P SALAMANCA

Departamento de Psicologia Social y Antropologia

ESTRATEGIAS DE INTEGRACION Y
SEGREGACION DE LA COMUNIDAD
BULGARA EN CASTILLA Y LEON.

Alberto Alonso-Ponga Garcia

TESIS DOCTORAL ABRIL 2016






P SALAMANCA

Departamento de Psicologia Social y Antropologia

ESTRATEGIAS DE INTEGRACION Y
SEGREGACION DE LA COMUNIDAD
BULGARA EN CASTILLA Y LEON.

Tesis Doctoral presentada por Alberto Alonso-Ponga Garcia

Profesora Dra. Maria Jesus Pena Castro, Universidad de Salamanca

TESIS DOCTORAL ABRIL 2016






: Bie
S 1R
“eEEe 1 2 VIII CENTENARIEJ'
VNiVERSiDAD 20158
P SALAMANCA

Campus de Excelencia Internacional

Maria Jesus Pena Castro, Profesora Contratada Doctora de
Antropologia Social de la Universidad de Salamanca, declara que:

La presente Tesis Doctoral que lleva por titulo Estrategias de
Integracion y Segregacion de la Comunidad Bulgara en Castilla y Ledn, se
presenta bajo el formato de compendio de articulos y ha sido redactada en
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PRESENTACION DE TESIS DOCTORAL POR COMPENDIO DE
PUBLICACIONES

El presente trabajo de investigacion es una Tesis Doctoral siguiendo el formato de
Compendio de Publicaciones recogido en el Reglamento de la Universidad de
Salamanca, en el Documento de la Comision de Doctorado y Postgrado de la
Universidad de Salamanca del 15 de Febrero de 2013.

Se ha optado por este tipo de tesis debido al desarrollo de la propia investigacion. Entre
los afios de 2012 a 2016 se ha investigado la cuestion de las Estrategias de Integracion
de la Comunidad Bulgara en Castilla y Leon. Este trabajo ha incluido una estancia de
investigacion en el Instituto Etnografico Nacional de la Academia Nacional de las

Ciencias de Bulgaria (Sofia 2014), asi como la participacion en varios congresos.

Las publicaciones aqui presentados son el fruto de un proceso de produccion intelectual
llevado a cabo de manera discursiva. Esto ha permitido generar conocimiento a partir
del contracte de hipdtesis y de resultados campo con otros especialistas de la materia,

incorporando sus aportaciones.
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4.- Building community development: integration strategies of the Bulgarian
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1.-COHERENCIA DE LA INVESTIGACION

1.1.- INTRODUCCION

Este trabajo investiga la situacion actual del grupo de inmigrantes bulgaros residentes en Castilla y
Ledn. Esta Comunidad Auténoma enclavada en la meseta norte presenta la particularidad de ser una
de las regiones administrativas mas extensas de Europa, con el inconveniente de que su poblacion
no alcanza los 2.500.000 habitantes. De este modo, la baja densidad de poblacion se convierte en
uno de sus principales problemas(Gomez-Limén, Atance, & Rico, 2007; Zarza, 2003). Desde
comienzos del siglo XXI, en Espafia se invirtio la tendencia y se pasé de ser un pais de emigrantes a
recibir un creciente volumen de inmigrantes hasta la llegada de la crisis econdémica en 2009 que se
frend esta tendencia(Brandon, 2012; Cebrian, 2004). Normalmente, los inmigrantes acudian a
nuestro pais en busca de una mejora econdémica que les permitiera unas condiciones de vida mas
dignas que en su pais de origen. Es por eso que la tendencia fue que se agruparan en las ciudades y
regiones mas industrializadas o con mayor impacto del turismo ocupando puestos del sector

servicios

Castilla y Ledn no cuenta con focos industriales fuertes, sino mas bien al contrario. Presenta una
poblacion dispersa, siendo el sector agricola su tradicional fuente de ingresos. Sin embargo, fueron
muchos los inmigrantes que encontraron su sitio en esta comunidad debido a que el mercado laboral
requeria mano de obra para el campo y para la atencion de una poblacion envejecida(Marti &
Rddenas, 2004; Moreno Fuentes, 2007; Rddenas & Marti, 1995). Este tipo de trabajos se
encuentran, de forma general, mal remunerados, de modo que la logica del sistema capitalista
favorecié la instalacion de un contingente de mano de obra poco exigente en cuanto a sus
condiciones salariales, dispuestos a asumir una serie de puestos de trabajo que habian quedado

vacantes en la época de bonanza.

Las migraciones de bulgaros a Espafia comenzaron a finales de los afios 90 pero fue sobre todo a
comienzos del siglo XXI cuando empezaron a llegar con mas fuerza. Castillay Ledn se convirtio en
la quinta autonomia en poblacion bulgara acogida(lbafiez Angulo, 2007; Viruela Martinez, 2008).
El colectivo bulgaro fue el mas numeroso dentro de la comunidad durante varios afios hasta
disputarse ese puesto con los inmigrantes rumanos. Sin embargo, a pesar de que las cifras hacen que
sea un colectivo significativo en términos demograficos, lograron desde el principio un alto grado
de integracion que llevé a su invisibilidad social y que les permitio participar en la vida cotidiana de

la comunidad local.

A partir de esta situacién, se ha desarrollado una investigacion con el objetivo principal de averiguar

a qué se debe este alto grado de integracion de la comunidad bulgara en Castilla y Ledn con el fin



de poder extraer conclusiones que permitan trazar lineas de intervencién desde la Antropologia
Aplicada para mejorar los procesos de integracion de otras comunidades de inmigrantes. De este
modo, el andlisis de un caso de estudio permite generar un conocimiento Util y relevante para la

comunidad cientifica sobre una cuestién de plena actualidad.

A lo largo de este documento presentaré, en primer lugar, los antecedentes de mi investigacion y el
estado de la cuestion para mostrar el modo en el que este estudio encaja con la tradicién académica
a la que pertenece y como puede contribuir a ella. Mas adelante detallaré las principales hipotesis

de trabajo, los objetivos y las principales conclusiones extraidas de estos afios de trabajo.

Se ha optado por la realizacion una Tesis por articulos por considerar que los textos aqui recogidos
incorporan el proceso de investigacion de forma discursiva. Todos los textos han sido ampliamente
discutidos en foros académicos, de tal manera que el conocimiento se ha ido generando en un
didlogo permanente entre el trabajo de campo, los materiales teodricos, y la discusion en congresos y
revistas especializados. Cada articulo muestra una perspectiva diferente sobre el caso de estudio, de
modo que entre todos ellos constituyen un todo coherente y consistente que permite mejorar la

comprension del fendmeno migratorio y del proceso de integracion.
De esta manera, esta Tesis implica un proceso de reflexién sobre unos articulos ya publicados, lo

que permite reevaluar el conocimiento generado y mejorar asi mi contribucion a la disciplina de la

Antropologia con la presentacion de esta investigacion.



1.2.- ESTADO DE LA CUESTION

Las migraciones son un fendmeno global que se ha producido de forma continuada a lo largo de la
historia de nuestra especie. En los Gltimos afios, se ha transformado, ademas, en un reto al que los
diferentes paises deben hacer frente para garantizar su viabilidad social. En ese contexto, la cuestion
de la integracion cultural y el modelo de sociedad son cuestiones que aparecen con frecuencia en la
arena politica y que centran el interés de la poblacién en general. Es por ello que, desde el ambito
académico, también han suscitado el interés de numerosos profesionales de las Ciencias Sociales
que mediante sus investigaciones tratan de arrojar algo de luz que permita comprender la profunda
complejidad de los flujos de personas y las diferentes consecuencias que conllevan en las diferentes

sociedades.

En el caso que centra esta investigacion, el de los inmigrantes bllgaros asentados en Castilla y
Leon, resulta sorprendente el poco interés que ha despertado en la Academia. Castilla'y Leon es la
quinta Comunidad Auténoma en nimero de bulgaros en el territorio nacional, detras de Madrid,
Catalufia, Pais Vasco y Valencia. Sorprende esta posicion si se tiene en cuenta que en esta
comunidad las posibilidades laborales son escasas. Siendo el territorio autonémico mas amplio de
Europa, cuenta con una poblacion que no alcanza los 2.500.000 habitantes segun el censo de 2014.
Ademas, esta poblacion esta considerablemente envejecida. Sorprende, por tanto, que una region asi

se convirtiera en destino de inmigrantes.

Desde el afio 2009 y hasta el afio 2012, los bulgaros eran el colectivo de inmigrantes mas numeroso
que habia en la region, superando a rumanos y con una gran distancia respecto de los marroquies.
Sin embargo, la percepcion social no era esta. A lo largo de esta investigacion he comprobado
repetidas veces que la poblacion local se sorprende al ver que dedicaba mis esfuerzos investigadores
a un colectivo desconocido para, casi acto seguido, reconocer que ellos también tenian algin amigo
bulgaro. Y precisamente éste es el tema central de esta investigacion. ¢Qué ha hecho posible que

siendo un colectivo tan numeroso haya logrado una integracion que ha llevado a la invisibilidad?

Existen muy pocos estudios dedicados a este colectivo en el &mbito regional. Al margen de los
datos producidos por algunos economistas, parece que la cuestion ha pasado casi desapercibida.
Con la ligera salvedad de Ibafiez Angulo, y de algin miembro de la academia de Bulgaria(lbafiez
Angulo, 2007; Markova, 2008; Stanek, 2009; Viruela Martinez, 2008; VV.AA., 2014), lo cierto es
que la cuestion bulgara en Castilla y Ledn no contaba con ningun lugar relevante en los textos
académicos. La orientacion excesivamente economicista y excesivamente estadistica de la poca
investigacion existente hacia necesario un planteamiento cualitativo y profundo desde la

Antropologia.



En este sentido, los antecedentes de esta investigacion se encuentran en las lineas generales de
investigacion de migraciones, por un lado, y, por otro, del ritual y su potencial integrador en los
procesos migratorios. Se ha aprovechado el potencial analitico desarrollado por la disciplina para
estudiar el caso concreto de la comunidad de bulgaros asentados en Castilla y Ledn y su proceso de
integracion.

Asi, en el caso de las migraciones, hay que destacar la influencia que han tenido las discusiones
sobre la pertinencia o no del empleo del aparato conceptual del Sistema Migratorio(De Haas, 2010).
Se trata de una discusion abierta en la academia sobre si es un concepto adecuado o no. Durante la
investigacion tuve la oportunidad de presentar una ponencia en el International Migration Institut en
Oxford donde asisti a una discusion sobre este concepto y su aplicacién en la investigacion
antropoldgica(O Bakewell, de Haas, & Kubal, 2011; Oliver Bakewell, 2012; Massey et al., 1993).
Las objeciones que se habian sefialado son que resultaba ser un concepto rigido y que la
complejidad de los procesos migratorios excedia los limites que marcaba(Arango, 2003). Sin
embargo, mi posicién en esta investigacion es que puede resultar una herramienta Gtil. No se trata
de demostrar que la migracion se produce de acuerdo a un sistema establecido, sino de utilizar la
nocidn de sistema como un marco tedrico que permite vincular la sociedad de origen, la comunidad
emigrada y la sociedad de acogida(Dekker Engbersen, 2012; Gomez Mestres, 2014; Koser Akcapar,
2010). Se ha hecho, por tanto, un uso utilitarista del concepto en lugar de centrarse en la polémica

epistemologica abierta sobre su definicion.

Un aspecto fundamental a la hora de desarrollar esta investigacion ha sido también el de la
identidad vinculada a la gestion del patrimonio cultural, representado en el caso de mi trabajo de
campo por el ritual. Esta cuestion estd ampliamente estudiada en Antropologia, y resulta una de las
cuestiones claves de la disciplina. Sin embargo, hay varias posiciones enfrentadas al respecto. En el
caso de este trabajo se ha abordado la cuestion de la identidad desde una perspectiva constructivista.
La identidad se encuentra en una situacion de proceso, de evolucion, y se va formando por contacto
con los otros. Tiene, por tanto, mucho sentido enmarcar este trabajo en la linea de Brubacker, que
analiza la identidad no sélo como una construccion, sino que apunta a la existencia de varias
identidades que se superponen y que se utilizan de forma diferente en funcién de los momentos en
los que el grupo de encuentre(Brubaker, 2000, 2002, 2013).

Tiene mucho interés, ademas, incluir aqui a dos grandes clasicos de la disciplina como Barth con su
Group and Boundaries, donde muestra como lo relevante son las fronteras culturales, no los
contenidos especificos de ellas(Barth, 1998). En el caso de esa investigacion, se ha visto como los
bulgaros apelan a contenidos muy diferentes y les dotan de una relevancia muy distinta en funcion
de los objetivos que tengan en el momento concreto, del mismo modo que lo hace la sociedad de

acogida. Lo relevante es que existen unas fronteras culturales, y que estas fronteras culturales se



minimizan en ocasiones mientras que en otras se exageran. La integracion de los bulgaros pendula
entre la invisibilidad y los momentos en los que se intenta visibilizar a toda costa la existencia del

grupo. El ritual aparece como una herramienta poderosa para ambas direcciones del proceso.

También es muy importante la obra de Hobsbawm ya que muestra lo paraddjico de la
tradicion(Hobsbawm, T., Ranger, 1983). Mientras que se presenta como algo ancestral e inmutable,
es, en realidad, el producto de una creacion intencional cargado de ideologia. En el caso de los
bulgaros en Castilla y Ledn, la reproduccion y reinterpretacion del ritual por parte del grupo ha sido
uno de los lugares mas interesantes para la investigacion ya que afloraban los aspectos esenciales de
la imposicion de ideologia por parte del grupo hegemonico al subalterno. Mientras que,
presuntamente, estaban celebrando sus ritos de siempre, en realidad estaban construyendo su grupo

de ahora, del presente, marcado por la ideologia étnica, religiosa y linguistica dominante.

También es muy interesante en este sentido la obra de Handler y sus analisis sobre el uso del
patrimonio cultural como discurso ideoldgico y construccion de identidad en Canada(Handler,
1998). En su trabajo muestra como la cultura, lejos de ser una cuestion situada por encima de las
ideologias, es en realidad el arma de ataque que forma a la comunidad. Es una de las principales
herramientas de construccion comunitaria y de difusion ideoldgica. Esto ha sido facilmente
observable tanto en el caso de la comunidad bulgara como en el caso de la poblacion local. Mientras
que el interés por los rituales y las tradiciones se presenta, de forma general, como una cuestién de
caracter neutral y de caracter intelectual, es, en realidad, una forma clara de hacer politica en el

sentido mas claro de la palabra. De definir quién estd y quién no esta en la polis.

La obra de Rappaport resulta también fundamental para comprender esta investigacion, puesto que
el analisis y el lugar que otorga al ritual son algo basico para la construccién social(Rappaport,
1984, 1999). El grupo se construye a partir del ritual, y, ademas, el grupo esta siempre en contacto
con otros grupos, integrado en un sistema mayor. Esta aproximacién desde la ecologia cultural al
estudio del ritual resulta muy interesante para investigar los procesos de transformacion que sufren

los rituales y sus usos en el contexto de las migraciones.

Existen, ademas, numerosas fuentes documentales bulgaras que se han tenido en cuenta para
realizar esta investigacion(Borisova, 2012; Crampton, 2007; Hoddinot, 1975; Karamihova, 2010;
Krasteva, 1998). Estas fuentes documentales, de forma general, se asemejan bastante a la
produccién teorica de la etnografia castellana y leonesa. Depende en gran medida de sus Museos
Etnograficos y presenta una alarmante falta de capacidad de critica. Dan por sentada la verdad
oculta en las tradiciones en lugar de realizar un analisis profundo de su significado como
herramienta de construccion de grupo y de dominacion. A pesar de que, en términos teoricos, esto

se sitla en las antipodas de mi orientacion epistemoldgica, ha resultado una fuente de inspiracion



fundamental y basica para comprender en profundidad el tipo de procesos que se producen con los
rituales representados y recreados por los bulgaros en Castilla y Ledn. Dentro de estas fuentes
documentales destacan, sobre todo, las muchas discusiones sostenidas en el Instituto Etnografico
Nacional de Bulgaria y las frecuentes visitas al Museo Etnografico Nacional de Bulgaria y al Museo
de Historia Nacional de Bulgaria. Durante mi estancia en el pais se convirtieron en lugares
habituales donde desarrollar en trabajo de campo obteniendo grandes resultados que me permitieron

enfocar mi tesis.

Una autora que resulta fundamental para comprender este estudio es Ch. Stallaert. Sus trabajos
sobre la gestidn y construccién de identidades y espacios sociales en la ciudad de Bruselas y sobre
identidad en Espafia resultan una pieza clave para comprender la complejidad del mundo actual y de
las bases de la identidad castellana y leonesa(Stallaert, 1998, 2004, 2006). Su mirada critica pone de
manifiesto la vigencia de los antiguos ideales medievales sobre la identidad en el proceso de
etnogénesis espafiol. Su habilidad expositiva presenta la confluencia de identidades y sus procesos
de construccion en sociedades contemporaneas donde se apela al pasado como base de legitimacion
de los movimientos presentes. El caso de estudio que aqui se ha desarrollado encaja perfectamente
con sus lineas teoricas esbozadas, siendo su vision la mas fructifera para poder comprender la

sociedad local y el proceso de integracion del colectivo bulgaro.

Por ultimo, un autor que ha resultado fundamental ha sido Herzfeld. Sus trabajos sobre antropologia
en Grecia resulta una pieza clave para comprender la complejidad de la sociedad de los Balcanes,
inmersa en un proceso de construccion nacional e identitaria(Herzfeld, 1989, 1993, 2014). La
gestion de un pasado fuertemente marcado por la conquista del Imperio Otomano, el recuerdo de un
esplendoroso pasado antes de la llegada del “enemigo”, asi como su progresiva inclusién en la
Union Europea resultan lineas claves para comprender cualquier sociedad de los Balcanes como es
Bulgaria. Esta tensidn se resuelve en varios niveles, funcionando a la vez y de forma paradojica
discursos de identidad contrapuestos. Por un lado, la exageracion de la particularidad local y
nacional, por otro, la voluntad de inclusion en un horizonte mas amplio. Esta aproximacion tedrica
y su potencial para formular preguntas ha resultado clave para comprender no sélo al colectivo
bulgaro, sino también los procesos de gestion y creacion de identidades por parte de la comunidad

local.

En general, estas son las bases tedricas y los antecedentes en los que se sitla esta investigacion.
Existe un conjunto generoso de investigaciones sobre procesos migratorios y sobre procesos de
gestion de identidad. También existen numerosos estudios sobre cultura bulgara y sobre cultura de
los territorios de Leon y Castilla. Esta tesis trata de hacer confluir todas esas lineas teoricas y
ofrecer asi a la Academia una nueva perspectiva a partir de un nuevo trabajo de campo en un lugar

poco explorado.



1.3.- COHERENCIADE LA INVESTIGACION Y MATERIALES PRESENTADOS

Esta investigacion desarrollada entre los afios de 2012 y 2016 se ha llevado a cabo en un constante
transito entre el trabajo de campo, el despacho y diferentes sedes académicas para la discusion de
resultados. Es por ello que a lo largo de este tiempo se han ido publicando una serie de articulos en
los que se iban recogiendo las principales lineas de investigacion que guiaban el campo. Los
articulos no son algo fortuito, sino que surgen siempre de la confrontacion de la experiencia de
campo y de la discusion académica, de tal forma que suponen una contribucion a una construccion
discursiva del conocimiento. Puesto que este ha sido el procedimiento seguido durante todo este
tiempo, se considero pertinente el optar por una tesis por publicaciones puesto que asi se recoge de
forma mas honesta el resultado de la investigacion. Es un modo de reconocer la contribucion de los
muchos colegas que han aportado sus objeciones a mi investigacion en diferentes congresos y

ponencias.

Para la presentacion de esa tesis doctoral se han seleccionado tres articulos que satisfacen los
criterios exigidos por la Universidad de Salamanca para la presentacion en esta modalidad, ademas
de resultar interesantes para explicar los principales resultados de mi investigacion. Estos tres
articulos forman parte de un conjunto muy amplio de trabajo y guardan una estrecha coherencia
entre ellos. Son, en realidad, tres perspectivas diferentes sobre una misma cuestion: los procesos de
integracion de la comunidad balgara en Castilla y Leon a partir de la gestion de la identidad grupal

mediante el ritual.

En cada uno de los articulos se detallan los objetivos y las conclusiones. Sin embargo, se puede
hablar de unas hipotesis de trabajo, unos objetivos y unas conclusiones de caracter general que se
van a detallar en los proximos apartados. La creacion y la gestion de una identidad bulgara es la
herramienta mas eficaz de integracion desarrollada por esta comunidad. En lugar de presentar a los
inmigrantes como sujetos pasivos, receptores de las politicas locales, aparecen como protagonistas

con un elevado de agencia en el desarrollo de su propio proceso.

De forma especifica, los articulos ofrecen diferentes perspectivas sobre esta cuestion y se
complementan entre si, permitiendo que emerja un todo global que responde a la investigacion
realizada en estos afios. Cuestiones como la etnicidad, la religion, redefinicién de roles de género,
transformacion de centro y periferia, el ritual y el uso del patrimonio cultural no son mas que hilos
que conforman el tapiz de esta tesis. Los siguientes apartados mostraran con claridad como los

articulos presentados son coherentes y consistentes.






1.4.- HIPOTESIS DE TRABAJO

La Hipotesis Principal que ha guiado esta investigacion es el alto grado de integracién de la
Comunidad Bulgara en Castilla y Leodn. Este alto grado de integracion se traduce en una gran
capacidad de participacion y un alto grado e agencia en la vida de la comunidad local, y tiene su
efecto mas visible en el hecho de que el colectivo ha alcanzado practicamente la invisibilidad. Asi,
mientras que la presencia de los marroquies esta sobredimensionada en el imaginario cultural, o el
colectivo rumano esta fuertemente estigmatizado, los balgaros han logrado pasar desapercibidos y
compartir rutinas vitales con la poblacién local que raramente repara en el hecho de que provienen

de otro pais.

El alto grado de integracion del colectivo bulgaro en este territorio resulta especialmente interesante
puesto que permite explorar qué factores han favorecido esa integracidn. En el contexto actual de un
mundo globalizado, las migraciones se han convertido en un fenémeno normal que, sin embargo,
conllevan como contrapartida frecuentes problemas de integracion entre la poblacion inmigrante y
la sociedad de acogida. Estos problemas de integracion pueden llegar en ocasiones a extremos
violentos, como la terrible exclusién social que deben afrontar muchos inmigrantes asentados en los

barrios marginales de las ciudades del primer mundo.

Una méaxima que se aprende en la Academia es que, tal y como defendia Geerzt, los antrop6logos
investigamos en aldeas, no investigamos aldeas(Geertz, 2005). Es decir, los antropo6logos
descendemos a la concrecidn de un grupo social mas o menos definido para explorar alli cuestiones
radicalmente relevantes para la disciplina en general. Si bien es cierto que las conclusiones
derivadas de una investigacién social no nos permiten obtener recetas universales e infalibles, si que
nos alumbran a la hora de establecer direcciones de investigacion y que guien planteamientos de
futuros proyectos de Antropologia Aplicada. En este caso concreto, el ejemplo de la comunidad
inmigrante bulgara asentada en Castilla y Leon permite analizar cuestiones como la emergencia de
discursos de identidad, el contacto cultural, o las migraciones. Esto hace que el analisis
antropoldgico de esta situacion de integracion permita establecer lineas de trabajo para la
Antropologia Aplicada en pos de mejorar la integraciéon de los inmigrantes en las diversas
comunidades locales en el mundo actual, al tiempo que se mantiene el compromiso de respeto con

la diversidad cultural.

A partir de la Hipotesis Principal de que el colectivo de bulgaro asentado en Castilla y Ledn ha
logrado un alto grado de integracion, se han formulado una serie de hipotesis que permiten estudiar
este hecho, focalizadas en cuestiones como la integracion, la participacion y la agencia. En primer

lugar, se postula que el Sistema Migratorio afecta a la construccién de redes sociales de la



comunidad inmigrante que favorecen su integracion en la comunidad de acogida. En segundo lugar,
la respuesta local afecta al modo en el que se organiza la comunidad de inmigrantes, influyendo
también en el proceso de integracion. En tercer lugar, la gestion de la identidad y del ritual por parte
del grupo de inmigrantes determina el proceso de integracion. Por ultimo, en cuarto lugar, la
integracion de los inmigrantes aumenta su participacion y su grado de agencia en la comunidad

local, mejorando su autonomia mediante un proceso de empoderamiento colectivo.

1.- El Sistema Migratorio afecta tanto al proceso migratorio como al proceso de integracion de

la comunidad inmigrante en el terreno local, favoreciendo la emergencia de redes sociales.

La nocion de Sistema Migratorio ha sido ampliamente debatida en los Gltimos afios, matizando su
contenido. En términos generales, es un concepto que permite vincular la comunidad de origen, la
comunidad emigrada y la comunidad de acogida. La hipdtesis de esta investigacion es que este
sistema, ademéas de funcionar como un transmisor de informacién que repercute en el flujo
migratorio, permite explicar la emergencia de redes sociales que condicionan el proceso de
integracion en la comunidad de acogida. De este modo, se propone un uso de esta herramienta
conceptual mas alla de la mera explicacién de la pauta de asentamiento para utilizarla también en la
comprension de los procesos de integracion entre la comunidad de inmigrantes y la propia

poblacién local.

2.- La respuesta local afecta al modo en el que se organiza la comunidad de inmigrantes,

influyendo también en el proceso de integracion.

La respuesta local es un factor clave a la hora de estudiar los flujos migratorios. El hecho de que por
parte de la comunidad de acogida se faciliten los tramites legales, o que existan ayudas o subsidios
para inmigrantes, o que haya un gran nimero de puesto de trabajo o facilidades para la reagrupacion
familiar son cuestiones que sin lugar a dudas condiciona el proceso de toma de decisiones de los
futuros migrantes(Thouez, 2003). Pero, ademas, esta hipdtesis de trabajo plantea que la respuesta
local no sélo afecta en cuestiones materiales sino que también determina el modo en el que se

produce el asentamiento de la comunidad inmigrante, determinando asi el proceso de integracion.

La respuesta local modifica y condiciona la organizacién interna del propio proceso migratorio en
su fase de asentamiento lo que a la larga influye el proceso de integracion en la comunidad local.
Ademas, esto influira también en la emergencia de nuevos significados culturales para cuestiones

fundamentales como los roles familiares y de genero, la redefinicion de esfera publica y privada etc.



3.- La gestién de la identidad y de los rituales del grupo de inmigrantes condiciona el proceso

de integracion. (Determinar me parece excesivo, condicionar, contribuir, consolidar...)

El grupo de inmigrantes no es un sujeto pasivo en el proceso de integracién sino que demuestra
tener un alto grado de agencia, especialmente en la gestion de su identidad grupal. El ser capaces de
generar un discurso identitario como grupo que satisfaga las expectativas de la comunidad local
demuestra su alto grado de agencia, al tiempo que da cuenta de su gran conocimiento de la propia
comunidad de acogida. Esta proceso de creacion y gestion de esta identidad grupal para la
integracion aparece tipicamente representado en la gestion y organizacion del ritual como un lugar

para la expresion y confrontacion de las identidades tanto locales como de la poblacidn inmigrante.

4.- La integracion de la comunidad de inmigrantes se traduce en un aumento progresivo de su
grado de agencia dentro de la comunidad de acogida, mejorando sus posibilidades de
participacién en un proceso de empoderamiento que los hace mas autbnomos y mas
competentes.

El impacto de la inmigracién sobre la sociedad local ha sido ampliamente estudiado, especialmente
en términos economicos y demograficos. La llegada de un nuevo grupo de personas a un lugar
permite una recuperacion demografica, ademas de modificar los patrones salariales que afectan en
una primera fase al grupo de inmigrantes y que, en poco tiempo, se extienden al todo social. En este
sentido, es razonable suponer que hay una modificacién de la sociedad local por parte de la
comunidad inmigrante, superando asi la vision de que se trata de sujetos meramente pasivos,

receptores de politicas locales.

Esta hipdtesis se extiende mas alla del &mbito econémico y demografico en el contexto de esta
investigacion. Puesto que uno de los ejes tematicos principales es la emergencia de nuevos
discursos de identidad, es importante destacar como los inmigrantes modifican también las pautas
de identificacion local. Las culturas no son algo estatico y cerrado sino que se interrelacionan y
adquieren elementos unas de otras. La llegada de inmigrantes afecta a la poblacion local de un

modo profundo y fundamental, variando los habitos de los usos tanto domésticos como privados.






1.5.- OBJETIVOS DE INVESTIGACION

El objetivo fundamental de esta investigacion es el de responder a los motivos que han llevado a un
alto grado de integracién de la comunidad budlgara en Castilla y Ledn, en contraste con las
dificultades de integracion que parecen sufrir otras comunidades. Se trata de dar una respuesta
desde la Antropologia a la invisibilidad de este colectivo con el fin de poder extraer conclusiones
que resulten Gtiles para mejorar otros procesos de integracion de otras comunidades siguiendo los

parametros de la Antropologia Aplicada.

Los articulos que integran esta tesis muestran de forma especifica los objetivos en los que se han
focalizado. En este apartado expondré los principales objetivos que han guiado la investigacion en

general, mostrando asi la coherencia de todo el proceso de investigacion.

En primer lugar, se trata de investigar las estrategias de la comunidad bulgara en Castilla'y Ledn. En
segundo lugar, se persigue analizar las estrategias de inclusién por parte de la comunidad local
hacia los colectivos inmigrantes. En tercer lugar, analizar y comprender la realidad de los
inmigrantes bulgaros en Castilla y Leon. En cuarto lugar, investigar la articulacion de los discursos
locales y globales sobre la identidad. En quinto lugar, analizar el ritual y su papel en la emergencia
y gestion de discursos identitarios. Por ultimo, en sexto lugar, formular propuestas y medidas desde

la Antropologia Aplicada para facilitar procesos de integracion a partir del caso de estudio.

1.- Investigar las Estrategias de Integracién de la Comunidad Bulgara en Castilla y Leon.

El primer objetivo consiste en analizar el modo en el que la comunidad Bulgara ha desarrollado una
serie de estrategias que han favorecido su proceso de integracion. Esto tiene varias implicaciones
tedricas que guian la praxis antropoldgica como son el reconocer a los bulgaros un amplio grado de

agencia, asi como asumir que la integracion no es un estatus alcanzado, sino un proceso.

En primer lugar, los bulgaros no son un sujeto pasivo, receptor de politicas publicas de promocion
de la integracion, sino que desarrollan estrategias de integracion que han resultado exitosas. Esto
implica reconocer a este colectivo un elevado grado de agencia. La propia nocidn de Sistema
Migratorio apunta ya a esta agencia por parte de los inmigrantes, ya que son ellos los que, en
definitiva, constituyen las cadenas que integran el Sistema y que propician nuevas migraciones. En
este caso se trata de extender la comprension de este grado de agencia méas alla del proceso de
asentamiento, hacia la integracion. Los bulgaros se marcan como objetivo la integracion, adquieren
una serie de conocimientos relevantes sobre la comunidad local, y actian en consecuencia para

lograr sus objetivos.

En segundo lugar, la integracion debe ser entendida como un proceso mas que como un estatus

alcanzado. Este objetivo implica investigar el permanente proceso de negociacion del colectivo de



inmigrantes y la comunidad local que se mueve entre dos polos; la segregacion y la integracion
total. Las fronteras de los grupos se mantienen y se reafirman o desaparecen segun el tipo de
acciones que se emprendan por ellos, de tal manera que se pueden acentuar, acercandose asi a la
segregacion, o minimizar hasta casi desaparecer, llegando asi al grado mas elevado de integracion.
Esto es un proceso en constante redefinicion, que se centra, sobre todo, en la negociacién sobre

cuestiones de caréacter linglistico, étnico y religioso.

2.- Investigar las Estrategias de Inclusion por parte de la Comunidad Local frente a los

colectivos Inmigrantes.

El proceso de integracion se debe no s6lo a la accion del colectivo bulgaro sino también, y en gran
medida, al modo en el que se articula la respuesta local. Las particularidades demograficas de la
Comunidad Autonoma hicieron necesario que se desarrollaran estrategias que favorecieran el
asentamiento de inmigrantes para frenar asi el colapso demogréafico. Este tipo de estrategias
estuvieron focalizadas desde el principio en fomentar la integracion de los inmigrantes en el terreno

local para evitar potenciales fuentes de conflicto.

Las estrategias de integracion desarrolladas por parte de la comunidad local estan enfocadas, sobre
todo, a la promocion de identidades culturales que puedan convivir, al mismo tiempo que se
fomenta la inclusién mediante la aparicién de recursos especificos que cubren necesidades basicas
de salud, educacion y promocién del empleo. Investigar esta respuesta resulta especialmente
relevante puesto que determina como se produce la integracién, sobre todo en términos de gestién

cultural e identitaria.

Implica, ademas, la idea de proceso puesto que la perspectiva diacronica muestra como a lo largo de
estos afios, los inmigrantes han ido aumentando su grado de agencia, participando activamente en la

definicidn de este tipo de estrategias.

Por ultimo, este objetivo permite analizar la emergencia de jerarquias en el terreno local,
establecidas a partir de grado de agencia logrado en la definicion de las estrategias de integracion
que coordinan la interaccion de los inmigrantes y la comunidad local. Estas jerarquias afectan

también a la organizacion interna de los grupos de inmigrantes.

3.- Analizar y comprender la realidad de los inmigrantes bulgaros en Castilla y Ledn.

Mejorar la comprension de la realidad del colectivo de emigrantes bulgaro asentado en la
comunidad autonoma es un objetivo fundamental de esta investigacion, derivado directamente de la
hipotesis principal que la guia. La alta integracion de estos inmigrantes en la comunidad de acogida

se traduce, en muchas ocasiones, en invisibilidad social. Esta invisibilidad, sin embargo, puede estar



ocultando situaciones dolorosas para los propios migrantes. De esta manera, mejorando el
conocimiento sobre ellos se cumplira con uno de los objetivos de la Antropologia que consiste en

dar voz a los que no tienen voz.

En primer lugar, satisfacer este objetivo ha mejorado la comprension del proceso migratorio,
permitiendo detectar situaciones de injusticia social cometida contra ellos, asi como los puntos
fuertes que han posibilitado la integracion. Este conocimiento resulta particularmente relevante
puesto que permite establecer guias de actuacién para facilitar el proceso migratorio y de
integracion de otros colectivos, al tiempo que pone de manifiesto las principales dificultades que

afrontan los inmigrantes.

En segundo lugar, este objetivo ha permitido profundizar en la cuestién de la identidad cultural
bulgara y en el modo en el que esa identidad cultura se ve transformada en el proceso migratorio
por el contacto con la comunidad de acogida. En este sentido, se han aportado visiones muy
interesantes sobre la cuestion de la etnicidad, la religion y el idioma que ayudan a comprender no
solo el grupo cultural bulgaro, sino también la propia comunidad de acogida y las sinergias que se
crean entre ambas en el proceso discursivo de definicion identitaria. Esto incluye esferas de la vida
privada como es la cuestion de la definicion de los roles de género en el seno del grupo de

inmigrantes mediante su interaccion con la comunidad de acogida.

4.-Investigar el modo en el que se articulan los discursos locales y globales sobre la identidad.

Este objetivo ha permitido explorar el modo en el que se traducen al nivel local los grandes dictados
globales emitidos por la Comunidad Europea. Esto ha supuesto incluir en la investigacién a las
agencias supranacionales como actores sociales, mostrando asi su relevancia en contextos locales
concretos. De este modo, el caso de estudio aqui presentado permite comprender mejor las

dindmicas actuales de promocién de identidad y tratamiento de las migraciones.

En el contexto actual de la Unién Europea, se estan impulsando dos direcciones de trabajo paralelas
que, sin embargo, entran en tensidn. Por un lado, se trata de promover una identidad intercultural
capaz de sustentar a la propia unién y muy vinculada a la nocién de ciudadano europeo que subyace
a todo el proyecto. Por otro lado, desde las propias instituciones europeas, se estd promoviendo la
conservacion y exhibicion de las muestras culturales que nos hace ser diferentes y nos particulariza.
Supone, por tanto, una tensién entre un discurso de caracter universalista y otro particularista. La
llamada a una identidad que permita construir un gran colectivo articulado sobre pequefias
diferencias. Este hecho se plasma en numerosas esferas de la vida cotidiana de cada uno de los

estados miembros y tiene su reflejo mas palpable en la proliferacion de los Museos Etnograficos.



Mostrando los aspectos culturales tipicamente diferenciadores de los grupos locales, son tan

parecidos unos a otros que resultan ser casi iguales.

En lo que se refiere a migracion, esta tension también se hace patente. EIl caso de los bulgaros es
particularmente interesante porque, en sentido estricto, se trata de movilidad y no de migracién
puesto que son ciudadanos de la Union Europea. Sin embargo, mas alla de las cuestiones legales,
han llevado a cabo un proceso migratorio que permite que en esta tesis se les considere
conceptualmente como emigrantes. La gestion local de esta migracidn se ve también arrastrada por
esa tension entre lo general y lo particular. Los propios bulgaros, en el quehacer diario de sus

asociaciones, reinterpretan otra vez estos discursos globales.

De este modo, investigar la articulacion de estas retoricas a nivel local tendra una relevancia
significativa a nivel global ya que permitira valorar la pertinencia de las politicas Europeas en
materia de gestion de identidades culturales, especialmente las vinculadas a los procesos

migratorios. Una correcta gestion de estas politicas esté en la base del éxito de la Unidn. Europea.

5.- Analizar el papel del ritual como factor clave en la emergencia y difusion de discursos

identitarios.

Este objetivo ha permitido aumentar el conocimiento sobre el uso estratégico que realiza la
comunidad bulgara de su identidad cultural como una via de integracién. El ritual aparece como el
espacio en el que se exhiben los diferentes discursos de identidad y las jerarquias internas y externas
del grupo, resultando asi un lugar interesante para analizar los procesos de transformacion de la

identidad, tanto de la comunidad local como de la comunidad de inmigrantes.

Se ha entendido el ritual desde una perspectiva amplia, de forma que en su estudio se ha prestado
una especial atencion al proceso de decisiones previo a la propia realizacion del ritual. En estos
procesos se ha visto como se promueve una identidad bulgara colectiva y homogenea que silencia la
diversidad interna. Se articulan asi varias identidades en diferentes niveles. Por otro lado, la propia
comunidad local exhibe sus sefias de identidad en sus rituales. Estudiar qué tipo de rituales permiten
qué tipo de participacion y qué grado de agencia tiene cada participante ha demostrado ser una via
muy fructifera para comprender el progresivo proceso de integracion de los bulgaros en el contexto

local de Castilla'y Leon.

6.- Formular propuestas de medidas desde la Antropologia Aplicada para facilitar procesos de

integracion de inmigrantes a partir de la experiencia del caso de estudio.

Un objetivo fundamental de esta investigacion ha sido el de poder formular propuestas de

intervencion desde la Antropologia Aplicada que permitan mejorar los procesos de integracion de



los inmigrantes. Este objetivo ha permitido organizar la informacion obtenido en el campo para
detectar las necesidades y los puntos fuertes de la experiencia del caso de estudio. Ademas, al
mismo tiempo, se han buscado opciones viables que permitan difundir esta informacién de forma

gue se generen sinergias en beneficio de la integracion de los inmigrantes y la comunidad local.

Asi se ha llegado a detectar como un punto de intervencion fundamental el proceso de difusion de
los proyectos desarrollados por las asociaciones de inmigrantes. De forma bastante habitual, y
derivado de la politica local de acogida, estas asociaciones realizan proyectos de difusién cultural.
Sin embargo, estos proyectos raramente tienen una audiencia fuera de la propia comunidad de
inmigrantes. Dar mas difusion al trabajo que ellos mismos realizan seria un modo muy adecuado de

empoderarles socialmente y aumentar su grado de agencia.

Otro punto que se ha mostrado como susceptible de una intervencidon desde la Antropologia
Aplicada es en la escuela. A pesar de que anualmente se realizan campafias de promocion de la
diversidad cultural para mejorar las condiciones de vida de los inmigrantes, la informacion suele
resultar bastante genérica y poco ajustada a la realidad de los colectivos de la region. La
Antropologia puede suplir esta carencia dotando a los programas de contenidos concretos y
especificos que reflejen la realidad de uno de los colectivos de inmigrantes mas numerosos en la

region.






1.6.- PRINCIPALES CONCLUSIONES

La conclusion principal de esta investigacion es que la integracion lograda por la comunidad de
inmigrantes bulgaros en Castilla y Ledn es un proceso que se debe en gran medida a la agencia
gjercida por el propio colectivo de inmigrantes, junto con la respuesta local. Puesto que se trata de
una tesis por articulos, en cada uno de los documentos presentados a continuacion se detallan las
conclusiones particulares que se han trabajado de forma especifica. En este apartado se
desarrollaran las conclusiones generales extraidas de todos y del trabajo de campo realizado durante

el periodo de investigacion.

Asi, en primer lugar, se ha llegado a la conclusion de que la integracion de los bulgaros emigrados
depende en gran medida de su propia capacidad para desarrollar estrategias de integracion. En
segundo lugar, la respuesta local afecta no s6lo a la integracion, sino que también influye en la
organizacion de la vida cotidiana del grupo emigrado. En tercer lugar, la gestion del patrimonio
cultural es un medio de empoderamiento para el colectivo emigrado. En cuarto lugar, la
interpretacion de los discursos globales de la interculturalidad tiene su influencia en el desarrollo de
la vida cotidiana del grupo emigrado y en su proceso de integracion. En quinto lugar, la
Antropologia Aplicada permite formular una propuesta de intervencion que mejore las posibilidades

de integracion del grupo emigrado.

1.-La integracion de la comunidad de bulgaros emigrados en Castilla y Ledn depende en gran

medida de su propia implementacion de una serie de estrategias de integracion.

La integracion de los inmigrantes, en este caso de los bulgaros, no puede entenderse como una
situacion estatica y alcanzada, sino que, mas bien, es un proceso que se encuentra en una situacién
de evolucién permanente. Es por ello que los inmigrantes juegan un papel fundamental en este
proceso, desarrollando estrategias de integracion que facilitan su inclusion en la sociedad de

acogida.

En el caso de los bulgaros en Castilla y Ledn, estas estrategias de integracion se mueven entre la
integracion y la segregacion y se basan principalmente en la gestion de la identidad comun,
especialmente en términos de lengua, etnia y religion. En la medida en que se acercan al polo de la
integracion, las fronteras del grupo cultural se minimizan. Al mismo tiempo, en la medida en que se
reafirma la especificidad de unas determinadas sefias culturales por parte del grupo, se remarcan las
fronteras y, de este modo, se acercan al polo de la segregacion. El proceso de integracidn implica

una actuacion habil que permita mantener la diferencia alcanzando la integracion.

En primer lugar, esto conlleva un elevado grado de conocimiento de los pardmetros identitarios

locales. A diferencia de otras Comunidades Auténomas, Castilla y Leon carece de un discurso de



identidad. Se formd de manera tardia y con graves problemas internos desde el principio entre el
sector que preferia a Ledn solo, y el que apoyaba la union de ambas regiones. Esta division, junto
con la falta de una lengua propia y especifica diluye sus particularidades, haciendo compleja la
emergencia de discursos identitarios solidos que les diferencien de otras regiones(Diaz Viana, 1995,
2010). Mas bien al contrario, la identidad leonesa y castellana se apoya en una defensa de la
identidad nacional mas tradicional que funde el ser espafiol con ser cristiano vy
castellanoparlante(Camara Villar, 1984; Stallaert, 1998, 2004, 2006). A pesar de la diversidad
cultural presente en la sociedad actual, los viejos valores de la Espafia mas tradicional perviven en

el imaginario colectivo.

El caso de Bulgaria y su construccion identitaria es un reflejo de lo que sucede en muchos otros
paises de los Balcanes. Tras cinco siglos de pertenencia al Imperio Otomano, sus sefias de identidad
apelan a una época gloriosa y medieval, de independencia, que contrasta con una sociedad muy
diversa en términos de etnia, religion e idioma(Crampton, 2007; Lang, 1986; Maeva, 2012; Mc.
Intyre, R., 1988; Nikoloff, 1987). Asi, por ejemplo, en la actualidad los grupos étnicos juegan un
papel muy importante en la sociedad, apareciendo eslavos, gitanos, pomaks, turcobulgaros, judios,
armenios y un largo etcétera. Esta diversidad goza de reconocimiento interno dentro del grupo de
bulgaros que rapidamente identifican el origen de cada uno de ellos(Mizov, 2011; Magdalena
Slavkova, 2007; Yanakiev, 2011). Sin embargo, en el proceso migratorio se ha visto como silencian
estas diferencias y promueven una identidad étnica unitaria, una etnicidad “bulgara” que mejora sus
posibilidades de integracion al no estar lastrada con ningun elemento discordante con los

parametros identitarios locales.

Asi, es frecuente que oculten sus raices étnicas, y cuando son preguntados refieran a otros bulgaros
como los pertenecientes al grupo étnico de los gitanos o los turcobulgaros(Deneva, 2008; Maeva,
2012). Solo cuando se alcanza un elevado grado de intimidad y confianza empiezan a poder verse
estas cuestiones étnicas. Esto ha hecho que mientras que la poblacién local identifique de forma casi
automatica a los rumanos con los gitanos, guarde silencio frente a los bulgaros por no entender muy
bien qué son. Esto muestra como la gestion étnica es una estrategia de integracion Gtil para el grupo

bulgaro que le otorga una ventaja frente a otros grupos en el terreno local.

Con los aspectos religiosos sucede algo similar. En la sociedad bulgara de hoy en dia se observa un
mosaico interesante de confesiones religiosas. Con una mayoria de cristianos ortodoxos de la Iglesia
Ortodoxa de Bulgaria, aparecen también numerosos ateos, judios, musulmanes, evangélicos,
Ortodoxos de la Iglesia Rusa, y algun Catdlico. Durante el proceso migratorio silencian esta
diversidad y se presentan como grupo como cristianos, sin matizar de qué tipo. De este modo,
encajan mejor con los pardmetros identitarios locales y son percibidos como culturalmente cercanos

y compartiendo una base comun.



En cuanto al lenguaje, generalmente aprenden a hablar castellano con bastante rapidez, de tal
manera que pueden tener conversaciones cotidianas con sus vecinos desde bastante temprano,
facilitando asi su socializacion. EI hecho de que los diferentes actos y eventos que organicen estén
pensados siempre en bulgaro y en castellano les acerca mucho a la comunidad local ya que se

elimina la barrera linglistica.

Uno de los momentos donde mejor se aprecia este uso estratégico de la identidad es en la
celebracion y participacion de los rituales. Los rituales llevados a cabo por las diferentes
asociaciones de bulgaros se convierten en momentos de exaltacion de esa identidad “bulgara”
creada en el proceso migratorio, y que silencia y excluye a las realidades culturales subyacentes.
Por ejemplo, la celebracion de su fiesta nacional, el dia 3 de Marzo, es un momento de analisis muy
interesante. Se celebra la liberacidn del yugo Otomano por parte del pueblo bulgaro. Se organiza
una exhibicion de bailes y de poesia en algun centro civico de la ciudad y se invita a la poblacién
local y a las autoridades locales. En la representacion se cuenta la Historia de Bulgaria en bulgaro y
en castellano. El discurso esta montado de tal manera que la poblacion local percibe rapidamente la
analogia con el proceso de la Reconquista, lo que les hace sentir mas cerca culturalmente hablando

al compartir un enemigo comun.

Al mismo tiempo, esta estrategia de integracion mediante la promocién de una identidad bulgara
conlleva en si misma una estrategia de segregacion en un doble nivel. Por un lado, en un nivel
interno, implica silenciar y segregar las diferencias. Los grupos que no comparten la identidad
preferida para la integracion se ven ninguneados. Por otro lado, en un nivel externo, fortalecer la
nocion de “lo balgaro” supone también fortalecer la frontera entre el grupo cultural balgaro y otros

grupos de inmigrantes y la poblacién local.

De este modo se muestra como la integracion es un proceso complejo en el que interviene la gestion
de la propia identidad colectiva del grupo emigrado, y que afecta también a los procesos personales

de identificacion de los miembros del grupo.

2.- La respuesta local condiciona y modifica no sélo el proceso de integracion, sino también el

desarrollo de vida cotidiana del grupo emigrado.

Una conclusion fundamental derivada de esta investigacion es que la influencia de la respuesta local
va mas alla del propio proceso de asentamiento y de integracidon, afectando también al desarrollo de
la vida cotidiana del grupo emigrado. EI modo en el que se organiza la sociedad de acogida
modifica el modo en el que se organiza el grupo emigrado, convirtiéndose también esta
modificacion en una estrategia de integracién en si misma ya que supone incorporar la légica local a

los procesos propios del grupo.



Al emplear la nocion de Sistema Migratorio como herramienta de analisis se integraban la
comunidad de origen, la comunidad emigrada y la comunidad de acogida. El tipo de reacciones que
haya en la comunidad de acogida se convierten en informacion relevante que condiciona el proceso
de toma de decisiones sobre el proceso migratorio. En Castilla y Ledn, debido a la situacion de
déficit demografico en que se encuentran, se han desarrollado una serie de politicas que favorezcan
el asentamiento de determinados grupos de inmigrantes que puedan paliar de alguna manera la
desastrosa realidad. Estas medidas incluyen tanto una cierta permisividad y tolerancia con la
inmigracion en términos politicos y legales, como la implementacion de medidas especificas para

mejorar la acogida de los inmigrantes.

El objetivo era reclutar mano de obra para el sector agricola, la construccion y el cuidado y atencién
de personas mayores. Desde el principio se apostd por favorecer la integracién de los inmigrantes
para evitar la aparicion de grupos sociales marginados. La respuesta fue promovida por las
autoridades municipales con la ayuda de las diferentes ONG's que existian en el terreno local, mas
un namero considerable de nuevas ONG's que se fundaron con el objetivo especifico de mejorar la

calidad de vida de los nuevos pobladores.

De este modo, las ONG's de atencion a inmigrantes se convirtieron en los primeros lugares de
contacto no solo de los inmigrantes con la poblacién local, sino de los diferentes grupos de
inmigrantes entre si. Esto implica que es aqui donde comienza el proceso de negociacion y dialogo
que permite construir el grupo en el nuevo entorno local(Boyd & Ellison, 2010; Dekker Engbersen,
2012; Mitchell, 1969; Tichy, Fombrun, & Noel, 1979). Las redes sociales que tejieron los primeros
bulgaros incluyen a numerosos miembros de otros colectivos de inmigrantes, asi como a miembros
de la comunidad local. Esto ha influido mucho en su proceso de asentamiento y de integracion

posterior.

Ademas, la politica local promueve la formacion de asociaciones como un modo de trabajo con la
inmigracién. Para evitar una adhesion homogeneizante del grupo de inmigrantes, se les propone la
creacion de asociaciones en las que puedan mantener sus costumbres y contribuir asi a la sociedad.
Anualmente se sacan algunas lineas de financiacién encaminadas a dar viabilidad econémica a
proyectos de estas asociaciones. Esto implica que se permite que las asociaciones tengan un papel
activo en la propuesta y desarrollo de proyectos. Esta financiacién, ademas, impone como requisito
indispensable que sean actividades y proyectos dirigidos a toda la sociedad y no sélo al grupo de
inmigrantes que compone la asociacion.

Este modo de organizarse la respuesta local afecta a la organizacion de las propias asociaciones. El

caso bulgaro resulta muy interesante puesto que son asociaciones bastante activas que participan en

un gran nimero de proyectos. Su participacion es entendida por ellos como un modo de



empoderamiento colectivo, y son conscientes de que es necesaria una colaboracion con otros grupos
de inmigrantes para lograr sus objetivos. De esta manera, los proyectos de difusion cultural bulgaros
pasan por un periodo de negociacion y dialogo que les confronta con otras realidades sociales,
buscando siempre maximizar sus posibilidades de integracion al tiempo que logran una promocion
cultural del propio grupo. Esto se ha visto, por ejemplo, en la creacion de espectaculos de “Danzas
de los Balcanes” por parte de la Asociacion Rodina de Segovia, o el desarrollo de proyectos con

grupos de Sudamérica y de Asociaciones de Vecinos por la Asociacion Stara Planina de Valladolid.

En la medida en que las asociaciones de inmigrantes han ido creciendo han ido ampliando sus
expectativas, tratando también de prestar asistencia a los nuevos inmigrantes. De este modo, las
asociaciones se convierten en un elemento colectivo de empoderamiento social. Han realizado un
proceso que les ha llevado a ser beneficiarios de las ayudas de las ONG's en la escena local a

competir contra ellas por los recursos para la atencion de inmigrantes.

Este modo de trabajar desde las asociaciones impone un dialogo permanente entre diferentes
inmigrantes y miembros de la comunidad local, de tal manera que la asociacion se convierte en el
foro en el que se negocian las transformaciones de los roles culturales, como las cuestiones de
género y parentesco(Nikolik-Ristanovik, 2002; MAGDALENA Slavkova, 2012). Es el espacio en el
que se confrontan las visiones del pais de origen con las visiones del grupo de acogida y se ve el
modo en el que otros han resuelto esta tension. De este modo, la respuesta local, al promover la
aparicion de asociaciones y motivar el trabajo en comdn, favorece la negociacién de los cambios de
roles y afecta a las esferas méas personales de la vida cotidiana de los inmigrantes. Esta negociacion
resulta crucial para lograr la integracion de la comunidad de inmigrantes en la comunidad de

acogida.

3.- La gestion del patrimonio cultural es un medio de empoderamiento para el colectivo de

inmigrantes.

Otra conclusién importante de esta investigacion es poner de manifiesto el papel que tiene la
gestion del patrimonio cultural como una herramienta de empoderamiento para el colectivo de
inmigrantes bulgaro, al tiempo que facilita su integracion en la comunidad local. La participacion de
los balgaros mediante sus asociaciones en los diferentes rituales y eventos organizados en la escena
local les otorga un puesto en la comunidad de acogida, permitiendo asi su participacion. Sin
embargo, esta participacidn siempre les sitla como un grupo subalterno, los invitados, frente al

grupo hegemonico o dominante, los organizadores.

Es por eso que organizar sus propios rituales es una actividad fundamental que supone revertir esta

situacion. En este sentido, se puede entender que organizar sus propios actos les sitda en la posicion



dominante, la de organizadores, convirtiendo a los demas en los invitados. Esto se aprecia
claramente en el caso de la celebracion del dia Nacional de Bulgaria. En el ritual organizado se
cuida mucho reservar unas filas para los invitados especiales, entre los que se encuentran los
representantes de la corporacion municipal y los representantes de otras asociaciones de
inmigrantes. Los bulgaros se convierten asi en anfitriones, y ocupan una posicion hegemonica
frente a los que tradicionalmente organizan las actividades para ellos o con ellos. Esto implica un

mayor grado de agencia y de independencia en la vida publica de la comunidad local.

En la celebracion de esta festividad, ademas, se tiene por costumbre regalar las martenizas, pulseras
rojas y blancas vinculadas con el espiritu nacional y la llegada de la primavera. La tradicion manda
regalarla a los seres queridos y lucirla hasta la llegada efectiva de la primavera. Sin embargo, en
este ritual, se regalan de forma deliberada a las autoridades, situando asi a los bulgaros en la
posicion del que da un regalo, y a las autoridades en la deficitaria posicion del que lo recibe(Mauss,
2002).

Ademas de esta inversion de los roles entre organizador-invitado, la gestion del patrimonio cultural
en los rituales permite mejorar la vision del grupo en el terreno local. El desconocimiento por parte
de la poblacion local de la cultura balgara resulta alarmante. Es por ello que, paralelamente al
festival, se organizan exposiciones de arte y de historia para explicar a la poblacién de Castilla y
Ledn la riqueza que atesora un pais que, por otro lado, resulta ser el mas pobre de la Union Europea.
El patrimonio cultural es invocado como una forma de superacion de la mala situacion econdémica a
la que se contrapone un esplendoroso patrimonio. Este mayor conocimiento por parte de la
poblacion local, y habilmente dirigido por parte de las asociaciones de bulgaros, mejora las
posibilidades de integracion de todo el colectivo, sobre todo por el modo estratégico de mostrar

similitudes entre procesos histdricos de ambos paises.

4.- El modo en el que se interpretan los discursos globales de la interculturalidad influye y

condiciona el proceso de integracion y la vida cotidiana de la comunidad emigrada.

Otra conclusion interesante de esta investigacion es que la integraciéon y la vida cotidiana de la
comunidad de inmigrantes se ve también afectada por el modo en el que se interpretan los discursos
globales de la interculturalidad. Esto supone incluir la agencia supranacional en la comprension del

estudio de caso, mostrando asi la confluencia de procesos mas complejos en los entornos locales.

La Unién Europea es un ente politico bastante complejo, que ha logrado s6lo una comprension
parcial por parte de sus ciudadanos. Uno de los aspectos en los que parece apoyarse su nocion de
ciudadania es en la promocién de unos minimos derechos y el fomento de la diversidad cultural

como una sefia de identidad del Viejo Continente. Asi, desde Bruselas, de ha orquestado toda una



campafa de fondos y subvenciones encaminada a favorecer la conservacion del patrimonio cultural
de cada regidn, reconociendo asi sus particularidades(Degregori, 1999; Hernandez, 2005; Rex &
Nufiez, 1998). Este reconocimiento del derecho a la diferencia se hace desde el discurso de la

interculturalidad.

La interculturalidad es una idea compleja que, en lineas generales, parece promover el derecho a la
diferencia cultural siempre y cuando se garantice un horizonte de didlogo discursivo entre todas las
tradiciones culturales. Frente a la metafisica subyacente a la multiculturalidad, que otorgaba al
grupo cultural es estatus ontolégico predominante, ahora se reconoce la prioridad del sujeto
individual que puede elegir entre diversos aspectos culturales sin que sea una traicion renunciar a

algunos.

Este tema resulta bastante complejo en un nivel tedrico y también en un nivel politico. Como
sucede con muchos otros dictados que parten de la Unidn Europea, se presenta como un discurso
universalista que, sin embargo, debe concretarse en las particularidades locales para hacerse
efectivo. Asi sucede que es la agencia local la que determina como se interpreta esa
interculturalidad y en qué se materializa. En este caso de estudio, seran las instituciones politicas

locales y regionales las encargadas de dar el primer paso en la traduccion.

Esto se ha hecho destinando fondos que promueven la difusion de las particularidades culturales de
los grupos de inmigrantes, pero siempre en un modo de didlogo con otros grupos. Aparece
tipicamente representado en la celebracidn de las diferentes Jornadas Interculturales que se llevan a
cabo en las distintas ciudades. En ellas, las diferentes asociaciones de inmigrantes se ven obligadas

a preparar actividades de difusién cultural, lo que les permite participar en el panorama local.

El caso de los bulgaros ilustra la relevancia de estos festivales como espacios de participacion. Asi,
se ve como su rol ha ido modificandose a lo largo de los afios, aumentando su grado de agencia y
participacion. Si al principio se contentaban con organizar algo que poder mostrar, pronto
empezaron a reclamar poder participar en el proceso de toma de decisiones, solicitando incluso un

cambio de lugar en la celebracion.

Ademas, la participacion de las asociaciones de inmigrantes en el proceso de traduccion de la
interculturalidad al terreno local es fundamental y afecta a su modo de comprension de su propia
cultura. El caso bulgaro ilustra cdmo afio tras afio hay que negociar en el seno de la asociaciéon qué
tipo de cultura puede exhibirse y para quién, redefiniéndose asi los significados de publico y
privado. Se incorporan nuevos elementos que con el paso el tiempo se van integrando en lo que se
consideran sus tradiciones, al tiempo que elementos bulgaros pasan a formar parte del imaginario

colectivo. Es por ello que el proceso de reapropiacion de las logicas universalistas de la



interculturalidad por parte de las comunidades de inmigrantes afecta y transforma sus propios

elementos culturales y su comprension de ellos.

5.- Un proyecto de Antropologia Aplicada mejora la comprension del fenbmeno migratorio y

aumenta las posibilidades de integracién del grupo en la comunidad local.

Alo largo de esta investigacion, la exigencia del trabajo de campo y de la observacion participante
han situado mi rol en el de antrop6logo de campo que contribuye con la comunidad bulgara y la
comunidad local para mejorar su integracion. Al tiempo que se desarrollaban las tareas de
investigacion, la ayuda era requerida por ambas partes principalmente para lograr un mejor

conocimiento de la realidad de la cultura bulgara.

Este mayor conocimiento es relevante para la poblacion local porque mejora su posibilidad de
comprension de sus nuevos vecinos, al tiempo que les permite evaluar la posibilidad de nuevas vias

en materia de inmigracion y promocion cultural en la esfera local.

En el caso de los balgaros que han participado en esta investigacion, todos ellos han coincidido en
la necesidad de darse a conocer como un grupo con una cultura fuerte y digna de admiraciéon como
una herramienta de empoderamiento social. Siempre y cuando este conocimiento sobre sus
particularidades culturales no echara por tierra su habil gestion étnica, base fundamental de su
integracion.

Desde la Antropologia Aplicada se ha planteado una intervencion en dos niveles: en las
asociaciones y en el ambito escolar, desarrollando experiencias piloto que han mostrado su
viabilidad. En cuanto a las asociaciones, la participacién de forma activa como mediador cultural
mejora las posibilidades del grupo de darse a conocer. La tarea ha consistido en dotar a los bulgaros
de las herramientas conceptuales necesarias para que pudieran hacer mas accesibles sus contenidos
culturales a la poblacion local. Hay que destacar que en este sentido ellos ya tenian una gran parte
del camino andada, de tal manera que la praxis antropoldgica ha consistido en reforzar sus

actuaciones e intervenciones cuando ellos lo han requerido.

En el caso del &mbito escolar, existen numerosas campafias contra la xenofobia, centradas en la
inmigracion, y numerosos eventos escolares que se desarrollan para mostrar la cultura de otros
grupos. El silencio sobre la poblacion bulgara y su cultura resulta particularmente alarmante. Es por
ello que se ha realizado una intervencion a pequefia escala, mostrando como la poblacion local si
que tiene interés en este grupo cultural, y que los jovenes escolarizados en nuestro sistema se

sienten reconocidos en este tipo de actividades.



Han sido dos intervenciones encaminadas a mostrar la pertinencia de la Antropologia Aplicada
como base para lograr un cambio social, capaz de mejorar las condiciones de vida de las personas a

partir del conocimiento profundo y el respeto por las decisiones y la autonomia del grupo.
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Miscellanea

Migracion, integracion, participacion:
estrategias de desarrollo local. El caso de la
comunidad bulgara en Valladolid

ALBERTO ALONSO PONGA GARCIA
MARIA JESUS PENA CASTRO

This paper analyses the significance of development strategies in the process of
integration of different migrant communities in urban contexts. This is a challenge
for the destination societies, since the new habitants should be incorporated in the
local contexts. On the basis of the case study of the Bulgarian community settled
in Valladolid, we will explore on the one hand the integration process, considering
that the public promotion of migrants associations contributes to the development of
migrants’ hierarchies based on the negotiation of participation and power rates, and
on the other how are they related to the management of the identity of the groups.
Therefore, the intercultural discourse promoted by the city council affects the com-
munity since they take ownership of its narratives. Accordingly, they radicalize their
expressions from the internal homogenization to the external differentiation. Fur-
thermore, we will explain the influence of these integration processes in the redefini-
tion of centre and periphery in the urban context by the participation of these new
social actors in the collective dynamic. Consequently, the migrants’ participation in
the urban ritual enables their integration through their contribution to the symbolic
construction of town.

1. La ciudad: nuevos retos, nuevos habitantes

El mundo moderno occidental se caracteriza por una marcada pauta de asen-
tamiento en entornos urbanos, con una caida de la poblacién en el mundo rural
(Gémez-Limén-Atance-Rico 2007), lo que ha provocado el crecimiento de las
ciudades en los dltimos cincuenta afios, llegando a ser amplios conglomerados
de asfalto, encrucijadas de calles, parques, jardines, edificios dotacionales y vi-
viendas. Este crecimiento, ademds, ha supuesto no solo el incremento de la po-
blacién urbana en términos cuantitativos sino también en términos de comple-
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jidad social, con la incorporacién de un nidmero creciente de grupos culturales
que comparten y transforman un espacio.

Dentro de estos grupos que aparecen en los entornos urbanos, a finales del
siglo XX y comienzos del siglo XXI, destacan los diferentes inmigrantes que se
asentaron en la geografia espafiola en busca de oportunidades de una vida me-
jor (Rengifo Calder6n-Oporto del Olmo 2005), aumentando la diversidad cultu-
ral de una sociedad cada vez mds heterogénea. Estos vecinos habitan la ciudad,
generando una serie de relaciones sociales que también implican a la poblacién
local. El éxito de la convivencia en un entorno culturalmente diverso reside en
las estrategias de comunicacion establecidas entre los diferentes grupos que per-
mitan que los individuos circulen e interactiien unos con otros en los diferentes
espacios publicos compartidos.

La ciudad presenta una larga trayectoria como objeto de reflexién y estudio
antropolégico (Glick 1993). En este caso de estudio, queremos hacer hincapié
en la dimensién simbélica que ostentan los espacios urbanos, més alld de las
concepciones fisicas del entorno (Cruces Villalobos 2009). La nocién de centro y
periferia resulta fundamental a la hora comprender una ciudad. En toda ciudad
existen una serie de espacios centrales, lugares que gozan de una posicién hege-
monica en el entramado urbano a ojos de los habitantes. Y frente a estos espacios
donde tienen lugar los eventos mds destacados de la vida politica y cultural de
la ciudad, existen una serie de espacios periféricos que ocupan una posicion
subalterna, y que raramente son empleados para el desarrollo de actividades
trascendentes programadas desde el ayuntamiento.

Centro y periferia no son categorias fijas y claramente definidas, sino que
evolucionan con el tiempo y en consonancia con los nuevos modos de habitar
la ciudad. Por una parte, los espacios urbanos cuentan con una inercia que hace
que sean mayoritariamente percibidos como centrales. También existen otros lu-
gares que son percibidos como periféricos por la herencia histérica. Las barria-
das que aparecieron en las décadas de los Sesenta y los Setenta para acoger a los
nuevos habitantes provenientes del éxodo rural, por ejemplo, suelen percibirse
como barrios periféricos por el origen histérico de su formacién. Sin embargo,
tanto los espacios centrales como los periféricos se encuentran en un permanen-
te proceso de resemantizacién que hace puedan variar su posicionamiento en el
entorno urbano.

En el proceso de transformacién de la concepcién simbdlica de los diferentes
espacios urbanos interviene, por un lado, la agencia politica local, compuesta
principalmente por el Ayuntamiento o corporacién municipal. El impulso de
planes de remodelacién urbana y de restauracion, habilitar zonas verdes o deci-
dir trasladar los escenarios centrales a los barrios son actos que pueden iniciar
un cambio en la percepcién de la ciudad. Por otro lado, también es importante
considerar el valor de los procesos de construccién de tejido social desarrolla-
do por los vecinos de las ciudades que logran también dotar de significado a
nuevos espacios (Mitchell 1969), contribuyendo asi a la emergencia de espacios
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centrales en dreas periféricas, o a la confirmacién de las tendencias marcadas por
la agencia politica. En este sentido, las estrategias de desarrollo de redes vecina-
les pueden entenderse también como agentes con poder para la transformacién
simbdlica de la ciudad.

Dentro de la agencia que se reconoce a los vecinos, la heterogeneidad de este
colectivo hace que los cambios en la ciudad sean mds impredecibles y que por
ello entren dentro de los intereses de la agenda politica. Los inmigrantes pre-
sentan un caso muy interesante en el que se pone a prueba la capacidad de la
propia ciudad para generar estrategias de desarrollo comunitario que la doten
de cohesién interna, evitando guetos.

Por ello, las agendas politicas locales contemplan mecanismos especificos
para promover la integracién de estos nuevos habitantes, evitando asf el riesgo
de segregacion urbana y la consiguiente exclusién social. El desarrollo de politi-
cas y planes concretos depende en gran medida de las particularidades de cada
ayuntamiento pero, en lineas generales, podemos valorar de que todas ellas se
mueven bajo el paraguas del discurso de la interculturalidad, amparadas bajo
una concepcién extendida del cosmopolitismo como algo positivo (Hiernaux-
Nicolas 2003). Esta visién se apoya en la idea de que las diferencias culturales
pueden ser una fuente de riqueza para todo el colectivo social, siempre y cuando
se respeten unos minimos que garanticen la comunicacién y la convivencia.

En la préctica se trata de promover la diferenciacién cultural, al tiempo que
se buscan espacios para la integracién. La promocién de la diferencia cultural
se apoya en la idea del respeto a las identidades diversas derivada del marco
politico actual. Un estado culturalmente neutro en términos legales debe permi-
tir las précticas culturales de los otros. Una vez que se adopta el punto de vista
intercultural (Hidalgo Herndndez 2005), la existencia de la diferencia es fuente
de riqueza también para la propia poblacion local. En consecuencia se procura
fomentar la expresion de la diferencia cultural a la vez que se potencian de espa-
cios para el intercambio entre los diferentes grupos.

Esta idea de interculturalidad, promovida desde las esferas politicas, tendra
también su influencia en las concepciones de las diferentes asociaciones que
conforman la sociedad civil local, y las propias asociaciones de inmigrantes. Se
apropiaran de la retérica oficial, dotando de nuevos significados a los conceptos
que articulan la convivencia ptblica de la ciudad.

Analizaremos un ejemplo de este tipo de politicas, y la consiguiente reaccién
por parte del grupo al que van dirigidas, Valladolid y el colectivo de inmigran-
tes bulgaros. Esta ciudad, situada en Castilla y Ledn, ha visto incrementado su
padrén municipal por un numeroso grupo de inmigrantes a comienzos el siglo
XXI. La reaccién municipal fue la puesta en marcha de sucesivos Planes de In-
migracién focalizados hacia la acogida e integracién de los nuevos habitantes de
la ciudad. En el afio 2005 puso en marcha un proyecto innovador con la creacién
de un Centro de Atencién a Inmigrantes (CAI). Desde este centro se coordina la
estrategia de inclusion e integracién e la poblacién inmigrante en Valladolid, al
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tiempo que se fomenta la implicacién y participacion de las asociaciones asenta-
das en el &mbito local, no directamente vinculadas con el Ayuntamiento.

La estrategia fundamental de la corporacién municipal trata de extender el
discurso de la interculturalidad mediante la promocién de la autonomia de los
colectivos de inmigrantes y su participaciéon en espacios y celebraciones comu-
nes. Asi, a lo largo del afio se realizan varios eventos en los que las asociaciones
de inmigrantes son invitadas a participar, entre los que destacan la celebracién
de la Semana Intercultural a finales de Septiembre. También se fomenta la activi-
dad formativa de las diferentes asociaciones, asi como su participacién en otros
eventos de la ciudad.

Ademds de habilitar estos espacios de participacién como estrategias de de-
sarrollo comunitario, se promueve también el empoderamiento de los inmigran-
tes habilitando diferentes recursos que mejoren su formacién para aumentar sus
posibilidades de inclusién en el mercado laboral. Esta formacién es impartida a
menudo por diversas entidades y ONG’s locales, y principalmente ha consistido
en cursos de competencia lingiifstica en espafiol, capacitacién basica para tareas
relacionadas con el servicio doméstico y la construccién, o la mediacién intercul-
tural. Asf pues, en cierta manera, podemos considerar que la propia estructura
local compuesta por el CAl y las entidades de la ciudad moldean a los propios
inmigrantes, hacia espacios del mercado laboral no necesariamente relacionados
con su formacién previa.

Ademds de este posicionamiento social y econémico derivado de la forma-
cién que se les ofrece, las politicas locales de inmigracién conllevan la extension
del discurso de la interculturalidad hasta los diferentes colectivos de inmigrantes
que aprenderdn a ampararse en esa retérica para mejorar sus posibilidades de
integracién y participacién en el entorno urbano. De este modo, se observa como
la praxis politica estd indisolublemente unida a la transmisién e ideologfas.

El éxito o fracaso de estas politica locales se verd, en gran medida, en el hecho
de que los inmigrantes sean capaces de integrarse en el conjunto local, siendo
ellos también dotadores de sentido a los diferentes espacios urbanos, teniendo
agencia en la permanente tarea de redefinicién de centro y periferia.

2. Interculturalidad: significados locales

La nocién de interculturalidad (Degregori 1999), ampliamente difundida en
el discurso politico institucional de nuestro mundo contemporaneo, es incorpo-
rada por las diferentes asociaciones de inmigrantes en su praxis en la ciudad.
En el caso de Valladolid, las asociaciones de inmigrantes compiten para obtener
recursos en forma de subvenciones para poder organizar sus diferentes actos.
Saber emplear correctamente la ideologia de la interculturalidad hace que sus
proyectos sean mds exitosos y tengan mads posibilidades de lograr financiacién.

La idea de la interculturalidad estd muy presente en el desarrollo de los pro-
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yectos de las asociaciones de inmigrantes debido a la formacién inicial recibida
por el Ayuntamiento. Se organizaron muchos cursos de formacién laboral para
emigrantes entre los que destacé el de medidor intercultural, una especie de in-
térprete capaz de mediar por sus compatriotas ante las diferentes instituciones.
En estos cursos se les ensefi6 a elaborar proyectos, en los que la interculturalidad
se perfilaba como una estrategia de inclusion e integracion de los colectivos de
inmigrantes. Este concepto fue adquiriendo distintos significados en su uso por
parte de los inmigrantes.

La comunidad bilgara ofrece un buen ejemplo de estos distintos significa-
dos de la interculturalidad. Son el colectivo de inmigrantes mds numeroso que
reside en Valladolid, y gozan de un alto grado de integracién. Han desarrollado
una vida asociativa bastante activa que les permite participar en el proceso de
transformacion del espacio social de la ciudad. En Valladolid existen cuatro aso-
ciaciones de ciudadanos btlgaros. Si bien es cierto que la mayoria de los ciuda-
danos de ese origen realizan su vida al margen de estas asociaciones, es bastante
significativo el hecho de que existan cuatro diferentes, y que alguna de ellas se
encuentre entre las asociaciones de inmigrantes mds activas de la ciudad. Estas
cuatro asociaciones surgen como respuesta a las iniciativas municipales que fo-
mentan el asociacionismo como modo de gestién de la convivencia intercultural
y participacion en el espacio urbano.

La nocién de interculturalidad promovida desde la corporacién municipal
puede analizarse en la celebracién de la Semana Intercultural. Las diferentes aso-
ciaciones inmigrantes se encargan de preparar una muestra de su cultura regio-
nal, tipicamente expresada en bailes, artesania y trajes regionales. El Ayuntamien-
to dispone un lugar recientemente definido como céntrico, la Ctpula del Milenio,
espacio donde se celebran otros muchos eventos relevantes en la vida cotidiana
de la ciudad. Las diferentes asociaciones participan en esta Semana Intercultural
tratando de mostrar a los habitantes de Valladolid su especificidad cultural. Esto
implica que los inmigrantes deben exagerar sus particularidades culturales para
poder encajar en la visién de interculturalidad que se impone como dominante.

Por otro lado, las propias asociaciones de inmigrantes hacen una apropiacién
de este concepto y juegan con él en dos niveles fundamentales: interno y exter-
no. En el nivel externo, mantienen una comprensién similar a la promocionada
por la praxis politica, mostrando la parte mds exética o llamativa de su cultura.
En el nivel interno, supone un proceso de toma de decisiones que lleva a cada
grupo a determinar qué cultura o rasgos culturales concretos servirdn como re-
presentacién de su pais. El hecho de que, como entendemos en antropologia, el
binomio nacién-cultura haya sido sobradamente cuestionado parece no encon-
trar reflejo en la praxis politica de la interculturalidad (Rex-Nufiez 1998).

El caso de los btilgaros es un ejemplo muy claro de la ruptura entre nacién y
cultura. Bulgaria es un paifs que, al igual que el resto de paises balcanicos, pre-
senta una diversidad interna muy interesante en términos de etnias y religiones
(Neuburger 2004; McIntyre 1988). Asi, por ejemplo, podemos encontrar eslavos,
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gitanos, turcos, turcobtlgaros, judios sefarditas y un largo etcétera. En términos
religiosos, la religién mayoritaria es la cristiana ortodoxa, si bien también hay
colectivos importantes de musulmanes, judios, cristianos catdlicos y ateos. Estos
dos criterios de diferenciacién tienen una gran influencia en las categorizaciones
internas que hace la sociedad bulgara y conforma una gran diversidad de préc-
ticas y grupos culturales.

Las cuatro asociaciones de btlgaros de Valladolid realizan un proceso interno
previo de seleccién de unos rasgos sobre otros para poder encajar en el discurso
multicultural que exige la celebracién de esta semana, tratando de imponer una
imagen sincrética de lo bulgaro que pueda ser comprendida por la poblaciéon
local. La participacién en el programa de interculturalidad les exige, en primer
lugar, ser capaces de limar sus diferencias internas y homogenizarlas hasta for-
mar una expresion cultural méds o menos unificada, y que aporte la diferencia
que se busca desde la agencia politica local.

En el nivel interno, los bilgaros tratan de incorporar, hasta cierto punto, par-
te de su diversidad caracteristica. Asi, es frecuente que refieran a la inclusiéon de
bailes de diferentes regiones en sus exhibiciones, incorporando varios estilos
de danza en sus espectdculos. Sin embargo, de facto, generan una imagen mads
homoggénea de lo bilgaro, que resulta bastante ttil en el proceso de la integra-
cién del colectivo. en la seleccion de rasgos a promocionar, se genera la imagen
publica de una comunidad cristina y eslava, lo que reduce las posibilidades de
rechazo por parte de la poblacién local al percibirles como similares a ellos (De-
neva 2008).

Este doble sentido y uso de la nocién de la interculturalidad ilustra la tensién
inherente dentro de esta corriente teérica tan en boga hoy en dia, la necesidad
de domesticar la diversidad cultural hasta hacerla comprensible y asequible por
parte del grupo social mas amplio, al tiempo que se apoya en la defensa tedrica
el derecho a la diferencia cultural. Por un lado, se impone una homogeneizacién
interna de cada grupo para, al mismo tiempo, exagerar las diferencias culturales
entre los diferentes grupos con el fin de poder seguir manteniendo la ilusién de la
diferencia cultural enriquecedora a nivel local. Una diferencia cultural, eso si, crea-
da y manipulada para garantizar su correcto encaje en el proceso de integracion.

Al mismo tiempo, las asociaciones de inmigrantes, al participar en este tipo
de juego, desempefian un papel fundamental en la definicién de su propio gru-
po. De este modo, adquieren una mayor relevancia en el nivel local para el co-
lectivo de inmigrantes y para la poblacioén autéctona, ofreciendo una imagen del
grupo que favorezca la integracién en la ciudad.

3. La funcidn de integracion de las asociaciones de inmigrantes

La aparicién de asociaciones entre la poblacién inmigrante puede ser enten-
dido como una reaccién normal a la politica impulsada desde el Ayuntamien-
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to. La propia organizaciéon de la sociedad civil local se desarrolla también con
frecuencia en torno a diferentes asociaciones que organizan las actividades y la
vida de los barrios. Las asociaciones de btlgaros reflejan la interiorizacién de los
modos de funcionar de la sociedad local, al tiempo que mantienen una connota-
cién simbdlica vinculada con su comunidad de origen.

Las asociaciones de btlgaros en Valladolid tienen por objetivo la promocién
de la cultura bilgara y, en este sentido, se consideran herederas de los chatilishte,
asociaciones culturales que surgieron en el siglo XIX al margen de los poderes
estatales y en dénde se fragué gran parte del espiritu revolucionario que llevé a
la emancipacién de Bulgaria del Imperio Otomano (Hupchick 1993). Frecuente-
mente hemos visto cémo apelan a esta figura de su historia nacional para indicar
la vinculacién con su labor presente que consiste en mantener viva la cultura pa-
tria en tierra ajena. De esta manera se observa cémo al formar asociaciones, los
bulgaros satisfacen la 16gica local de integracién de los inmigrantes, al tiempo
que se consolidan como grupo.

Las asociaciones de inmigrantes, pues, se convierten asi en actores sociales
fundamentales en el proceso de integracién y resemantizacién del espacio social
de la ciudad. Son una realidad compleja, con mltiples significaciones y desem-
pefian una serie de funciones fundamentales en la construccién de la ciudad y
en la integracion del grupo de inmigrantes al que representan.

En primer lugar, las asociaciones de inmigrantes han jugado un papel fun-
damental en las pautas de asentamiento de la comunidad en la nueva ciudad.
Ofrecen informacién relevante sobre las condiciones de vida en un entorno ur-
bano determinado, funcionando como atractores de mds poblacién inmigrante.
La transformacién de los sistemas de migracién gracias al acceso a las nuevas
tecnologias hace que sirvan potencialmente de punto de anclaje a personas que
carecen de una red de parientes en el lugar de destino (Thouez 2003).

En segundo lugar hay que destacar su papel en la lucha por los recursos eco-
némicos. El Ayuntamiento de Valladolid oferta anualmente una serie de ayudas
para la realizacion de proyectos que impulsen la actividad de las asociaciones
de inmigrantes en la ciudad con el fin de mejorar su integracién. En el caso de
las asociaciones de bulgaros, ademds de optar a estas subvenciones, han desa-
rrollado una interesante labor, presentando proyectos en los que compiten por la
financiacién con las asociaciones que, en su origen, les prestaron ayuda a ellos.
Una vez que han asumido el rol de ser asociaciones de ayuda a los inmigrantes
en general, su lucha por los recursos en el terreno local ha transformado el mapa
de relaciones, cambiando sensiblemente su posicién.

Ademads, en el caso de las asociaciones de btlgaros, optan a numerosos fon-
dos de los programas de la embajada de Bulgaria destinados al mantenimiento
de la cultura y lengua bilgara entre la segunda generacion. De este modo, las
asociaciones de bulgaros han aprendido a gestionar este doble principio; por
un lado, se ofrecen como asociaciones de inmigrantes de ayuda en general para
poder competir en igualdad de condiciones en el terreno local. Por otro lado, es
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necesario que exploten su particularidad lingtiistica para poder mantener las
lineas de financiacién de su pais. La exitosa gestién de estas dos tendencias estd
intimamente relacionada con el éxito en su proceso de integracion.

En tercer lugar, las asociaciones de inmigrantes desempefian un papel muy
importante como portavoces de la comunidad ante las autoridades locales y la
propia sociedad civil. Con independencia de que sean muchos o pocos los inmi-
grantes asociados, las asociaciones, una vez constituidas, son incluidas en diver-
sos foros a nivel local, de tal manera que ostentan el poder de mostrar al resto
en qué consiste su grupo representado. En el caso de los btlgaros, esto supone
la supresion de las divergencias internas para promover una imagen mds homo-
génea y que encaja mejor en con la comunidad local, apoyada principalmente en
la etnicidad eslava y la religién cristiana. Esta promocién de una imagen de lo
btlgaro tiene también su influencia sobre el colectivo representado ya que ofrece
una imagen que da forma a la comunidad imaginada (Anderson 2006) en la que
se constituye el grupo de inmigrantes.

En cuarto lugar, las asociaciones tienen mucho peso en el empoderamiento
progresivo del grupo de inmigrantes. Una vez constituidos como asociacion, tie-
nen la posibilidad de ser reconocidos por el resto de las entidades locales como
interlocutores, traspasando asi las fronteras del papel de receptor de servicios
que tuvieron en su origen. En el caso de las asociaciones de btlgaros vemos
c6mo el hecho de que hayan empezado a competir por los mismos recursos que
otras entidades de ayuda al inmigrante supone, de facto, el empoderamiento de
la asociacién y, por extensién, del resto del grupo. Esto ha cambiado totalmente
la posiciéon que ocupan en el entramado urbano ya que han pasado de meros re-
ceptores de politicas sociales a ser ellos mismos los que desarrollan algin tipo de
programa o actividad de ayuda. Siguiendo la 16gica maussiana del Don (Mauss
2002), se sittian en una posicién de ventaja sobre aquellos a los que prestan ayu-
da, mejorando asi su posicién en el todo social.

Estas cuatro funciones principales se desarrollan siempre en el marco de las
estrategias de integracién que desarrolla tanto la poblacién local con el Ayunta-
miento a la cabeza, como las propias asociaciones de inmigrantes. De esta ma-
nera se observa como el modo en el que se ha planteado la politica local en ma-
teria de migraciones condiciona el proceso de integracién. Ademds, condiciona
la organizacién de los propios inmigrantes que se agrupan en asociaciones para
poder participar de la esfera politica de la cuidad.

El caso de las asociaciones de inmigrantes btilgaros asentados en Valladolid
ilustra cémo estas asociaciones potencian la definicién y trazado de un grupo
con una identidad cultural homogénea. Esta identidad se muestra eficaz en el
proceso de integracién pero, al mismo tiempo, conlleva el riesgo de segregacion
ya que una exageracion excesiva de la diferencia y del particularismo por parte
de un grupo lo separaria del todo que es la ciudad. La integracién se construye,
pues, de forma dialéctica junto con la segregacion, en una interaccién perma-
nente entre los grupos de inmigrantes y la poblacién local que encuentra una
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representacion claramente observable en las interacciones entre las diferentes
asociaciones.

4. Redefiniendo la ciudad

El espacio urbano se transforma en espacio vivido mediante la participaciéon
de los habitantes de una ciudad y las directrices establecidas por la agenda po-
litica. Uno de los lugares en los que mejor se ve el proceso de transformacion y
apropiacion del espacio urbano en términos simbdlicos es el ritual (Rappaport
1999; Turner 1967). La celebracién de diferentes rituales en el entorno urbano
permite analizar no sélo los procesos de redefinicién de centro y periferia, sino
también la posiciéon de los diferentes actores sociales, asi como la integracién
mediante la participacién de los diferentes colectivos sociales.

Anteriormente hemos mencionado la celebracién de la Semana Intercultural
organizada por el Ayuntamiento de Valladolid. Si la analizamos como un ritual
urbano, podemos ver cdmo emerge un actor social hegemonico, el Ayuntamien-
to, que invita a los demads actores sociales, las asociaciones de inmigrantes. La
participaciéon en esta Semana Intercultural permite a los diferentes colectivos
ganar visibilidad en el contexto de la ciudad, al tiempo que aumenta los lazos so-
ciales que se transforman en capital social (Portes 1998; Bourdieu 1989) relevante
para el proceso de integracion.

Nuestros informantes btlgaros sefialan como para ellos es importante po-
der participar en esta fiesta porque es una forma de que la gente conozca lo
que ellos estdn haciendo. A pesar de que los bulgaros constituyen el colectivo
de inmigrantes mds numeroso en la ciudad, existe un desconocimiento gene-
ralizado respecto a su cultura y ellos ven en la celebracién de esta fiesta una
ocasién importante en la que poder mostrar a la poblacién en general, y al resto
de asociaciones de inmigrantes, que ellos también poseen una cultura popular
bastante rica y variada, digna de ser conocida. Ademds, sefialan la importancia
de participar, puesto que han sido invitados por el Ayuntamiento y seria muy
descortés no ir.

En los dltimos dos afios, la celebracion de esta fiesta ha cambiado de esce-
nario. Antes se celebraba en la céntrica Plaza de Espafia, pero desde hace dos
afios se trasladé a un espacio en un barrio en proceso de renovacién conocido
como la Ctpula del Milenio. Esto responde a la planificacién urbana del propio
Ayuntamiento que esta tratando de mejorar la percepcién social de ese barrio,
convirtiéndolo en un lugar central. Por ello trata de llevar muchos eventos a este
lugar, entre los que se encuentra la celebracion de la Semana Intercultural. De
este modo, observamos como la propia agencia politica local reconoce ese poten-
cial transformador del ritual.

Sin embargo, esta conversion en centro de un lugar hasta ahora periférico
no ha gozado de muy buena acogida entre la propia poblacién. El gremio de
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libreros se ha mostrado contrario a la medida municipal de trasladar aqui la
Feria del Libro por considerarlo un lugar menos céntrico. También los btlgaros
han manifestado su descontento por el traslado de la Semana Intercultural a este
lugar porque les resta visibilidad en el contexto local.

Otro aspecto importante de la participacién en la Semana Intercultural es la
posibilidad de establecer y fortalecer lazos sociales con otras asociaciones de
inmigrantes, convirtiéndose asi en una fuente de capital social que valoran bas-
tante, los builgaros han reconducido sus asociaciones hacia la satisfaccién de un
doble objetivo: representar sus particularidades culturales al tiempo que se ofre-
cen como de ayuda al inmigrante en general. Asf, establecer alianzas con otras
asociaciones se torna fundamental para lograr el éxito y la credibilidad de sus
proyectos.

La participacién en la Semana Intercultural nos muestra la relevancia del ri-
tual como un proceso en el que se redefine la propia ciudad y en el que se fomen-
ta la participacion de los inmigrantes. Esta participacion visibiliza al colectivo en
el terreno local y aumenta su capital social, al tiempo que contribuyen, junto al
resto de la sociedad civil, en los procesos de redefinicion de centro y periferia.

Otro ritual que resulta interesante analizar es la fiesta de la Martenitza (Bo-
risova 2012), celebracién que tiene lugar el 1 de marzo y que tiene por objetivo
anticipar la llegada de la primavera, junto con la celebracién del 3 de marzo, dia
de la independencia de Bulgaria del Imperio Otomano. La celebraciéon de estas
dos fiestas se suele hacer de forma conjunta, y se elabora un guién ritual de
manera muy cuidadosa. En primer lugar, se crea un acto ptblico al que se invita
tanto a las autoridades locales, como a los representantes de otras asociaciones
de la ciudad y a los vecinos de Valladolid. Después, se realiza una muestra de
bailes tradicionales, lecturas de poesia, y se explica la historia del pafs para que
la poblacién local pueda comprender mejor la realidad de Bulgaria.

Por un lado esto supone el fortalecimiento de la comunidad, puesto que en
el ritual se expresan y exteriorizan las nociones de identidad del grupo. El ritual
impone una imagen de Bulgaria al propio grupo, favoreciendo asi su vincula-
cién con la comunidad imaginada que por unos momentos adquiere una reali-
dad tangible en la celebracién del propio ritual.

Por otro lado, les posiciona como anfitriones de las autoridades locales invi-
tadas a su fiesta. Supone, pues, una fuente de poder social ya que transforma su
posicién dentro del conjunto urbano. En la celebracién de la Martenitza existe la
costumbre de regalar a los seres queridos una pulsera blanca y roja que hay que
llevar puesta hasta la llegada de la primavera. Las asociaciones de bulgaros pre-
paran pulseras especiales para regalar a las autoridades locales, asi como a los
representantes mds destacados de las asociaciones més relevantes de la ciudad.
De este modo, vemos cémo mediante la celebracion del ritual se convierten en
donantes y anfitriones, en lugar de ser invitados y receptores como sucede de
forma mds habitual. El ritual tiene, pues, la capacidad de subvertir los roles de
los actores sociales.
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La celebracién de rituales urbanos se convierte en un punto interesante de
andlisis de los significados de los entramados urbanos. Permite observar los
procesos de redefinicién de las posiciones y relaciones de los diferentes actores
sociales. La participacién de los inmigrantes en este tipo de rituales supone una
inclusién en la vida activa de la ciudad. Por un lado, los rituales organizados
por el Ayuntamiento se convierten en una estrategia de desarrollo local eficaz
capaz de incorporar a los nuevos habitantes de la ciudad a los procesos politicos
y sociales locales. Por otro lado, la celebracién de rituales por parte de los colec-
tivos emigrantes puede ser entendida como una respuesta y manifestacion de su
voluntad de participacién en el proceso de redefinicién constante de la ciudad.

5. Reflexiones finales

El caso que hemos presentado nos permite analizar como la ciudad ha evo-
lucionado ganado en complejidad social a medida que ha ido incorporando
nuevos pobladores. La aparicién de los inmigrantes en el panorama urbano ha
hecho necesario que se impulsaran una serie de estrategias de desarrollo comu-
nitario para garantizar su inclusién y participacién en la sociedad.

Estas estrategias se plasman en una politica local concreta que potencia la
aparicién de asociaciones de inmigrantes. De esta manera, la organizacién de la
migracién adopta formas similares a las que tiene la sociedad civil de la ciudad,
haciendo més sencilla su participacién. La aparicién de estas asociaciones de in-
migrantes conlleva la adopcién del discurso de la interculturalidad, promovido
desde los agentes politicos locales.

La interculturalidad se convierte en una idea que opera con fuerza en el pro-
ceso de integracion de los nuevos pobladores, trabajando en do sentidos diferen-
tes: por un lado, supone acentuar la diferencia cultural para encajar en el pano-
rama multicultural exigido y promovido desde el Ayuntamiento. Por otro lado,
en un nivel interno, supone la homogeneizacién del grupo para poder ofrecer
una visién unitaria de ellos. Este doble juego derivado de la adopcién de la idea
de la interculturalidad se convierte en esencial en el proceso de integracion.

La creacién de asociaciones, ademads, aumenta la capacidad de participaciéon
de los inmigrantes en el terreno local. En primer lugar, participar de manera ac-
tiva en las actividades organizadas por la corporacién municipal, y desarrollar
asi una red de relaciones ttiles n términos de capital social. En segundo lugar, les
permite desarrollar sus propias actividades en las que invierten la 16gica habi-
tual y se convierten ellos mismos en los anfitriones con capacidad para invitar al
resto de colectivos. De esa manera se logra una reciprocidad mediante la puesta
en marcha del ritual.

La participacion de los inmigrantes en las asociaciones favorece su integra-
cién activa en la ciudad, al tiempo que posibilita su participacion, junto con el
resto de ciudadanos, en el proceso de redefinicién constante entre centro y peri-
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feria. Asi, las estrategias de desarrollo llevadas a cabo por la ciudad logran que
los nuevos pobladores se integren en el proceso de construccién de la ciudad. De
este modo, la participacién de los inmigrantes en el entorno local se convierte en
el hecho fundamental para lograr espacios inclusivos y capaces de aprovechar el
potencial que ofrecen las modernas sociedades interculturales.

Bibliografia

Anderson Benedict

2006, Imagined Communities, London, Verso.

Borisova Yana

2012, Bulgarski Etnokalendar, Sofia, Milenium.

Bourdieu Pierre

1989, Social Space and Symbolic Power, “Sociological Theory”, VII/1, pp.14-25.

Cruces Villalobos Francisco

2009, Stmbolos de la ciudad. Lecturas de Antropologia urbana, Madrid, Universidad Nacional de
Educacién a Distancia.

Degregori Carlos L.

1999, Multiculturalidad e interculturalidad, “Educacién y diversidad rural”, Available at: http:/
www.cholonautas.edu.pe/modulo/upload/Degregoril.pdf, Accessed October 16, 2014.
Deneva Nadia

2008, On the Margins of Two states: Flexible self-identification strategies of Bulgarian Muslims in
Spain, “Migration on line. Focus on Central and Eastern Europe”, Available at: http://www.
migrationonline.cz/ elibrary / ?x=2090875, Accessed October 26, 2014.

Glick Curtis R.

1993, Problemdtica y paradigma de la Antropologia Urbana, “Maguaré”, VIIL/9, pp. 53-72.
Goémez-Limoén José A., Atance Ignacio, Rico Margarita

2007, Percepcion piiblica del problema de la despoblacion del medio rural en Castilla y Leén, “Ager.
Revista de Estudios sobre Despoblacién y Desarrollo Rural”, VI, pp. 9-60.

Hidalgo Herndndez Verénica

2005, Cultura, multiculturalidad, interculturalidad y transculturalidad: Evolucién de un término, “Re-
vista de Ciencies de I'Educacié”, XXIX/1, available at: http://pedagogia.fcep.urv.es/ revistaut/
revistes/juny05/ article04.pdf, accessed October 16, 2014.

Hiernaux-Nicolas Daniel

2003, Cosmopolitanismo y exclusion en las ciudades globales, in Gobierno del Estado de México,
ed., Pobreza Urbana, perspectivas globales, nacionales y locales. Toluca, Gobierno del Estado de
Meéxico, pp. 59-70.

Hupchick Dennis P.

1993, The Bulgarians in the Seventeenth Century: Slavic Orthodox Society and Culture under Ottoman
Rule, Jefferson, McFarland.

Mauss Marcel

2002, The Gift. The form and reason for exchange in archaic societies, Abington, Routledge.
McIntyre Robert J.

1988, Bulgaria: Politics, Economics and Society, New York, Pinter Publisher.

Mitchell James C.

1969, Social Networks in Urban Situations: Analyses of Personal Relationships in Central African
Towns, Manchester, Manchester University Press.

172 - V0dl MISCELLANEA



Migracion, integracion, participacion: estrategias de desarrollo local

Neuburger Mary

2004, The Orient Within: Muslim Minorities and the negotiation of Nationhood in Modern Bulgaria,
Ithaca, Cornell universtity Press.

Portes Alejandro

1998, Social Capital: Its Origins and Applications in Modern Sociology, “ Annual Review of Socio-
logy”, XXIV/1, pp. 1-24.

Rappaport Roy

1999, Ritual and Religion in the Making of Humanity, 10th ed., Cambridge, The Cambridge Uni-
versity Press.

Rengifo Calderén Angel, Oporto del Olmo Antonio

2005, Historia, presente y prospectiva de las migraciones en Esparia, “ICE Revista de economia”,
DCCCXXVI, pp. 155-166.

Rex John, Nufiez Rosamaria

1998, La identidad nacional en el Estado democrdtico multicultural, “Revista mexicana de sociologia”,
available at: http://www.jstor.org/stable /3541254, accessed October 16, 2014.

Thouez Colleen

2003, The role of Civil Society in Shaping International Migration Policy, available at: http://storage.
globalcitizen.net/data/topic/knowledge /uploads/20140228143555772651_thouez.pdf,
accessed October 16, 2014.

Turner Victor

1967, The Forest of Symbols. Aspects of Ndembu Ritual, New York, Cornell Universtity Press.

MISCELLANEA vod - 173



Finito di stampare nel mese di dicembre 2015

da Pellegrini editore - Cosenza






In copertina:

Uganda del nord, 1933-1934. Gemelli, la madre dei gemelli pone i figli in grembo a Renato Boccassino,
(foto padre Giuseppe Pasquale Crazzolara), gelatina ai sali d'argento, cm. 9x12, ICCD GFN

Archivio fotografico, fondo Boccassino (RBN000002).

ISSN 1827-5095



The Balkans Retold. Myths, heroes and history in the Bulgarian Consciousness.

En este texto se analiza el proceso de creacion de la identidad colectiva a partir de la
comprension y gestion de los diferentes procesos histéricos. Bulgaria, como un nimero
significativo de los paises de los Balcanes, presenta una interesante mezcla cultural
fruto de su devenir histdrico. Segregada del Imperio Bizantino y fuertemente eslavizada,

estuvo durante cinco siglos incorporada al Imperio Otomano.

Su proceso de independencia politica que tuvo lugar durante el siglo X1X fue, al mismo
tiempo, un proceso de gestion y creacion de unas raices comunes. Lengua, origen étnico
y religion se convirtieron en los pilares fundamentales que articularon esta nocién de
identidad. Asi, Bulgaria se imagind a si misma como una comunidad al estilo de

Anderson, unida por unos lazos fuertes propios del sentir nacionalista del siglo XIX.

Esto supuso silenciar la diversidad existente, haciendo que la religion ortodoxa sea la
preferida, la etnia eslava sea la hegemonica, y el uso del idioma bulgaro con el alfabeto
cirilico vaya mas alla de la mera utilidad. Estos elementos se estuvieron muy
entrelazados durante el siglo XIX, tal y como se explica en este articulo, dando forma a

una identidad nacional.

Esta identidad nacional continda en un constante proceso de replanteamiento. Esto se
hace especialmente relevante en el contexto de las migraciones. El caso de estudio que
ocupa esta tesis muestra el modo en el que el patrimonio inmaterial que subyace a esta
identidad es h&bilmente manipulado para mejorar asi sus posibilidades de integracion.
Los paralelismos entre el proceso de etnogénesis de Bulgaria y de Espafia ayudan a que

la poblacion pueda integrarse con mas facilidad.
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UctpuH B.A.
1100 neTt chaBSIHCKON a306yKu

BHumaHWio uuTaTenen npepnaraercs paboTa M3BECTHOrO KHWroBeja W dwunonora
B.A.UcTpuHa, HanucaHHas MM K 1100-neTHemMy o6GuNeld CnaBAHCKOM MUCbMEHHOCTU
1 Brepsble Bblwewas B 1963 r. KHura 3HaKOMUT YyuTaTens ¢ NoAHOM ApamaTUyecKux
COGbITUI NCTOPUEN HN3HU U EATEIbHOCTU co3aTenen CnaBsHCKOM a3byKu, BEINKKX cra-
BSIHCKMX NpocBeTutenei 6patbes KoHcTaHTUHa ®unocoda (Kupunna) n Medoaus. Hapsay
C 3TUM J@aeTcsi CpaBHUTENbHAN XapaKTEPUCTUKA M NPOCNeXUBaETCs nocneayowas cyapba
[BYX [PEBHENLNX CNaBAHCKMUX a30yK — KUPWIIULbI W [NaronuLbl, paccMaTpuBaioTCcs
NoKa elle He pelleHHble HayKoW [0 KOHLa BOMpOoCbl O AOKMPWIINIOBCKON CNaBSHCKOM
NMUCbMEHHOCTH.

KHura pexomeHzyetcsi ¢unonoram-ciaBucTam, UCTOPUKAM Si3blKa, @ TaKKE BCEM, KTO
MHTEepecyeTcst UCTOPUeN CTaHOBEHUS CNAaBSAHCKOW NMUCbMEHHOCTH.

MNanuHa A.®.
MpoucxoxxgeHne cnaBAHCKOW NUCbMEHHOCTHU

B KHure nosecTByeTCsi 06 WUCTOPUM U KynbType CNaBSHCKOrO MWpa, O FeHeTUYEeCKWX
CBA3AX CNaBfAH C WHAOEBPOMNENCKMMMU HapogaMu U UX A3blKaMW, O FUNOTETUYECKOMN
o6len npapoanHe.

LleHTpanbHOM YacTbio KHUTU ABASIETCSI paccKa3d O co3fgaHuu B 863 I. LLepPKOBHOro cTa-
POCNaBSAHCKOro A3blka W a36yKU CBATbIMU PaBHOAMOCTONbHbIMK GpaTbiMu Kupunnom u
Medoanem. B atom pasgene cogepatcs CBEAEHWUS O MPUHATUM ClaBfHaMK XPUCTUAH-
CTBa M O TOW MPOCBETUTENBLCKOW U OGBbEAMHSIOWEN PONK, KOTOPYIO Cbirpano Ana psiaa
CNaBAHCKMX HAapOJOB U MX NUTepaTypHbIX A3bIKOB BKIOYeHWe B apean Slavia Orthodoxa.

Kypc, M3N0XKeHHbIN B NOCOGMM, COCTOMT M3 BBEAEHUS WU TPEX YacTein (CeMu pas3aenos).
YacTb nepBasi — UCTOPUS NPOUCXOMAEHUS CTAPOCNABAHCKOro A3blKa U ero a36yK; OCHOB-
Hble CTapOCNaBSHCKUE NMaMSATHUKK; NEKCHKa. YacTb BTopas — ¢GOHeTUKa, Mopdonorus,
CMHTaKCMC CTapOCNaBsHCKOrO si3blka. YacTb TPeTbsi — CroBapb, TabNULbl CKIOHEHUI W
CMNPSKEHWUIN, COOPHUK YNPaXKHEHWU, CMUCOK UTepaTypbl.

Toncton H.N.
CnaBsiHCKan
reorpaduyeckana TepMmuHonorusa: Cemacuonormieckue 3Toabl

MHTepec K cnaBsiHCKOM reorpaduyeckoi TEPMUHONOTMU BO3HWK AaBHO, MOYTM OAHO-
BPEMEHHO C MEPBbLIMKU OMbITaMW YCTAHOBJIEHUS U OCMbICTIEHUS POACTBEHHbIX CBA3eW
pasnnyHbIX CnaBfHCKUX "Hapeynn”. Hactoswas KHura SBNsSeTcs OAHWUM W3 pesynbra-
TOB [NoneccKow NMHIBUCTUHECKOM aKcneanuunm (1962-1965). MaTtepuan ans cpaBHeEHUS
npUBNEKaNca no NPUHLMMY O6LLHOCTU MONECCKUX W PYIMX CNaBAHCKWUX IEKCEM WU TOX-
[leCTBEHHOCTU CEMAaHTUYECKUX CABUIOB, HAGMIOAAEMbIX YIKE Ha NPUMEpe MHbIX NEKCEM.

Oco60e BHUMaHWe B KHWUTe yAeNeHO AWaneKTHOMN IEKCUKeE.
BTopoe n3gaHvue AoNoaHEHO paaom GIM3KUX MO TeMATUKe cTaTel, HanucaHHbix H.U.Tonctbim
nosaHee U onyG/IMKOBaHHbIX B pa3HblX COOPHUKaX.

Matepunan HacTosIen KHUTM MOXET NOCNYXWNTb UCTOYHMKOM A/1I3 TONOHUMUYECKNUX UCCrie-
[IOBaHWI U pelleHns pasnnyHblX ITUMONOIMYECKUX NPOBNEM, a TaKKe AOMKEH NPUBeYb
BHWMaHKWe reorpados U pabOTHUKOB KpaeBeAYECKUX My3eeB.
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The Balkans Retold. Myths, Heroes and History in Bulgarian Consciousness

ALBERTO ALONSO-PONGA GARcia, Salamanca University
ponga@anthroponet.org

This paper sets out to analyze how different national myths and heroes are understood and used in Bulgaria’s
modern context, while also highlighting the relevance of the management of this historical consciousness within the
migration process among the Bulgarian community settled in Spain. Migrant Associations provide a wide range of
examples of how history is used to shape their groups, while they are actively contributing to the emergence of what
can be defined as an “imagined community”, linking migrants dispersed around the world to their country of origin.
This paper will explore the most relevant historical events and key figures, including: the invention of the Cyrillic
alphabet, the independence of Bulgaria from the Ottoman Empire, Bulgaria’s relationship with the Soviet Union
and Russia, its integration into the European Union, as well as remarkable figures such as Vasil Levski and Hristo
Botev. All of these historical events and figures are transformed into myths and heroes through the Bulgarians’ use of
them. This process acquires particular relevance in a migration context, where it reinforces national consciousness
among migrants.
Key words: Bulgaria, history management, migration, myths, integration.

Introduction

This paper aims to demonstrate how the interpretation of history is relevant in shaping
modern identity discourses within the notion of an imagined community (Anderson) behind
the nation. Bulgaria provides a good example of this identity making process, and it provides
the basis to understand many other national construction processes in the Balkans and across
Europe.

The parts of history that are silenced are to be considered as relevant as those that are
stressed in Bulgarian consciousness, in particular after the restoration of the nation in the
XIX century. Identity is primarily based on religion and language, and the management of
history and of these two elements is an on-going process rather than a completed and static
situation'.

This identity making is relevant not only within Bulgarian borders, but also abroad
among Bulgarian migrants settled in other countries. The case of Bulgarian migrants in
Spain shows how efficient identity management can be in terms of integration, as Spanish
identity is also based on religion.

People, kingdoms and empires in the making of a nation

Since antiquity the Balkans have been a crossroads of many different peoples and tribes.
Many different populations have settled in the peninsula and many different kingdoms have
emerged and subsequently disappeared as the centuries passed. Because of its location at the
doors of Asia, an array of different empires have attempted to conquer the area, and each
of those civilizations has left its own footprint, coming to form the main elements in the
gradual emergence of new cultures and new identity discourses.

In this context, Bulgaria is not an exception. The area prospered under the reign of the
Thracians, one of Ancient History’s most impressive populations (Hoddinot, 1975). Their
legacy can still be seen in the many ruins and golden treasures that have been excavated

! This paper focuses on the interpretation of history rather than on history itself.
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and recovered. Starting from the VII century BC, the Greek founded many towns in the
area that now comprises Bulgaria. The new cities in proximity of the Black Sea acquired
particular relevance due to the extensive trade developed by the Greeks. During this period,
the Thracians continued to rule over the country’s central area, enjoying the prosperity
brought by trade agreements with the Greeks and other populations in the area. In the I
century BC the area was incorporated into the Roman Empire as the Thracian Province, and
subsequently integrated into the emerging Byzantine Empire.

As Rome fell and lost its power in the area, some of the so-called “barbarian populations”
started to wander into the area, and some amongst them settled, such as the Goths, Slavs, and
the Protobulgarians. These populations often attacked the Byzantine cities and looted them,
and they gradually increased in numbers and in power. In 632 the First Bulgarian Empire was
established by a combined group of Slavs and Protobulgarians (Lang, 1986). This Empire
expanded to incorporate territories from other Balkan countries such as Greece, Romania,
Serbia, Macedonia, Albania, Bosnia and Montenegro. The Bulgarian rule extended between
the Black Sea, the Aegean Sea and the Jonick Sea, and was thus referred to as the Three
Sea Empire, in addition to being called the Golden Age of Bulgarian medieval history. This
empire waged war numerous times against the Byzantine Empire, and even laid siege to
Constantinople.

One of the most outstanding figures in the creation of Bulgarian consciousness is Tsar
Boris I, who faced the challenge of modernizing the nation. Bulgaria existed as a country,
but it lacked a national consciousness, due to the absence of a common descent identity and
a common language. In this period, the population belonged to two main ethnic groups:
the Protobulgarians and the newly arrived Slavs. Boris found in religion a useful tool for
the social unification of the country’s inhabitants. Adopting Christianity as the kingdom’s
official religion allowed him to create the required sense of community to succeed in creating
the nation, and after some attempts to negotiate between the Catholics and the Orthodox, he
joined the Orthodox Church, under the Rule of Byzantium, thus placing Bulgaria in Eastern
Europe.

This religious conversion is strongly linked to the linguistic unification of the area,
a further necessary step towards national identity. In the IX century, Moravia requested
Byzantium to provide a priest who could preach in Slavonic, since the population struggled
to understand Greek liturgy (Iliev, 2013). St. Cyril and St. Methodium were sent in response
to this request, and they proceeded to translate some of the most relevant lessons from
Byzantine culture into Slavonic. St. Cyril, St. Methodium and their disciples were involved
in the creation of the Glagolitic and Cyrillic alphabets, the first attempts to provide the
Slavonic language with an alphabet. They were subsequently expelled from Moravia, and
found a secure place to stay in Christianized Bulgaria, thanks to the protection of Boris I,
and his son, Simeon I.

Bulgarian rulers took advantage of the newly created alphabet, promoting its diffusion.
The work of St. Clement Ochrid, and many other monks, became particularly relevant in
spreading Slavonic liturgy among the Bulgarian Empire’s inhabitants. In doing so, both
religious and linguistic unification came to be, shaping the sense of community required
for national consciousness. Bulgaria succeeded in founding its own autocephalous Church
in 870, and Slavonic worship was helpful in maintaining independence from Byzantium.
Liturgy was a way to demonstrate independence while reinforcing the Slavonic group over
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the Protobulgarians. Although the language was referred to as Bulgarian, Slavonic writing
triumphed in these years. Since then, both language and religion have been at the core of the
national identity construction process.

Several battles and wars against Byzantium brought the First Bulgarian Empire to an end,
and the start of the Bulgarian Empire in 1018. However, Bulgarians claim an independent
country was already alive. From the establishment of the Second Bulgarian Empire, in 1185,
the territory suffered ongoing wars and insurrections and the Bulgarians rapidly recovered
the territories lost by the First Bulgarian Empire, extending their borders in the Balkan
Peninsula. During this Second Empire, war against Byzantium was constant. In the XIII
century, the foundation of the Serbian Empire cut off a large section of the Bulgarian Empire
and their power in the Balkans gradually diminished. In the north, the Mongol arrived to the
Danube and in the south, the pressure of the Ottoman Empire increased until they conquered
the Balkans, putting an end to Bulgarian independence at the close of the XIV century.

Bulgaria remained under the Ottoman Rule for five centuries. Not only did Bulgaria
lose its independence as a country, its Church lost its status as autocephalous, and was
considered a mere exarchate under the Patriarch of Constantinople. Liturgy was celebrated
in Ancient Greek, hence the use of Bulgarian became rarer. In spite of the Church’s new
official language being Ancient Greek, most monasteries in the area continued writing in
Bulgarian, becoming the key in the XIX century’s language renaissance. In the war between
Russia and the Ottoman Empire, the Balkans achieved independence. In the last two decades
of the XIX century Bulgaria recovered an independent status within the Ottoman Empire.
In 1878, the Bulgarian Kingdom was restored, achieving international recognition in 1908.

This process is quite similar to those occurred in many other southern European
countries, where Muslim powers had ruled for long periods of time. The latter are usually
perceived as foreign dominations, using the term “restoration” when Christianity is re-
established following long periods of wars and battles. This restoration process was not
only a matter of wars and military strategies, but an ideological process of national identity
construction, leading to the independence of many countries during the XIX century.

The beginning of history: the making of the nation

The XIX century is an interesting period in European history because of the emergence
of many nations. The idea of nationalism spread across the whole continent, and national
identities gained a relevant position in popular consciousness, shaping national aspirations.
One of the most relevant facts, in particular regarding Eastern Europe, is the triumph of
the Russian Empire over the Ottoman Empire. This military triumph helped the Balkan
Peninsula’s independence process, and nationalist ideology helped former previous countries
and kingdoms.

It is possible to analyze the Bulgarian Independence process in the light of this context
(Crampton, 2007) (Nikoloff, 1987): firstly, the idea of restoration relates to the existence
of a previous country which must be reestablished as a matter of natural justice. During
the XIX century, the idea of Bulgaria’s liberation from the Ottoman Empire’s “yoke” was
deeply rooted among the Bulgarian population. In order to achieve this goal of liberation, it
was necessary to promote the idea of a common past, which led to the reinforcement of the
sense of belonging to a national community, separate from the Ottoman Empire. Historians
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turned to the medieval period, appealing to the Bulgarian Empires to justify the existence
of a Bulgarian country previous to Ottoman Rule. The notion of an imagined community
(Anderson, 2006) becomes particularly relevant in understanding this ideological process,
which presented the Bulgarian nation as a natural fact, opposed to the Ottoman Empire,
perceived as the artificial (Stojanovski, S., Ananiev, 2012). This concept was typical
amongst all emergent European nations at the time. However, it was also necessary to
readjust the ideal of the Bulgarian Empire. Over the centuries the Balkans had undergone
many changes, and independence also led to the Serbian Kingdom’s restoration, making the
Bulgarian Empire’s former borders unachievable. Hence, following liberation the Balkans
appeared as a complex of different kingdoms, under the pressure of the Russian and the
Austro Hungarian Empires in the north and west, and the Ottoman Empire in the south. It
was a coveted territory by these powers who wanted to expand their influence.

To understand this renewed national consciousness, it is necessary to newly take
into consideration language and religion (Hupchick, 1993). Under the Ottoman Empire,
the Bulgarian Church had lost its autocephalous status, becoming an Exarchate under the
Patriarch of Constantinople. Liturgy was established in Greek, meanwhile Bulgarian lost its
place in society, replaced by Greek and Turkish in the religious and political arena. Hence,
it was necessary to recover the language that would express the Empire and the Patriarch’s
independence. And again, the role of religion was particularly relevant (Leustean, 2008),
many monasteries continued using Bulgarian to worship, and they became the centers for
the country’s enlightenment, restoring Bulgarian as the nation’s language. The clergy played
a leading role in this process, acting as missionaries in their own country. Figures such as
Sophronius of Vratsa are crucial, not only because of his contribution to Bulgarian literature
and the restoration of Bulgarian liturgy, but also because of his role in communicating with
Russia during the Russo-Turkish war.

During the XIX century, other institutions took an important role in increasing literacy
among the population. These cultural associations were called “chatilishte”, and emerged in
villages, entirely independently from the state, becoming relevant social actors in terms of
community making and in the making of the nation. They taught Bulgarian and Bulgarian
traditions. The majority of “Bulgarian traditions” had almost disappeared during the five
centuries of Ottoman dominance. As was the case in many European countries, the XIX
century was the century in which tradition was invented in Bulgaria (Hobsbawm, T., Ranger,
1983) in order to promote the idea of an own folklore, thus supporting the idea of an own
community behind the emerging nation. Chatilishte became important places of diffusion
for the newly created Bulgarian culture and language, while also acting as key information
points during the battles and the liberation process.

The liberation process was marked by the emergence of some outstanding figures who
became the new heroes of national consciousness. Vasil Levski, with his war cry “Freedom
or death”, was one of the most famous and prominent characters during the first years of
battles. It is important to mention the relevance acquired, not only by the military, but
also by the writers who spread these new ideas into Bulgarian. Hristo Botev, writer and
revolutionary, was one of the most important heroes of the liberation aside Vasil Levski, and
Ivan Vasov who wrote one of the most relevant novels of the time, Under the Yoke, and is
considered the patriarch of modern Bulgarian literature, shaping the painful way in which
Bulgaria suffered domination under the Ottoman Empire.
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These new heroes became the most prominent figures in the new national consciousness.
The new Bulgaria was reborn under the idea of liberation: the aim of freedom, the spirit
of uniqueness, of being something different from the Ottoman Empire, as well from other
countries. A nation which had succeeded in shaping its own country. This process was
regarded as a legitimate movement of history, a natural evolution of the political events
which had led to emancipation of the Bulgarian population.

However, after such a long Ottoman rule, this process was not as natural and easy as
it may seem. The restoration of the Bulgarian language itself was not easy to achieve. This
language had been almost entirely forgotten by the majority of the population. It also lacked
words to describe much of the contemporary world, and hence, it was necessary to import
terms from other languages (Aretov, 2001). The main powers who had settled in the Balkans
were the Austro Hungarian Empire, and the Russian Empire and consequently the Bulgarian
language was enriched with imported words from Russian due to proximity, and due to the
fact that Russia had the strongest influence in the area. The making of the Bulgarian nation
was a fragile process in which a strong community spirit tried to find a place between the
many nations surrounding them.

The restoration of the Bulgarian Kingdom itself reveals the political tension in the
area. The election of a German king, instead of the candidate proposed by Russia, aimed
to promote the country’s freedom, against the fear of falling under the Russian Empire’s
aspirations in the Balkans. Liberated Bulgaria had to deal with the fact that, even though
they considered themselves as the oldest nation in Europe, they were recently reborn, and
for this reason they were a young nation. They needed to reinforce their national identity,
while showing other countries that Bulgaria existed again, ready to be an active participant
in the modern world.

During the XX century, Bulgaria partook in Europe’s most relevant historical events.
Being defeated in both World Wars led its borders to being further diminished, shaping
the current territorial borders. Following the Second World War, Bulgaria exiled the royal
family, becoming a Republic and eventually entered under the Soviet influence during the
period known as Socialism. During this period, the construction of a national consciousness
continued, stressing cultural and ethnic ties with Russia. Hence, history was retold in order
to outline the relevance of Slavic populations in the shaping of the nation. The collapse of
the Soviet Union in 1989 placed Bulgaria in the position of having to newly reinterpret its
own history and identity, trying to find a place in the context of the modern world.

The last decade of the XX century and the first years of the XXI were characterized
by the efforts made by Bulgaria to adapt its political and legal frame to be able to join
the European Union. At the same time, it was also necessary to maintain a nation making
process that engaged the population, although this identity discourse had to evolve into
something open enough to be potentially shared in a European context. In this period, national
consciousness was shaped by the country’s historical past, focused not on its Slavic roots
but on Protobulgarian populations, to demonstrate its independence from Russia (Nikolov,
2011). Bulgaria was, besides Romania, one of the first Balkan countries to join the European
Union. Nowadays, the management of history, in order to shape a national consciousness,
still remains a relevant fact in the making of the Bulgarian nation.
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We, the Bulgarians. Otherness management at home

After the fall of the Ottoman Empire, Bulgaria had to face a different situation than the
one it faced during the restoration. In the Middle Ages, the ethnic differences were mainly
between the Protobulgarians and the Slavs. However, in the XIX century, the situation was
significantly more complex. New ethnic groups had settled in the area and it was necessary
to find a way for the different groups to live together (Mc. INTYRE, R., 1988, Neuburger,
2004). The largest ethnic groups were the Bulgarians, the Turkish-Bulgarians and the Roma.
From a religious point of view, the situation was far from the Christian unity shaped during
both Bulgarian Empires: besides the Orthodox, there were Muslims and Evangelists. This
situation is relevant in terms of the national building process.

How to manage the coexistence of various ethnic groups is a difficult question which
has had different answers since liberation. For example, Turkish Bulgarians have moved
from exclusion to recognition within the Bulgarian state. It is difficult to trace a straight line
of progress since in the past two centuries they have been repeatedly integrated and excluded
from society. In the last decade of “Socialism” in Bulgaria, Turkish Bulgarians were forced
to change their names to Bulgarian ones, and it was strictly forbidden to use Turkish in
public. On the other hand, democracy recognized this group, even allowing them to use
their language at school, and political parties defending the Turkish Bulgarians’ interests in
National Parliament have emerged. It is interesting to remark that this political and social
progress in recognizing otherness within Bulgaria’s own borders has no big influence in
identity discourses promoted by the country. Diversity does not play a role in the nation
making process.

Even before liberation, it was necessary to promote an identity discourse which made it
possible to support the notion of belonging to a shared community (Kitromilides, 1989). This
imagined community is essential in the nation making process because it enables the appeal
to shared roots, and the defense of a preexistent entity, perceived as natural, in opposition to
the Ottoman Empire, perceived as artificial. This imagined community was shaped looking
into an idealized past, a biased view of history is commonly observed in the making of
different nations. In the case of Bulgaria, as in many other countries in the Balkan peninsula,
the five centuries spent under the dominion of the Ottoman Empire are banned from official
discourse, referred only to as a period of submission. They claim that the Golden Age of
Bulgaria was under their own rule, hence, both Bulgarian empires act as a way to legitimize
the country’s independence, as well as supporting and shaping national identity.

However, this fact is quite controversial because of the Balkan’s different political
configurations. Tsar Simeon’s former borders are now occupied by different countries, and
Bulgaria does not aspire to gain back these territories. This Golden Age serves as referent to
prove that the Bulgarian population is great, with a glorious historical past, and it reinforces
the idea of an imagined community which Bulgarians can be proud of.

The Medieval period is also relevant in terms of identity shaping because of two main
facts: the invention of both the Bulgarian language, and the National Bulgarian Church.
Religion and language were the two main tools used to shape the Bulgarian nation in the
medieval period, and have been used subsequently during liberation and up to present times
to shape the imagined community against the background of the national making process, in
spite the current population not being as strictly religious as in the times before Socialism.
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Although Bulgaria is supposed to be a neutral state from a legal point of view, Orthodox
Christians are still the preferred religious group, considered to be the core of national
identity. Even people who consider themselves not religious, or who profess other religions,
celebrate the national festivities which are mostly related with Orthodox religion.

In this sense, the National Museum of Bulgarian History in Sofia can be considered an
embodiment of Bulgarian identity. In the different rooms, visitors can learn about Bulgarian
history. It is interesting how events are narrated, and which events are omitted, for example,
the importance place given to the Thracians, can be regarded as a way to stress the antiquity
of the Bulgarian civilization, even before the arrival of the Slavs. The invention of the
Bulgarian language, as well as the Bulgarian Church have a prominent place, occupying one
of the largest rooms in the building, where visitors can also learn about the Great Bulgarian
Empire shaped during this period.

The biggest silence consists of references to the Ottoman Empire which is only mentioned
as the foreign force that brought the Bulgarians in an undesirable state of submission. The
room dedicated to this period explains how Bulgarian culture and language survived under
this foreign regime, and how the liberation process started and concluded with the triumph
of national restoration. National heroes such as Vasil Levski are celebrated in this room,
showing the relevance of this concept of a country in the current identity discourse. The
lack of information concerning the five centuries under Ottoman rule, with the exception of
references to the Bulgarian resistance, can be seen as a way to build Bulgarian identity in
opposition to the enemies, the Ottomans.

Consequently Bulgarian identity can hardly include otherness in its discourse. In spite
of the existence of other ethnic groups as foretold, national identity is still built on the
basis of a nation being opposed to the Turks. Even when the Turkish-Bulgarians reached a
degree of social recognition, overall identity discourses continued to promote the idea of the
hegemonic group based on the Orthodox religion, the Bulgarian language and ethnic group.
For example, the main festivities celebrated in Bulgaria are March the 3, Liberation Day,
and May the 24%, Cyrillic Alphabet Day. National identity is celebrated in both festivities,
in contrast with occupation of the Ottomans, usually referred to as Turks, as opposed to
Christians. The celebration of the alphabet is a way to stress the relevance of their language
within national consciousness. These events, language, ethnicity and religion, still remain
the core of identity in spite of the political recognition of otherness within Bulgaria’s own
borders.

The resulting imagined community is quite effective in promoting the notion
of belonging that is required to sustain the nation. It implies a concrete way to tell and
understand national history, and a management of the cultural heritage such as language and
museums. This identity shaping process is not finished, and therefore has to be readjusted to
the current situation day after day. Outlining Slavic roots during Socialism or focusing on
Protobulgarian populations in the current situation illustrates clearly how discourse has to
evolve and adapt in order to be useful in promoting national identity. This discourse should
be understood as a work in progress and not as a finished process.

Identity shaping in a migration process

Due to economic pressures, many Bulgarians started a migration process after the fall
of Socialism. Since the entry of Bulgaria in the European Union, migrating to European

TRENDS IN Stavic STUDIES (2015), 451-461



458 ALBERTO ALONSO-PoNGa Garcia - The Balkans Retold. Myths, Heroes and History in Bulgarian...

countries has become an easy option, and Spain a desired destination. The Bulgarian
community settled in Spain is quite large and it shows a high degree of integration with the
local population. In spite of being a large group of people, they have often become socially
invisible and a lack of prejudices against them is often to be noticed. The fieldwork I carried
out in Castile and Leén (Spain) reveals how identity management is relevant in terms of
integration within local communities.

The Bulgarian community settled in Castile and Le6n shows ethnic divisions in line
with those seen in Bulgarian society, as described above. Hence, there are Bulgarians,
Turkish-Bulgarians, and Roma. Although this internal differentiation is relevant for
Bulgarian consciousness, they usually introduce themselves as mere Bulgarians, avoiding
mentioning their ethnicity. This can be regarded as an integration strategy to promote an
idea of “Bulgarianess” which becomes important in improving their chances of integration.
The local population considers the Bulgarians a group of people who profess Christianity,
and somehow belong to an ethnic group similar to the Spanish one. This way of hiding the
internal divisions has proved helpful in avoiding the emergence of a negative prejudice
similar to that suffered by Romanians, who are usually considered Roma, disregarding their
real ethnicity.

In some cases, it has been reported that Muslim-Bulgarians change their names to
Christian ones in public interactions, while continuing to use their Muslims names at home,
to succeed in integrating in the local community (Deneva, 2008). Although I have not come
across such extreme situations, it is true that usually Turkish-Bulgarians and Roma tended
to present themselves as Bulgarian, and, only after prolonged fieldwork and after trust had
been built, they started to disclose their ethnicity. They revealed that they speak Turkish at
home with their family and close friends, and use Bulgarian to speak to other members of
the Bulgarian community, in order to be considered as Bulgarian, both by other Bulgarians
and by the local population.

Spanish identity is based on similar principles as the Bulgarian one. Christianity, besides
the fear and hate of the Muslims, is at the core of a national identity that has been shaped
since the Middle Ages (Stallaert, 2006). In spite of Spain being a secular state, Catholicism
is the preferred way of celebrating Spanish identity, as demonstrated by the rituals and
national festivities. Furthermore, a significant number of legends and fairy tales support the
idea of a national spirit build against the Muslims. Even official historiography supports the
idea of a Reconquista when describing the wars between Christian and Muslim kingdoms
in the Iberian Peninsula in the Middle Ages. Following the foundation of modern Spain by
the “Catholics Kings”, it was necessary to prove one’s own identity as being to prove the
own being as “old Christian” in order to be considered completely Spanish. Although the
current situation is different and is more tolerant, a strong prejudice against Muslims can be
observed within Spanish mentality.

Consequently, being considered Bulgarian instead of Muslim becomes useful in terms
of integration. At the same time, celebrations of the main Bulgarian festivities in Spain,
those relating to liberation, fit well with the local notion that also considered the Muslims’
presence in the peninsula as an invasion. The translation of Vasil Levski’s biography by
the Bulgarian Embassy, under the title of “The Apostle of Freedom”, fits this trend. The
Apostle is, in Spanish mentality, the Apostle Santiago, who is supposed to have helped in
the Reconquista, and is Spain’s patron saint. In this way, Bulgarian national heroes become
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closer to Spanish national heroes, making them easier to understand by the local population.

In this context, it is interesting to consider the role of the Bulgarian Associations in the
celebration of the different Bulgarian rituals, which helps in the integration of the whole
community, promoting the idea of a group similar to the Spanish population because of their
shared enemies. For example, during Independence celebrations held in Valladolid on the 3%
May of 2014, elder Spanish men and women pointed out that “the Bulgarians had to fight
against the Muslims, just like we did centuries ago”. This statement sadly reveals how the
shared enemy acts as a factor to improve chances of integration.

The role of Bulgarian Associations is also relevant within the Bulgarian community as
it supports the idea of the imagined community to which all community members belong.
The main activities developed by these associations are Sunday Schools and folkdance
groups. In both cases, Bulgarian tradition is used to promote the existence of a Bulgarian
community tied to the Bulgaria they have left behind. In parallel to what happens in
Bulgaria, language and history are taught in Sunday School to promote national identity.
Furthermore, participants in my research explained that they consider Sunday School similar
to the “chatilishte” mentioned above. The management of history, religion and language
continue to be an effective way to shape the imagined community and the shared identity,
while improving the group’s chances in the integration process.

Concluding remarks

Throughout this paper I have demonstrated how the management of history can
be considered a source in the making of the nation. The case of Bulgaria illustrates how
essential it is to understand history in a concrete way in order to promote an identity discourse
supporting the existence of an imagined community. Being one of the oldest countries in
Europe, Bulgaria is an interesting case of use and management of the historic background in
the making of the current identity and nation.

I have taken into account three main elements in order to analyze the relevance of the
management of history and cultural heritage to create the identity and the nation. First of
all, I have shown how both Bulgarian empires relied on a community constituted of two
main elements: language and religion. They are relevant in shaping an imagined community,
acting as a tool for the group’s self-identification and differentiation from its neighbors,
promoting the idea of originality and uniqueness. Besides these elements, the triumph of the
Slavs over the Protobulgarians created the idea of an internal homogeneity in the emergent
Bulgaria.

Secondly, these elements came back to relevance starting from the XIX century. The
“Liberation of Bulgaria” succeeded thanks to the promotion of a shared identity which
differentiated the Bulgarians from the Ottomans, the latter perceived as foreign people
settled in the country. Bulgarian identity was reshaped taking into account language and
religion, and the management of ethnical diversity inside its own borders. The construction
of an identity over these elements continues to be relevant in the current situation. Although
some facts have changed, such as the relevance given to Protobulgarians over the Slavs, or
the legal recognition of other ethnic groups such as the Turkish-Bulgarians or the Roma,
the core of identity continues to be based on the Bulgarian language, ethnicity and religion.

Thirdly, I have explained how the construction process of this identity is an ongoing
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process abroad. Bulgarian migrants who have settled in Spain provide us with a good example
of the construction of an imagined community. This construction is based again on religion,
ethnicity and language, as well as on Bulgaria itself. This identity construction helps in the
integration process because it fits well with local mentality and identity conceptions.

For this reason, the study of the management of history is relevant not only when
studying history, but also when researching migration and integration processes.
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Identity in construction. ldentity definitions in the integration process of the

Bulgarian community in Castile and Leon (Spain).

El objetivo de este articulo es analizar el modo en el que las diferencias culturales
aumentan su interconexién en el contexto de las modernas sociedades. Para ello se parte
del analisis de caso de estudio de la tesis. Se analizara el modo en el que los contextos
locales y la agencia desarrollada por los inmigrantes se unen en una sinergia entre la
gestion de la identidad y la integracion.

En primer lugar, se focalizard la atencién en la respuesta local al fendmeno migratorio
desde el punto de la creacion de tejido social y de integracion. En este caso, el
desarrollo de varias ONG’s y asociaciones ha funcionado como un agente de desarrollo
comunitario que ofrecia ayuda a los inmigrantes al tiempo que les permitia participar en
los procesos de toma de decisiones en el terreno local.

El marco tedrico de este enfoque es la teoria interculturalista impulsada desde las
Instituciones Europeas. Esto implica una defensa de la diversidad cultural y la
promocion de las diferencias culturales de los inmigrantes, analizadas desde la dptica de
la tolerancia, la igualdad y el dialogo.

En segundo lugar, el articulo se centra en los procesos de creacion de identidad
derivados de la integracidn de los balgaros y las bulgaras en el terreno local. A pesar de
la diversidad étnica y religiosa que existe dentro del grupo, se promueve una identidad
colectiva univoca eslava y cristiana. Esto muestra su grado de consciencia de los
parametros identitarios locales y cdmo afectan a sus posibilidades de éxito en el proceso
de integracion.

Por tanto, explorando la gestion de la identidad por parte de la comunidad bulgara se
puede analizar el papel de la identidad en el mundo actual y su relevancia en los
procesos de creacién de tejido social en las complejas sociedades interculturales en las

que habitamos.
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Introduction

The aim of this paper is to study how cultural differences are becoming increasingly
connected in the context of modern societies, analysing the case of the Bulgarian settled
in Castile and Leon. We will explore how local context and the migrants’ agency come
together in terms of identity management and integration.

First of all, we will focus on the local answer to the migration phenomenon in terms of
community making and integration. In our case of study, the performance of different
NGO’s and associations acts as a community development strategy which provides
migrants with help while offer them the possibility to take part in the decision making
process in the town. The overall framework of the process is the interculturalism
promoted by the European Union, which means that cultural differences of the diverse
groups of migrants are promoted under the umbrella of tolerance, equality and dialog.
Secondly, we will concentrate on the identity creation processes derived from the
integration of the Bulgarian migrants in the local level. In spite of the ethnic and
religious differences observed in Bulgaria, they promote a homogeneous image of the
group based on their background as Slavonic and Christians. They are conscious that
these features increase their possibilities of success to be integrated because it matches
the local identity notion.

Therefore, exploring the identity management of the Bulgarian community we can
reflect upont the role of identity in the contemporary world, and its relevance in the
community making process in the complex and intercultural societies where we live.

Community development, interculturalism and integration network.

Migration has become one of the most outstanding social facts in the contemporary
world. The number of people moving around the world increases year after year, rising
the complexity of the societies. Since the last decade of the XX century, Spain became a
country of destination for many people who considered that this country offered them
the possibility to improve their life conditions(Rengifo Calderon & Oporto del Olmo,
2005). At the beginning of the XXI century Castile and Leon increased its popularity
among migrants, especially for those who came from the east European countries.

Many other regions became relevant in terms of migration before this one, because of
the labour market requirements(Moreno Fuentes, 2007). Madrid, Valencia, Catalufia
and Pais Vasco have been the most desiderated destinies in the last two decades due to
the amount of jobs related with industry and tourism. However, Castile and Leon is nor
an industrial area in the country, nor as touristic as the seashore. In fact this region is
characterized by medium sized towns and many small villages were there are not so
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many job vacancies to find. Its economy is traditionally based on agriculture, and not in
industrial development.

Nevertheless, this area has found in migration a way to enface the challenge of an
ageing population. Promoting the arrival of people turns into a strategy to fight against
the low rate of population. For this reason, it started to arrange specific strategies to
attract migrants as a solution to its demographic problem. Meanwhile other areas in
Spain were in the need of people to enter in the labour market, Castile and Leon had the
increase of population as the main goal to accomplish. Hence, migrants’ integration
turned the core of their migration politics, in order to become a permanent place of
residence.

According to the Spanish legislation, Migration General Laws are promoted by the
country government, but they need to be developed at the local level. Castile and Leon
has its own migration legislation which acquires the concrete form at the local level of
the towns and villages. Legal framework requires the migrants to be registered at the
local council to have access to the national health system and to the public schools. For
this reason, specific and concrete actions carried out at the local level become quite
relevant for the migration settlement.

Many towns and villages were conscious about the relevance of migration and promote
some community development strategies to improve the integration process, shaping a
new society(Garcia Alvarez, 1984; VV.AA., 2010). Usually, these strategies were
implemented by the municipality council and a different amount of NGO’s, emerging a
network to provide migrants with different services and to promote their integration in
the local society. In this sense, migration and integration strategies are not an exception.
NGO’s and associations are relevant social actors in the civil society in Spain, who
work together to arrange the many different aspects of local life. I this case, the
influence of the local patterns of organization can be observed as well in the
organization of migrants’ life style.

These NGO’s and local political agency provide the migrant population with different
services, such as free Spanish language lessons, legal support, intercultural mediation
expertise, job training and also some economic support for different basic aspect of the
daily life. For this reason they develop a relevant position in the migrants’ life, evolving
into social centres where migrants meet each other(Thouez, 2003). The aim of these
reception network composed by the city council and the NGO’s is to promote the
integration of the new habitants in the local context. Spanish learning and making new
acquaintances in the town are the most outstanding strategies to achieve this goal.
Therefore, this network gives relevance to some concrete places in the urban landscape
which turn relevant to shape the migrants’ community.

The reception network itself promotes the formation of many different migrant’s
associations as a tool of local development. By this way, a formal migrant network
emerges which is useful not only in terms of reinforcing the migration process, but also
for the purposes of the local agency to integrate the migrants. Through the associations
migrants become a relevant social actor at the local level, starting a process of co-
working with the local associations and NGO’s. They can be regarded as a way to



organize the social life of the different migrants’ communities at the same time that they
guarantee the participation of the migrants in the daily life of the different towns.

The fact that these association are built in the context of the reception network makes
them to inherit the rules and principles of the local level. One of the most relevant
guideline of work is the interculturalism(Degregori, 1999; Hernandez, 2005). This has
been the main ideology in the last decades after the many problems showed by the
multiculturalism ideology applied before. Both ways of conceiving social coexistence
of different collectives with different cultural identities are based on the aim to promote
the integration and communication of different collectives at the same time that they
protect the cultural particularities of each of them. Multiculturalist focuses on the
protection of the cultural differences, being hardly criticised by many politicians and
social scientists because of the fact that it puts the group rights over the individual.
Interculturalism tries to avoid this problem, promoting the cultural difference but in a
different sense, stressing the communication between the different collectives, shaping a
framework of tolerance and equality between the different communities. It can be
understood as the legal warranty to express and maintain cultural differences at the
same time that enable people from other communities to take part in the own group
activities. Interculturalism focuses in the promotion of cultural differences but
accessible for each member of the whole society. That facilitates the integration of the
different migrants’ collectives due the participation of different people in their activities
but at the same time has been criticised because it implies the commodification of
cultural identities. Cultural particularities reach a controversial position between their
roles as community makers and product of consumption for other members of the local
community.

This way of migration management is not an original local initiative but the reflection
of the general framework promoted by the European Union. The European contexts
enfaces the challenge of building a society based on a general and shared notion of
citizenship and, at the same time, on the maintenance of the different cultural identities.
For this reason it enhances many different political structures where the identities can be
expressed, where different guidelines to promote the particularities and where the right
of difference is assured, while also ensuring equality between the members of the
different groups. The implementation of this way of understanding social life at the
political level influences the way in which cultural identities are shaped and expressed
by the different groups and countries.

Regarding this fact, we can understand the local strategies of development and
integration in Castile and Leon as a crossroad between the global logic of
interculturalism and the logic of the local context where civil society is based on the
common work of different associations. The challenge of migrants’ integration has
found a kind of solution in the promotion of migrants’ associations which take part in
the local life as well as the local associations do. That shows the relevance of the global
theoretical perspectives in terms of migration and the local particularities of social
organization. At the same time, has a big influence shaping the migrants’ community
itself, enabling for them spheres of participation in the local scenery. Interculturalism
implements a dynamic framework where the cultural particularities are stressed
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meanwhile equality and tolerance is assured. That makes the different migrants’
communities to develop their activities between the equality and tolerance in the local
context and the reinforcement of their own groups, reaching a dialectic position between
the integration and segregation.

Redefining and shaping the “Bulgarianess”.

Identity is a crucial and controversial fact in Bulgaria. In contrast to the Spanish society,
Bulgarians are divided according to ethnic and religious criteria. As in the other Balkan
Countries, ethnicity and religion have a deep and relevant meaning in terms of identity,
wisely integrated in the different national discourses. Slavonic is the most representative
ethnic group in Bulgaria, but there is not the only one. There are as well Turkish-
Bulgarian, Roma, Pomaks, and Jews as a result of the location of the country between
Europe and the Ottoman Empire. In terms of religion, the main religion is the Bulgarian
Orthodox Church, but there are also Muslims, Jews, Catholics and an increasing number
of agnosticism(Deneva, 2008; Krasteva, 1998; Leustean, 2008). These ethnic and
religious differences make the Bulgarian a heterogeneous and complex society.

These differences are quite relevant for the Bulgarian society, not only in the academic
world, but also for the political organization and the daily life of regular citizens. They
recognize themselves as members of one of those collectives emerged from the ethnical
divisions. Religion is not so strict observed, but is also relevant for some groups. The
migration process to Spain changes this perspective in a quite interesting way that
shows the effectiveness of the community strategies of identity construction in terms of
integration. The associations play an important role in the identity group shaping. They
not only use the interculturalism framework mentioned above, but also provide a group
image for the local community. This image is as well imposed to the Bulgarian migrant
group itself. In this sense, they create a notion of Bulgarianess useful for the integration
in the local context.

In contrast with the Bulgarian social heterogeneity, Spanish society is constructed under
the myth of homogeneity. The creation process of Spain as a nation in the late medieval
period was based on the ideal of religious and ethnic unity. The Spanish Inquisition was
not only a weapon to combat the religious heresy, but also a useful tool to achieve a
kind of ethnic unity. The notion of “Old Christian” emerged as a way to proof not only
an identity in terms of religious criteria, but also in an ethnic sense(Stallaert, 2006).
Religion merged somehow with ethnicity. It was not a matter of a person who professed
a concrete the catholic faith, but a person who could proof the purity of his blood also in
the precedent generations. It is a core idea in the identity definition of the country and
resist century after century, being also relevant nowadays. In spite of the real social
heterogeneity, an imagined homogeneus community is still to be observed in the
Spanish mentality(Anderson, 2006). So, the interculturalism promoted by the local
agencies contrast with the ideal of “Old Christian Spaniard”, dominant in the daily life.
Regarding this fact, Bulgarian community developed a clever management system of
their identity. They still differentiate and recognize the ethnical and religious diversity
between them, but provide a unitary image of the collective based on the preferred
identity in Bulgaria: Slavonic and Orthodox. The different Bulgarian associations take
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care about this public image, providing the local community with the idea that
Bulgarians are Slavonic and Christians. By this way, they match the identity logic of the
local terrain, increasing their possibilities of integration. In spite of their actual ethnic
and religious background, they usually stress the Salvonic and Christian roots of their
country as a way to facilitate their daily life because of the fact that they are perceived
as closer to the Spanish mentality than other migrants’ communities.

The lack of a previous knowledge about Bulgaria by the local population has helped a
lot in this process. As far as there was any pre-existent image of the Bulgarian, the
different associations have had the possibility to implement a unitary image useful for
the people. In contrast we can analyse the position of the Rumanian collective. Local
population have the belief that all of them are Roma, and there are many racist
prejudices against them. Even though the Rumanian community is composed as well by
different ethnic identities, according to the local mentality all of them are considered as
Roma until they proof that are not. That makes their integration more difficult in
comparison with other migrants collectives. Even at the official level, they have been
criticized in public by some politicians as it was useful for the local elections. As far as
they are perceived as a potential danger, they turned into a useful scapegoat in many
electoral events, especially when migrants’ has been shown as one of the potential
dangers in the context of the economic crisis.

In contrast with this situation, the Bulgarians had the possibility to create a collective
notion avoiding their internal ethnic and religious diversity. This image creation process
can be observed in the celebration of their rituals. For example, the celebration of the
mentioned Martenitsa includes long explanations about the Bulgarian History and their
liberation from the Ottoman Empire. When they present their national heroes such as
Vasil Levski or Xristo Botev, and explain people their heroic fight against the ottomans,
local population makes automatically the parallelism with the national heroes of the
times of the so called Reconquist, when the Spanish Christians fought and repelled the
Muslims from the country. Usually local people who attend to these rituals comments
how similar are both national Histories, and perceive the Bulgarian closer to the Spanish
than other nationalities. It is as if the common enemy helps to bring people together.
Bulgarians are conscious of this fact and manage it with wisdom in the different
situations.

As far as they can, they try to hide the internal divisions and ethnic or religious
diversity. When we started with our field work, we used to ask our informants about
Roma, Turks and other collectives relevant in Bulgaria. They usually explained us that
it was true that Bulgarian society is a complex of different identities, and somehow
spoke proudly about this fact derived from the rich historical tradition of the Balkan
countries. But when they were asked about roma or Turks from Bulgaria in the local
context, they refer to them as the others. They usually explained that the Bulgarians
settled in other place, in other town or village, were Turks or Roma, in contrast with
they who presented themselves as “Bulgarian”. They use this difference to justify the
few contact developed with these other Bulgarian communities, and to differentiate
from them, perceived as “the Others”.



It was only after a research stay in Sofia when fieldwork stated to change. After
explaining them that one of the most outstanding facts from an anthropological point of
view was the mixture of ethnicities and religions observed in Bulgaria, they started to
speak more openly about this topic. One of our informants, a young man who has lived
the past 12 years in Spain, explained us that there are different kinds of Bulgarian. One
of them, referred as the “bad Bulgarian”, were the Roma. According to this guy, they
are not good people to trust on. On the contrary, there are as well “good Bulgarian”,
reliable and hard workers. After some days speaking with him about this topic, and after
assuring him that we knew some of this Roma and were nice people, he started a kind of
disclosure of his own ethnicity. He started to explain us that “somehow, I’m half-roma”.
When he was asked about what “half-roma” meant, he answered that his four
grandparents were Roma, who spoke in romani, but his parents, both of them, convert to
“Bulgarian” after some years, speaking Bulgarian language and behaving as a “properly
Bulgarian”.

This example illustrates quite well the way in which identity is constructed, providing
us with an interesting case of cultural construction of ethnicity. It was not the only case
in this association placed in Valladolid. After some more days we discovered that many
of them were Roma, some of them were Turks, and only the few of them were Slavonic.
However, they promote the public image of Bulgarianess based on the idea of Slavonic
and Christian belonging. And it is not only relevant for the local community, but also
for the Bulgarians themselves, because it alters the perception of ethnicity for the young
generations.

The case of the Roma is quite interesting regarding the local context. They are one of
the most well-known and controversial collectives in the society. They called
themselves Gypsies, so Roma is a word never used in the Spanish contexts. After many
years of social exclusion, different integration strategies have been developed to
empower this collective. Nowadays they are still in a no defined position, but year after
year they can be considered as more integrated in the society. Since the democracy
arrival, different inclusive politics have been implemented to incorporate them to the
scholar system, and to improve their image in the society. The “Gypsy Secretary”, an
NGO working for the integration, develops several programs of culture and skills for
them. This NGO has as well a specific program for Gypsies Migrants but, when they
were asked about it, they explained us that only seldom they provide with help to some
Bulgarian. “In contrast with other Roma communities form the East of Europe,
Bulgarians Roma usually don’t recognize themselves as Gypsies, and our efforts to
work with them have had no result” told us one of our informants.

It is due to two main reasons. First of all, the strategic identity management by the
Bulgarian community understand the risk of being identified as Gypsy at the local
context. Secondly, the Spanish Gypsies and the Bulgarian Roma perceived themselves
as too different to belong to the same ethnic group. Only few communities of Gypsies in
Spain speak Romani. Most of them speak cald, a language quite similar to Spanish
language with only few words in common with Romani. That makes both communities,
the Bulgarian and the Spanish, to mistrust the other and to consider them as something
totally different. Only the Gypsies communities who maintain the use of Romani feel a

6



sense of brotherhood with only these Bulgarian Romas who maintain the group border
in the migration process. Even though these groups are a quite interesting case of study,
they don’t represent the main tendency neither in the local Gypsy community, nor in the
Bulgarian Roma migrants.

Another thing of great importance is the religion. The regional legislation about the
scholar system provides people with the possibility to learn religion at the public school.
Castile and Leon offers the possibility to learn Catholic religion as the predetermined
option, but also offers the possibility to learn Protestant religion or Muslim religion if
required by a relevant number of students at the scholar centre. In spite of the fact that
Orthodoxs are one of the most relevant groups in the region after the Catholics, and so
they had the theoretical right to ask for Orthodox religion lessons, they don’t do that.
During our field work we try as well to research the integration of Bulgarian children at
the school. Headmaster of the School explained us that usually Bulgarians attend to the
Christian religion lesson without complaining. In contrast with the Protestants who
defence their difference, the Bulgarian present themselves as Christians as a part of their
integration strategy. In spite of the fact that they visit the Orthodox Church in their
private life, they merge with the Catholic as Christians in the public and normative
sphere of the scholar system.

Religion is as well relevant in the performance of the rituals. Our fieldwork provides us
with a good an interesting case of study about this topic. After one folk dance exhibition
done by the Bulgarian Association Rodina, in Segovia, with the cooperation of Stara
Planina from Valladolid, a kind small party was arranged at the neighbourhood in
Segovia. Most of the people there were Bulgarians, but there were also some Spanish
people invited to this event. The president of the Association started to speak about the
festival done, and the many things that the Bulgarian people did in the local context.
She finished sharing a pitka, a kind of special Bulgarian bread, and explaining all of us
that “all of us are Christian, and have the moral duty to share our bread and life in
harmony together”. This discourse promoted the image of the Bulgarian as Christians as
the Spanish people as a way to shape a community where both of them can live
together. The integration porpoises of this speech are evident.

The reaction of the group was quite interesting. Most of them complain about the fact
that this lady present the community as Christians. Many of them are evangelistic,
Muslim or agnostics. A murmur or disapproval started to be heard in the room, but they
only complained in Bulgarian language, and no one of them did in Spanish. When some
of the Spanish people there asked about these for them incomprehensible words, they
avoid a literal translation and just vaguely referred to personal differences with the
president. No one dared to explain the religious diversity and break the useful
homogeneity shaped due to this image. Dissent and diversity was shown only in private
through the use of their own language, avoiding its disclosure to the local community.
The integration process can be regarded as a complex of many different social processes
where the different identities are negotiated. The case of the Bulgarian migrants shows
how an appropriate management of the identity can be crucial | terms of integration.
The different Bulgarian associations play a relevant role in the group identity definition.
They promote a unitary image based on the Slavonic and Christian identity. It is
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relevant for the local community and at the same time shows a properly knowledge of
the Spanish mentality in terms of religion and ethnicity. The fact that the public image
promoted by the associations perfectly match with the local preferred identity
construction can’t be considered as a causality but the result of a wise selection of the
Bulgarian characteristics to be stressed. This created Bulgarianess is not only relevant in
terms of integration, but also is crucial for the people of the group themselves. They use
this image to redefine their own identity role also in their privates conceptions. The
discussions and dissents occurred inside the group, in contrast to the apparent
homogeneity and agreement in front of the local community shows the relevance of
understanding this emergence of the Bulgarianess as a dynamic process and not as a
reached and crystalized definition. The tension between the Bulgarian identity
discourses, the Spanish discourses, and the so shaped Bulgarianess merge in the
individual decision making process, affecting his daily way of life.

Concluding remarks

Throughout this paper we have studied the influence of the local dynamics and the
migrants’ associations in the promotion of identities. The management of these
identities is variable on the different situations in the local context, although it is always
crucial in the migration process. Therefore, we can conclude there is not only one way
of being a migrant but many options according to the context.

First of all, we have analysed the way in which the local answer to migrations shapes
the social structure of the migrants’ groups. The development of local strategies based
on the existence of different NGO’s and associations to provide with help and assistance
to the migrants can be considered as the first reference point for migration in towns.

The promotion of different migrants’ associations can be considered as a strategy of
integration implemented by the local society. These migrants’ associations facilitate
their participation in the decision making process in the town. Furthermore, they
constitute a network besides the local associations and NGO’s which shapes the local
community through the integration of different social actors and people.

This network of associations is guided by the principles of the interculturalism
promoted by the European Union. That means that cultural particularities from the
different migrants’ group are to be outlined, but in the framework of tolerance and
equality required by the democratic civil life. For that reason, the migrants’ associations
have the double aim to promote the own identity and to help to the integration of
migrants in the local society and with the other migrants. These associations become a
relevant social actor for the migrant community, not only because they enable their
participation in the local level, but also because they shape the migrant community
itself.

Throughout the study case of the Bulgarian migrants settled in Castile and Leon we
have analysed of the identity creation processes. Identity is not an essential feature of a
group, but the result of a deliberate selection of some concrete aspects that are outlined.
According to the context, Bulgarians develop different layers of identity which they use
to increase their possibilities of integration. In spite of the many ethnic and religious
differences in the Bulgarian society, they promote a homogenous image of the group
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based on their Slavonic and Christian roots. This so created identity matches the local
ideas and principles, facilitating the integration of the collective. The silence about
intern diversity is crucial for the group to integrate in the local level.

Therefore, we have explored how group identity emerges in the migration process, and
to balance that with the integration process. ldentity is not a static concept but a
dynamic reality which evolves and adapt depending on the context, swinging from
internal diversity to external homogeneity. Bulgarian migrants are a good example to
understand the relevance of the cultural identity making process, crucial to understand
the modern complex societies in the contemporary world.
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Building community development: integration strategies of the Bulgarian

Migrants in Castile and Leon (Spain)

En este articulo se analiza el proceso de integracion de una comunidad de inmigrantes al
tiempo que se investiga el proceso de migracion empleando la herramienta conceptual
del Sistema Migratorio. Por motivos analitico, se considera que el sistema migratorio es
un todo compuesto del proceso migratorio y de las cadenas migratorias entre uno y otro
pais, incluyendo, ademas, las diferentes redes sociales que se desarrollan para posibilitar

el flujo migratorio, junto con el nivel macroestructural politico y econémico.

Dentro de este sistema se distinguen tres categorias distintas de redes sociales que
permiten comprender mejor el fendmeno migratorio que se investiga. (i) las redes de
migraciéon, (ii) las redes personales y laborales, (I11) las redes institucionales y de
asociaciones. Estos tres niveles funcionan conjuntamente provocando sinergias que

mantienen el proceso migratorio.

Al incorporar a este analisis el concepto de Capital Social desarrollado por Bourdieu,
este enfoque posibilita, ademas que se estudie el proceso de integracion. EI modo en el
que la comunidad inmigrante y la comunidad local comienzan a trabajar juntas puede

analizarse a partir de la nocion de sistema migratorio.

Esta integracidén no debe entenderse como un estatus alcanzado sino mas bien como un
proceso que se encuentra en un estado de cambio permanente, fruto de una negociacion
continuada. Esta negociacion se basa en las estrategias que desarrollan los diferentes
actores sociales. Estas estrategias redefinen tanto la identidad de la comunidad de
inmigrantes como la de la propia poblacion local, mostrando la relevancia de las

asociaciones como gestoras de la identidad grupal.

Por eso se analiza el modo en el que se desarrollan estas estrategias de integracion
mediante la construccion identitaria grupal que influye también en un nivel individual.
El riesgo de segregacion y el exito en el proceso de integracion forman parte de este

proceso dialéctico fundamental para la propia comunidad de acogida.
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1.- Introduction

The aim of this paper is to explore the integration process of a migrant community as
well as the migration process through the analysis of the migration system. For
analytical purposes we consider the migration system as a whole composed by the
migration process and the chain between one country and another In addition to the
several networks developed to make it possible, within the political and economical
macrostructural level. Within this system we distinguish three categories of social
networks: (i)migration network, (ii) personal and labor network, (iii) institutional and
association network. The three of them function together in order to maintain the
migration process.

Simultaneously, this theoretical approach enables us to understand the role of these
networks as a system of integration of migrants in the local community. Furthermore,
the notion of social capital(Bourdieu, 1977; Portes, 1998) is a headful proxy to explain
how society changes, integrating the migrants and the local population.

Moreover, integration is not an accomplished state, but a process in constant evolution
where the strategies developed by the different social actors are crucial in getting the
goal. According to that, such strategies redefine not only identity of the migrant
community, but also of the local one. Therefore, the migrant associations play an
important role as providers and managers of the community identity.

Consequently, we will explore the migrants’ integration strategies considering the
relevant role of identity construction in daily life. The risk of segregation and the
success of integration are engaged in a dialectical process central to the development of

the local community.

2.- Arriving and settling in a new country. Migration system and patterns.
The migration system has been one of the most used and discussed approach in the last
years researching in migration. Its different theoretical conceptions and uses make it

being a vaguely defined concept, wide enough to integrate several theoretical opposed
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points of view, as well as becoming an “umbrella concept”, enfacing the risk of
becoming unable to connect the theoretical level with the empirical research(Oliver
Bakewell, 2012; De Haas, 2010; Massey et al., 1993). However, it continues being one
of the most useful approaches to migration research, even if its definition keeps being
unclear. In this communication we are using the migration system as a way to
understand the way in which the Bulgarian community develops the process of
migration, as well the integration in the local society of Castile and Leon (Spain).

The migration system is close related with the social exclusion observed in the
contemporary society. As foreigners, migrants arrive to the destination country without
any warranty of success, or civil rights in the new society. Before their registration and
their consequents possibilities of acquiring a legal status, migration system provides
them with the social capital which could eventually turns into relevant resources to
assure their life project.

The concept of migration systems leads to a wide level which includes the country of
origin, the country of destination, the migrant community, the former migrant
community, as well as many other social actors like institutions, employers, and many
factors of the economical and political macrolevel. For analytical reasons we are using
the term “migration system” to refer to this complex of different social actors and its
ties, which contribute and guarantee the flow of information, reduce the costs of
migration, and enhance the will of migration in the former community. Within this
migration system we would like to distinguish the social networks developed by the
migrants and local social actors. We will see how these social networks become
important to maintain the migration system, as well as to promote the integration of the
migrants in the local community daily life. Those social networks emerged in the
concrete context of the migration of the Bulgarian to Castile and Ledn, reflecting the
concrete situation in their early stages, and continuing along the time as a kind of social
inertia which influence the functioning and shaping of them in the presents.

The migration of the Bulgarian to Spain started to be important in the last decade of the
XXst century. The fall of the Sozialismus made it easier to travel abroad, the borders
were opened, and a big amount of people started to move to other countries, looking for
a better job opportunities. Although they start to arrive in the 90’s, it was during the first
years of the XXI century when they became a relevant group of people in many places.
At the early stage, their most loved destinations were Valencia, Madrid, Pais Vasco and

Catalufa(Viruela Martinez, 2008). In the early beginning of the XXIst century it



became easier for them to go to other places in Europe. In 2000 the new legislation
makes it possible for them to travel abroad without a visa, and a special agreement were
signed between the Spanish and Bulgarian government. Year after year, the number of
Bulgarian increased. This tendency enforced after the entry of Bulgaria and Rumania in
the European Union in 2007.

Castile and Leon became one of the most desirable destinies by the Bulgarian
community due to the facilities offered to solve the registration. Even though it is not an
industrial area, the low rate of population put this region in the need to incorporate new
inhabitants to warrantee the demographical future of the area. The distribution of the
local population in many small villages offered a good opportunity for the migrants to
start their migration project finding a job in the rural areas related with the agriculture
and domestic service. Bulgarian take the chance offered but Castile and Leon and they
became the second biggest migrant community beside the Romanian.

For example, one of our informants told us how he started with his migration project
after hearing a lot about the facilities in Castile and Leon. Coming from a depressed
industrial area in the north of Bulgaria, he got a tourist allowance to France where he
was supposed to stay one week. “We even had paid the hotels and different excursions
around to make it more credible, but as soon as we could, we moved to Valderas (Leon,
Spain). Once you were in the EU it was easy to move to other country, and it was well-
known that in Spain it was easy to live and work, even if you had no work permit”. This
man told us how he settled in Valderas(a village in Ledn district) due a friend that he
had there, and how could bring his family after the new legislation in 2002. After some
years, they move together to Valladolid, due the more job opportunities and NGO’s help
providers.

Time turns relevant for migrants regarding their ability to be registered in the country of
destiny. Castile and Leon developed a policy of registration in order to attract a migrant
community which assures the viability of the demography of the area. A high developed
administrative system, besides specifically migrations plans, made the registration
easier and faster than in other places in Spain. It was said that in less than five months it
was possible to get your residing allowance, which was much shorter compared with
big cities like Madrid, Valencia or Barcelona.

Migration system enhances several different networks which provides migrants with
social capital. Regarding our fieldwork, we can distinguish three different types of

networks for analytical purposes: (i) the migrant’s network, (ii) personal and laboral



networks, (iii) the institutions and association network. These three types allow us to
integrate the community of origin, the local community of the country of destination,
the formal level of social and political interaction, and the integration system in the
local daily life(\VVan Meeteren Pereira, 2013).

())The migrant network refers to the network emerged from the first pioneers and the
communities of origin, making possible the flow of information, the consequent reduce
of the costs of migration, and the enhancement of the will of migration(Arango, 2003).
Such a network is constituted by personal ties, which happened to be weak in the most
of the cases, but which can be reinforced to start the migrant process. We can easily
observe that most of the cases decided to move to a concrete place due the information
they had from their personal and kinship networks. The first Bulgarians who reach that
area keep in touch with their origin communities, guaranteeing the flow of information
between the new established community and the places of origin. They started the chain
of migration(Pedone, 2002) which lead after the time to the migration system.

The personal contacts are pointed out as the most determinative reason to take the
decision to migrate to a concrete place(Stanek, 2009). As shown in several other
migrations networks case studies, those network are build up from a kind of informal
contact, but they became an important support for the new arrivals, helping them to find
a job, a place to live etc. Our fieldwork shows this existence of weak ties, due kinship or
friendship that can be reactivated within the migration process. These weak ties allowed
people to move not only from Bulgaria to Spain, but also from other parts of Spain to
the concrete area of Castile and Leon.

(if) The personal and laboral networks refers to these social networks emerged from
the interaction of a person and his employer. From the one-to-one relationship between
an employer and the migrant, a small social network could emerge, integrating the
families of the both sides, providing other members of the migrant family with a job,
help with the administrative bureaucracy, and housing. This kind of network reveals
quite personal, which make it less accessible than the migrant network. In this case, a
weak tie can rather become a point of integration in the network. However they have a
big importance attending to the migration system.

The new personal networks developed in the arrival country meet the transnational
migration network, taking part by this way in the migration system. Our first case
presented above told us how his boss offers him the possibility to make a contract to her

wife. By this way, he succeeded in bringing her and one of his daughters to Valderas.



The wife told us how the Lady of the house was nice to her and explained her some
rules of the Spanish language. “Before we move to the town, there was not any
possibility to learn Spanish except this direct help of the people. She was really nice
with me and my daughter and we started to feel comfortable in the village”.

This personal story becomes important because is quite typical among our informants
and shows how a personal contractual relationship can have a big influence in the
settlement patterns of the group. This personal network not only provides a work that
helps to bring the family to Spain, but also offers the possibility to gain useful personal
skills for the successful integration in the community.

(iii) The institution and association network refers to this networks integrated by the
different local institutions, associations, and NGO’s, which manage the migration at the
local level. They are the local answer to the migration phenomena occurred at the
beginning of the XX century. Emerged to enface the problem of migration and
integration, were shaping by the interaction between the early local institutions and the
pioneers(O Bakewell, de Haas, & Kubal, 2011). At the same time, they also influence
the way in which the migration works, providing the new migrants with several useful
services. Those facilities enter in the flow of information, reaching the former migrants
and contributing to the maintenance of the migration process. It also represents a formal
level of interaction between the local community and the migrant community.

Although the migration laws depend on the national legislative framework, according to
the Spanish legislation in this topic, the social answer is carried out by the local
administration. In our case of study, this local answer consisted in the work of some
NGO’s, working together under the coordination of the Municipal Migration Office. At
the very early beginning of the XXIlst century, those NGO’s were the Red Cross,
Caritas, and DESOD. Some years later appear RED INCOLA and ASAIN, and the local
government of the town created the CAI (Center for the attention to the immigrants).
This NGO’s and local agencies can be also seen as a part of the migrations system.
They contribute in an important way to the flow of information between the former
community and the migrants, offering precise information about the social facilities
developed for the migrants. Due to the extended use of internet, those associations were
accessible even for people who were in other countries or other places in Spain, without
having any specific contact within the social network of the migration system(Dekker
Engbersen, 2012). In this sense, they are even more accessible that the fore describes

migration network. Not even a weak tie is necessary to access to this information and to



benefit of its facilities. Hence, they constitute a big step reducing the costs of
migrations, making it possible for a bigger range of the community of origin.

They provide the new migrants with small economical support, employment service,
legal advice to arrange the different documents, and Spanish free lessons. One of our
informants, who moved from Bulgaria with her children to join her husband, told us
how she started to go once a week to visit the people in the different NGO’s. “The
language course was a good point to start, but it ways to short. I was sure that it was
important to learn the language and | needed someone to practice with. People at the
NGQO’s were quite nice so | started to visit them every week to practice my Spanish.
After some time we had a really good connection and started to offer me courses more
suitable to my profile and my whishes. They also helped me to find a job, and after
some different jobs | ended working for the Red Cross.”

Regarded as the local answer to the migrant phenomena, represent the inclusion of the
local population in the migration process. Such migrations system so described must be
understood as a dynamic reality. Since the very early moments of this new migration
wave of the Bulgarian to Castile and Ledn, the system has been permanently changing,
adapting its different parts to the expectances of the different actors, as well to the
changes in the global situation. The changes in the social network were followed by
changes in the Associations and NGO’s organizations, and vice versa.

These three kinds of social networks within the migration systems contribute to the
maintenance of the migration process, as well as work as a way of integration in the
society. The arrival of the first migrants was important not only by their role as pioneers
within the migration system, but also because they contribute to shape these three
networks, specially attending to the associations and institution network. Furthermore,
we can consider these association and institution as social actors and understand its role
beside these pioneers in the making of the systems at its early stage. This dynamics
continue in the time making possible the integration of the migrant community in the
daily life of the town.

3.-Associations and social capital: developing community

As far as the migrations system keeps working, it readapts its internal dynamics to full
fit the demands of the different social actors. By this way it can continue being useful
regarding the migrations possibilities to a concrete place. However, the role of the

migrations systems overpasses the migrations process, contributing also to the



integration process of the migrant community and the local community. These networks
described continue being useful for the migrant settled in the town after those first steps.
Hence, the migrations system becomes a kind of integration systems which contribute in
to the transformation of the local and the migrant communities, by the actions of the
different social actors.

The different networks provide the different migrants with a social space with personal
relationships can be developed. For analytical purposes we can distinguish between a
structural and formal level, provided by the three kinds of networks, and a informal and
personal level attending from the perspective centered in the migrant as a
person(Milroy, 1992). As providers of a social space, we can consider that these
networks develop a social capital accessible for the migrants(Koser Akcapar, 2010;
Kwon & Seok-Woo, 2002; Lin, 1999; Putnam, 1993). We are focusing our analysis in
the last kind of networks, this integrated by the institutions and associations, because is
the more open and accessible, making its social capital the less restricted. These
institutions and associations constitute also a network within the migrant system, in
which the individual migrant develops its own path.

The local institutions and associations’ network plays an important role in the
migrations systems not only helping the migrants solving practical situations, but also
becoming places for social interaction(Tichy, Fombrun, & Noel, 1979). Beyond the
concrete facilities offered by the institutions, they started to be a place where people
meet and are able to get in touch with each other, developing new social networks
surpassing the own migrant community. We can consider this new social space offered
to the migrant as a social capital, as far as its permits the migrants to develop its own
personal network which can help them in several situations related with the migration
process, such as finding a job, housing, legal advice etc. This associations and
institutions provide the subjects with a big amount of potential weak ties, which can
turn into strong ones by personal desire and ability. This social capital generated in the
associations depends on the individual agency to be fungible in other kind of capital
according to each situation. Such social capital is high valuated by the migrant’s
community, and constitutes one of the most important bonuses in the information flows,
helping in the maintenance of the migration process.

Regarding our case of study, we see that besides the social relationships established
within the Bulgarian communities, in those associations they started to develop

networks of relationships with other migrants from different countries, as well with



local people who work or volunteer at those institutions. By this way, these associations
become not only a place for exchange of material capital, but also for the creation and
exchange of social capital. They became important points of social capital creation and
management. At the same time they were bringing useful help to the new migrants, they
were also interacting with the migrant system as a whole, opening a new level of social
interaction. This new level leads to the migrant community beyond the Bulgarian
community, as well as to the local society.

One of our informants, a woman who moved from Valencia to Valladolid, told us how
she started to have a strong relation with the NGO DESOD. There, she received a
course of “Cultural Mediation” and after that she started to work for them, and for the
local migration office, helping with bureaucratic problems, and with the local police at
the court. “While | was working as cultural mediator, | knew a lot of new people from
different countries, and | started to think about to make a big project of integration for
the whole migrant community in Valladolid.” The contacts she made along this period
of time make it possible that after some year she started with one of the Bulgarian
associations in the town(Stara Planina), providing it with a specific orientation. Beyond
the care of the Bulgarian traditions and Language, Stara Planina aims to develop several
integrations projects in collaboration with other migrants in Valladolid.

This new relationships revealed important for the shaping of the Bulgarian community,
surpassing the migrant network in the migrations system in most of the cases. In the
early stage, they mostly depend on the relations provided by the migrant network. The
association and institution network make it possible to extend the social horizon. They
started to develop new social networks routed on the local level. This new possibilities
of social relations influenced also the identity and identification of the group and its
members. Considering identity from a constructivist approach(Brubaker Cooper, F.,
2000), we can see how it changes in the time and in the different contexts. As far as the
Bulgarian community depend on other Bulgarians to develop their social network, their
identity was moreover the Bulgarian one. Once they started to extend their social
networks, they started to discover also the features of different identities, such as
migrants, EU citizens, workers of a specific range etc. The social capital provided by
the different networks influenced the identity conception, at the same time that the
different identities played by the community make them accessible different kinds of

social capital.



Besides the local associations and institutions, it is necessary to consider the Migrants’
Associations; l.e.: the associations integrated by migrants who work to preserve the
culture of the migrant group. Those associations became important for the migrant
community for four different reasons. (i) They were a reference point for the migrant
group, contributing to the cohesion of the group. They provide the migrants with a place
for social interaction with people from the same country. That reinforces the social
network of the migration system. (ii) These associations are the way in which the
migrants find a place for the participation in the public sphere of the city. They act as
the spokesperson of the migrants communities on front of the local authorities. Hence
they are a way of empowerment of the community, which gain independence in the
decision making process to define its own problems and goals. (iii) They connect the
local institutions, the migrant community, and the embassies of their countries. As far as
they receive support from their embassies, they act also as information providers for the
migrant’s community, and connect the political formal level of the country of origin
with the local institutional level. In this way, considering this migrants associations
allow us to open the migration system and integrating new actors. (iv) They have also
an important role for the information flow, not only for the former migrant
communities, but also for the returnees. In the last years, as a consequence of the wild
economical crisis that is suffering Spain, a large number of migrant went back to their
countries of origins, or move to other different countries to find a job. The migrants
associations reveals useful to keep the flow of information also for those people who
once lived in the town. In this way, they continue building and influencing the
migration system.

Attending to our fieldwork, it is interesting to see how was the development of the fore
mentioned Stara Planina. They started in 2008 within ASAIN, with two main different
claims. By the one hand, it was the answer of the Bulgarian community to the will to
preserve their language and culture. By the other hand, ASAIN was focused in the
integration of different migrations collectives in the different activities. After three
years, in 2011, Stara Planina became independent because “we wanted to take our own
decisions, make our own projects and manage our money”. As far as they succeeded,
they integrated also the association and institutions network, taking part in the formal
structure before describes. They also work in a close contact with the Bulgarian
Embassy, acting as a bridge between the local community, the migrants and the

Bulgarian authorities. They started to develop the more typical activities for a migrant



association such as the Sunday School, and dance and folklore group. At the same time,
they kept the early influence of ASAIN, trying to involve other migrants and local
people in their activities. By this way, they extend the amount of social capital provided
for the Bulgarian community, as well as turn the Bulgarian community as social capital
relevant for other migrants communities and the local population.

They also play an important role shaping the official image of the Bulgarian
community. As spokesperson in front the local institutions, they have the power in the
management of the public image of the “Bulgarian”. The public image managed by
these associations has changed along the last years according to the different situation.
According to the constructive perspective about identity, the discourse shift from a strict
“Bulgarian Identity”, to new ways of self-representation as migrants, EU-citizenships,
workers etc... These are only some examples of the multiplex layer that can be used to
build up the group identity. The use of these layers is not exclusive, but more than one
can be used at the same time, stressing at each situation the more convenient facts. This
allows them to start to develop some interesting projects at the local level in cooperation
with other migrants associations from other countries, far related by cultural ties.

We can consider these migrants associations within the association and institution
network. Such network can be regarded as a place of influence in the macrostructure
level, attending to the importance of the association integrating the Civil Society, and its
place of influence in a taking decision process. By this way, the migrants’ communities
have found a way to influence the macrostructure level of the migration politics, as well
as the local political sphere(Thouez, 2003).

Such social network between the different associations is a place where the horizontal
and vertical relationships are to be seen. A new hierarchy emerges from the interaction
of these institutions(Bourdieu, 1989). The positions on the social network are negotiated
by the social interaction of the different members. The Bulgarian associations we are
studding have succeeded in reaching a high degree of self determination thanks to its
active role in the network. However, even if we accept that the position in the network
is always the result of a permanent negotiation between the different social actors, there
are big structural differences added by the fact that the local institutions have a higher
degree of agency in its organization.

The three different kinds of networks describes provides the migrants with a valuable
social capital, forming a structural level of interaction. The migrants, considerer from an

individual point of view, can access to these possibilities, and develops their own way



among them. We consider that the notion for “personal path”(Finnegan, 1989) is quite
useful to explain the tension between the collective and the individual level. It allows us
to recognize the importance of the individual agency and capacity of self determination,
as well as include the limits of this agency provided by the existence of the network as a
whole.

It is useful to understand the migrants association within the association and
institutional network because it helps us to consider their role in the migration system,
not only in the maintenance the migration process, but also in the integration of the
migrant community and the local. Also it allows us to take in consideration the link
established between the migration system and the evolution of the process of identity

development of the group.

4.- Strategies of integration.

The migration systems, and its different social networks, provide the migrant with a
social capital based on the possibility to extend his social network among several stages
within the local community. These social networks also have an influence in the identity
creation process of the community and of the different persons. Make possible the
acquisition of different identity roles, which become important in order to guarantee the
integration of the migrant community and the local. However, the interaction between
the migrant communities and the local is not a lineal fact, but a multidirectional process.
Regarding the migrants associations before described within the associations and
institutional level, we can see how the identity process leads to a dialectical process
between integration and segregation. Such a process affects in the capacity of the
associations to create social capital, influencing the migration system.

The three social networks described link the migrant community with the community of
origin, as well as with the local community. The role of the associations becomes
relevant in the migration system because provide the social interaction with a structural
level, assuring the flow of information between the migrant community, other migrants,
and the local associations. At the same time, those associations became a place for the
social interaction, making possible the development of new contact which engaged the
subject in several new social networks. As far a person get involved in such association,
its possibilities of knowing people and getting integrated in the society increase. In this
sense, we can considerer the role of the social network as a factor of integration in the

daily life.



Getting involved in a migrant association allows the subject to extend the amount of
weak ties available. Then he can use his personal skills to turn those weak ties in strong
ties. As far as the ties get stronger by the interaction and implication of the members of
an association, this association earns a higher degree of internal cohesion. The persons
get integrated in the association as well as the association itself reaches a higher stage of
cohesion. As far as the association is connected with other association, people involved
in an association can benefit the social capital emerged from this interaction. It extends
their personal possibilities of integration also in a further level.

Hence, the active role of the migrant association can be considered as a factor of
integration for the members of the migrant community. As far as the association is
negotiation its position in the general association’s level in the town, the position of its
members is also changing, highly influenced by this fact. Attending to the case of study
of Stara Planina, its high degree of implication in the different activities of the daily life
contributes to the integration of the Bulgarian community. Participating in the town
festivals, making traditional culture shows and so on can be considered a way to
introduce the Bulgarian community to the local society. As far as it happens, the
different individual subjects develop their personal itineraries with the favor of this
general good image spread due to the different social networks. In this sense, the
association is reinforced at the same that it empowers the different members of the
migrant community.

This integration is not a reached position, but a dialectical process of continuously
negotiation of the position within the society(Stallaert, 2004). As far a group succeeds
in the integration and internal cohesion, the stereotype and the migrant layer of identity
is reinforced. Hence it enforces the community borders, turning the integration within
an association in the segregation from the local society. In this sense, we can speak
about segregation. Building strong associations with a strong sense of belonging can
also get a way of enclosure of the community on her own. Providing the local society
with a collective image of a concrete migration group can be useful for the people, but
also enhances the danger of the segregation of the group. While they are stressing the
cultural difference, they are reinforcing the group’s borders, making then it easy to
identify the migrants as the otherness. By this way, the personal integration of the
different members turns more difficult. The achievement of the social capital emerged

in the migrants association can also introduces these negative consequences. Meanwhile



a person gets involved in an association and is able to access to its amount of social
capital, can be losing the access to other wider social capital of the whole society.

So explains one of our informants his decision not to bring his children to the language
school. “I don’t like people thinking of me as a foreigner. | want my children integrated
in society. | speak to them in Bulgarian at home, and | keep the traditions and festivities,
but here I prefer them doing a regular. When they get over 18, then they will decide if
they want to stay here, go back to Bulgarian, or whatever they want to do. Me, | prefer
to stay here. | want be part of this country, so | don’t see the point in hanging out with
the Bulgarian community.”

This dialectical process remains in a continuous movement by the different actions
carried out by the different social actors in the social networks. The role of the
associations has a big weight in this process because they constitute the formal level. At
the same time, they are highly influenced by the particular actions of the members of the
migrant community. The different social actors before described, presented in the
migration system, play a role in this redefinition of the position of the migrant
community within the local community. They handle with different layers of identity
(Bulgarian, EU-citizenships, migrants), and those layers are use according with the
different situation. In this way, they help with the integration or segregation of the
members not only within the migrant group, but also in the local community.

The relationship between the social capital and the identity construction process help us
to understand the emergence of integration and segregation dynamics within a
community. These dynamics turn relevant to the migration system because they affect
to the potential of each network to generate social capital among the local community.
As far as this social capital can be fungible in other kinds of capital, it turns important
for the former migrant’s community to know the possibilities of succeed in the
integration process. By this way, the community long settled in a country continues
creating relevant information which is transmitted to the origin country, affecting to the

maintenance of the migration process.

5.- Concluding remarks

The migration process is a complex of relation between different social actors
embracing local community and former country. Using the migration systems approach
to research migration continues to be useful despite of its theoretical flaws, taking into

account a big range of social actors, including collectives such as associations,



institutions, and networks. The analytical distinction between the different types of
networks makes possible to understand the emergence of the social capital and its flow
in the system. Simultaneously, this social capital allows us to understand the migrations
systems and its networks not only as a migration structure, but also as an integration
system with its different strategies.

The role of the networks is relevant in the integration process since it acts as a feedback
mechanism that modifies the migration system as a whole. These networks and their
social capital they produced are also closely related with the identity. They provide the
community with a public image in front of the local community. Also, at a different
level, using this network, migrants can play and manage different identity roles which
help them to succeed in the personal integration paths. These paths should be
considered as a dialectical and dynamic process between the integration and
segregation, where the agency of the singular person and institutions is crucial. The
position in the local society is not an accomplished statement, but a situation that must
be continuously negotiated, according to the changes of the migration system and
society. Concurrently, the success in the integration process operates as a relevant
feedback mechanism to maintain the migration system as a whole.

Community development is built according to several processes. Providing strategies to
integrate migrants in local communities is not only a development imperative, but also a
matter of basic human rights. In contemporary Europe, consolidating social ties is a

successful way to achieve social progress.
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ANEXO |
PUBLICACIONES COMPLEMENTARIAS






Gender Role Negotiation in the Migration Process. Bulgarian Migrants in Castile

and Leon (Spain).

El objetivo de este articulo es analizar el modo en el que se gestan las transformaciones
de género en un proceso migratorio. Las migraciones implican el contacto cultural entre

varios grupos, lo que afecta a sus sefias de identidad y el modo en el que son utilizadas.

En el caso de la comunidad bualgara se observa como los roles de géneros se
transforman, en un proceso de negociacion continuada entre la comunidad inmigrante y

la comunidad local.

Esto se muestra mediante el desarrollo de nuevas tareas y mediante la implementacion
de un nuevo modo de pensar y de actuar. Las Asociaciones juegan en este caso un papel
fundamental puesto que se convierten en los foros en los que el género se transforma de

manera discursiva, permitiendo la confrontacion de las diferentes posturas.
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Abstract

The Bulgarian community is one of the biggest migrants community settled in Castile and Leon (Spain). They have
reached a high level of integration in the local terrain. Such integration strongly affects the migrants’ way of live,
especially concerning to their conception of the roles of gender. The way in which male and female roles are
understood by the community have a strong effect in terms of social position and social power. Therefore it is
interesting to analyze the gender social construction in Bulgaria and how it has changed within the integration
process, thanks to the migrants’ associations considered as the arena of the gender role negotiation.
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1. Gender gap and gender conceptions in Bulgaria

After the collapse of the Soviet Union in 1990, Bulgaria entered a new age of democracy characterized by
several changes in its society. However, the rapid changes occurred at the political stage were not so fast assumed
by the local mentality(NIKOLIC-RISTANOVIC, 2002). This difference in the adoption of new ways of
understanding the social world is especially evident concerning the gender ideals.

Even though the Socialism proclaimed theoretical gender equality, a big gender gap could be observed in the
Bulgarian society. Women’s enrollment to the labor market during this period maintained the gender gap since they
were employed at lower positions than men(U.N., 2008). At the same time, they remained responsible for the home
keeping and the care of the children and family. Those facts were linked with the social gender conceptions,
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referring to an ideal women related with motherhood, beauty, and the domestic sphere.

The arrival of democracy was not as good as expected at this point. The economical crisis that suffered Bulgaria
brought a lot of shortcuts at the social services provided by the state. Hence, people had to pay for schools and
healthcare. Separate women found themselves in trouble, being unable to provide their children the basic
commodities. The ideals of the female remained at the same stage as in the period before. That made hard for them
to improve their position and overcome the gender gap in the society.

This inequality at the economical ant social level has a reflection in terms of gender based violence. Special
studies on the field(ELLINGEN, 2008) stated that one of each four women had suffered some kind of domestic
violence in their life. However, public opinion still remains unclear about this relevant topic, underestimating this
problem. This lack of social recognition is not but the saddest and strongest consequence of the gender inequality
under a patriarchal social system.

Some light had been shed over this situation in the last decade. The will to enter in the European Union made
Bulgaria to make some relevant decision concerning the social system. On the one hand, the different governments
implemented new legislation to improve the social equality. The creation of an Ombudsman and the gender equality
politics are one of the most remarkable social laws enacted to fulfill the European requirements(ILIEVA, 2005),
reaching the membership in 2009.

On the other hand, the creation of some women associations was a relevant fact to promote the gender equality at
the local stage. The fight of the feminist against the gender based violence and the gender gap, helped a lot to
redefine the gender roles within the Bulgarian society. They made visible this strong social problem, as well as they
provided the women with social networks to empower them within the country.

All those efforts have proved successful, and had a big influence over the social system. However, the old
traditional gender role conceptions are still alive. The many achievements reached at the political stage are breaking
down the patriarchal model. Hence we can consider Bulgaria as a society in transition towards the gender equality,
but still in a men-centered model of organization.

2. Gender and migration

The so called feminization of migration implies that nowadays migration enhances a balanced number of men
and women, or even that in some cases women exceed the number of men in some migration systems(MORRISON,
2008; OSO CASAS, 2010). This global trend to the feminization of migration impacts over the gender conception
and equality. The presence of women in the migrations flows has changed. At the beginning, most of them appeared
as a result of family reunification politics. However, in the last decades the active role of women in the cause of the
migration system has been outlined(ZLOTNIK, 1995). Many times they have been found as pioneers themselves,
starting the migration chain. At the same time, their participation at the local labor market makes their contribution
to the domestic economy crucial to sustain the status of the family.

In this study case, the Bulgarian Migrant community settled in Castile and Ledn shows a balanced proportion
between men and women. Women migrating first and becoming pioneers in the migration system is not a rare
exception according to the fieldwork. Many times the migration chain started when a woman came to this place
looking for a job, usually at the domestic sector. After some time, her family arrived as well taking advantage of the
first efforts made by the woman, in order to find a job and to start the integration process at the local stage.

Bulgarian group is not a homogeneous group of migrants. Many differences regarding personal skills and level
of education are to be found according the internal differences of the Bulgarian society. However, Bulgarian are
usually regarded as cultivated people, and considered as skilled and good workers in the local imaginary. Migrant
workers are in place in a low position within the new society. In the case of the Bulgarians who migrated to Spain
since the beginning of the XXst century, most of them are hired as non qualified workers, in spite of the fact that
many of them have a degree.

The same principle rules for Bulgarian women who reflect as well the Bulgarian internal differences. In the past,
some careers were considered as female careers in Bulgaria. That makes that most of the educated women have a
degree in Arts, History, Children Education or related fields. However, this qualification doesn’t mean a better
position in the labor market. As Slavkova pointed out(SLAVKOVA, 2012), most of the educated and skilled
Bulgarian women in this area work at unskilled employments, traditionally considered as women jobs such as clean
ladies or taking care of children and elders.

Spanish society can be considered as well a patriarchal society. Even though the Spanish legislation about gender
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equality and gender based violence is older than the Bulgarian one, equal society from a gender point of view is still
a challenge for this country. It is true that many steps have been made in order to empower the women in the
national context, but there many differences still observable which lead to think into a patriarchal unequal model.

The gender gap regarding the salaries has reveals deeper after the economic crisis, and a big difference in terms
of unemployment’s rates are as well reported by the governmental agency. The old female ideal about beauty,
family and housekeeping is still alive, in spite of the many efforts done by gender activist in the last here decades.
This local gender conception turns relevant for the purpose of this paper because it helps us to show where the
female migration is located at the local stage. They are suffering a double process of underestimation by the local
population Since they are migrants and women. At the same time, they suffer this underestimation within the
migrant society as well because, as foretold, Bulgarian gender conception is quite conservative and patriarchal. That
put them in a lower situation not only from an economic point of view, but also from a social one. They are
employed at the domestic services sector which most of the times means the informal economy. That makes them
invisible to the society, putting them in a position of vulnerability.

Most of the female pioneers interviewed during my fieldwork refer to the domestic services as their firs
employment in the area. Although, they were usually underpaid, and many times worked at the informal sector, they
maintained their jobs until they had money enough to rent a flat and bring their families from Bulgaria. Usually they
provided their husbands with relevant contacts to find a job. The case of the Bulgarian women who migrated after
their husband was not very different. As their husbands were who act as pioneers in their families, they provided the
wives and daughters not only with a place to live, but also with contacts to start working here. These women usually
worked as cleaning ladies at the house of their husbands’ boss, or cleaning at their workplace. The informal sector
was as well a well-known situation for these women.

The employment at the domestic sector improved its conditions after the Domestic Service law promulgated in
2011. It regulated quotes, salaries, and work conditions, providing the women with similar basic rights that people
have in the rest of the labor market. It improved the situation of the Bulgarian migrant women who started to have
some basic legal support to the job they had been doing for many years. When the crisis started, many of their
husbands lost their jobs and many of the families interviewed during my fieldwork turned women supported thanks
to this improved situation of the women work conditions. On the one hand, they still remain at this domestic sector,
which obviously means a lower social conception of their abilities. On the other hand, in this crisis situation, the
regarded as lower employments conditions turn the only way to earn money, and they became the economic support
of their families in these difficult times.

However, in spite of these relevant improvements in the work legal frame, most of the times they still continue
working at the informal sector, unable to enjoy such advantages. Their dedication to the domestic sector put them in
place of vulnerability, depending on the goodness of their employer to be able to enjoy their rights.

This work situation, besides the symbolic conception of the women within the Bulgarian community, places the
female women in a potential position of social risk. At the beginning of the XXIst Century, NGO’s working for
migrants at the local stage focused their energies in two main challenges: the learning of Spanish, and to acquire
specific task in order to find a job. Usually, men were directed to jobs related with the construction sector. On the
contrary, women were directed to the domestic sector. The training courses offered by the NGOs focused on the
domestic service. Hence, it perpetuates the gender role conception, reinforcing the gender symbolic difference
between men and women in the migration process.

Those NGOs were quite conscious of the vulnerability position of the female women. For this reason, they
arrange specific programs directed to women in order to empower them in the community, usually working together
with the Governmental Agencies. They were one of the most relevant social actors claiming for the Domestic Work
Law which provide women at the domestic service with the basic work rights.

The described situation along the migration process places the women in a lower position than the men,
regarding the economic sphere. Even though, it is not a reached static situation, but a dynamic position which
change according the social changes. Economic crisis suffered in the last years made some women the economic
support of their families meanwhile the men are unemployed. This highlights the inherent complication of a gender
position analysis in a migration process, and the necessity to take into account many different social factors.

3. Migrants’ Associations and Gender Role Negotiation
Bulgarian community in Castile and Leon is the second biggest group of migrants based in this area. In the first
years after their arrival to the area, they turn to local NGOs for assistance in their new social community. Around
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2005 the first Bulgarian Associations started to appear in this region. These associations are quite relevant for the
daily life of the migrant group. On the one hand, they provide the migrant with a social network at the local stage.
On the other hand, they maintain the former traditions alive in the migration context. For this reason, it is possible to
consider them between the two realities: Bulgaria and Spain. This medium position turns quite relevant in terms of
gender analysis.

For analytical purposes, I will consider here the notion of ethics developed by Mclntyre(Mc. INTYRE, 2007).
His analysis about the emergence of the moral sense links the notion of virtue with the formation of the personality
within the social community. Ethics is related with the social network where the individual interacts, and not an
abstract and universal rule. Making ethics a question of praxis was a way to make it dependent on the social context.
Following this theoretical direction, I consider that the notion of what is right and what is wrong is related with the
communal notion shared by the community. In the case of the gender, the different roles conceptions, from a
pragmatic point of view, are as well a social product and not a mere theoretical individual approach. The migrants’
associations are the community where the traditional gender role conception from the former country, and the
traditional role conceptions at the new stage interact, emerging the new migrants’ gender notions.

Bulgarian Associations are an important social network for the migrants’ daily life. Their challenge is to provide
the Bulgarian community with the required help not only for their integration process, but also to maintain their fore
culture and traditions. They provide people with help to fulfill the required bureaucratic affairs, mediation with the
institutions and relevant information. At the same time, they develop several activities to maintain the traditions and
language from Bulgaria in the new local context. For this reason, they turn quite relevant for the migrants, as far as
they act as a network where people can develop relationships which turn important in terms of social
capital(ADLER, 2002; BOURDIEU, 1989; DE HAAS, 2010; PUTNAM, 1993) to find a job, find a house, or solve
regular situations derived from the migration process.

Associations turn especially relevant in terms of gender social power. Bulgarian Migrants’ Associations develop
several activities related with culture and help. The two most relevant are the folk dance groups and the Sunday
Schools. Dance groups, following the trend in Bulgaria, are composed by men and women. If it is true that women
engaged in these groups more frequently, but men dancing in a professional way are not an exception. In fact, many
of the most famous choreographers in Bulgaria and abroad are male. In this sense, there is not a big gender role
difference to be outlined.

Regarding the Sunday School, things are very different. These schools are established with the support of the
Bulgarian Government in order to maintain the use and knowledge of the language and culture of Bulgaria among
the migrants’ second generation. They are a relevant place for the families who want to teach their children how to
write Cyrillic, and the different festivities and ritual from their former country. As mentioned above, most of the
educated female migrants have a degree on Bulgarian Language or Bulgarian history, which make them to be the
teachers of their own community. As Slavkova(SLAVKOV A, 2012) outlined, most of the women appreciate a lot
the possibility to teach language, history and culture at the Sunday School. Taking into account that they are
employed at non qualified workplaces, this possibility to teach is regarded as a way of personal success within the
community. They become a relevant person for their own group thanks to their own personal education.

This reveals a gender based conception about culture and school, which continues along the migration process.
Considered closer to the cultural level than the men, women are in the position to arrange the different festivities and
rituals for the community. It is itself a source of social power, as far as it provides them with a relevant position
within the community, meanwhile they become the people who take part in the decision making processes. But the
relevance for the gender role conception goes one step forward. Being those who make the relevant decision, they
usually have the role of leadership in the Associations. Most of the Bulgarian Migrants’ Association in Castile and
Leon are ruled by women. Hence, women become the visible head of the community.

Carrying on activities of leadership at such kind of association is a complex job which implies political and
economic power. As leaders of the Bulgarian Association, they are the spokesperson for the local authorities. They
usually have meetings with the city Institutions, but also with the Regional institutions. They know where to go to
claim for resources in order to guarantee the right development of the different activities of their associations. At the
same time, they have to work with the Bulgarian institutions such as the Embassy and its Culture Section to arrange
the scholar courses, and to provide their schools with the financial and legal support of their governments. Managing
the Sunday School involves a big budget which means a high responsibility degree expected from the leaders of the
Association.

That makes them to be considered reliable as well for other politics affairs such as the arrangement of the
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different campaigns with the politicians when there are elections in Bulgaria, or the electoral process itself for the
Bulgarian settled aboard. In my ongoing research, due to the next European Elections, the most relevant Bulgarian
candidates have visited our region, meeting the different Associations. The picture of the leaders surrounded by
these female leaders of the associations is not a rare exception. In this sense, the Associations provide the women
with political, economic and social power, which transform their position in the community, impacting in the gender
role conception and ideals due the empowerment of the women.

This transformation of the female role implies as well a consequent transformation of the male role conception.
For this reason I consider quite relevant to understand the Associations as a social arena where the different roles
conceptions are constantly discussed. They provide the community whit a place for meeting and information
exchange. The most frequent image is to see the parents drinking coffee during the lessons at the Sunday school.
These long coffees are communicative relevant moments where many daily live details are discussed. The
discussion about the different gender roles and conception is not a rare exception. Most of the times, men and
women have long discussions were the different gender role conceptions are place in the center of the conversation.
For example, some women argue that they would rather like to share the domestic responsibility, as the “Spaniards
do”. However, other women state that they prefer a “real men who can protect them, as the Bulgarian do”.

On the other hand, a change in the female role conception implies automatically a change in the male role. Due
to the economic crisis many men have lost their jobs, becoming their wives the economic support of the domestic
unit. On these situations, men tend to get more involved in the domestic life, caring for the children, preparing meals
etc. This is a relevant change concerning the gender conceptions, but it is not enough to reach the social equality for
women and men. It could happen that these changes remained at the private level, being unable to promote the
gender equality within the group.

The mentioned relevance of the Associations turns especially evident at this point. It is absolutely necessary that
both, women and men, carry on a deliberative process of redefinition of the gender roles. As well as Habermas
(HABERMAS, 1998) showed the relevance of spaces of discussion to guarantee the viability of democracy, gender
roles need to be widely discussed within the community in order to become real alternatives to each individual who
belong to the group. It is in the social arena of the association where the private solutions to the gender
transformations acquire a factual and pragmatic dimension, shaping the new gender models for the whole
community.

The dissension observed between men and women regarding gender conceptions due the social and economical
transformation is a deliberative process of redefinition of the former cultural ideas and the ongoing conceptions.
This reinforces the empowerment female process started in the pragmatic way of working of the association itself.

4. Concluding remarks

In this paper I have showed the relevance of the Migrants associations as the arena where the gender role conception
are discussed and transformed. First of all, it is important to take into account the former gender ideas based on
patriarchal model..

Speaking about a migrant group like the Bulgarian, we have to consider both, the Bulgarian and Spanish traditional
gender conception in order to understand the process. The Spanish gender conception perpetuates the patriarchal
vision of the migrant group due to the labor market offered to migrant women. That lead us to discover migrant
women in a position of double vulnerability due to the traditional former conception of their country, and the
traditional gender role displayed at the local level. That places them in lower and non qualified employments, most
of the time in the informal sector.

Bulgarian Associations provide the women with the possibility to enlarge their social capital, acting as a source of
politic, economic and social power. Thanks to their academic formation, Bulgarian women turn relevant to maintain
the culture, language and traditions of their communities. That is the base of the leadership role played by them.
This starts the process of women empowerment at the core of the migrant community.

Such process leads to a transformation of the female and male conception within the community. The association
appears as the arena where these transformations can be discussed in a practice way, reinforcing the empowerment
process by shaping the new cultural gender definition. That can be understood as a deliberative process where the
new gender conceptions with a pragmatic dimension for the community emerge.
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Language in use in the Cyberspace. Between Bulgarian and Spanish language.

Este articulo analiza el papel del idioma en el proceso de integracion, mostrando como
un uso estratégico sirve, por un lado, para fomentar la sensacién de pertenencia al grupo
de inmigrantes y, por otro lado, para favorecer la integracion en la comunidad de
acogida. Fue originalmente publicado en Bulgaro. Se ha adjuntado una traduccion al
inglés del articulo completo que se realizd para darle mayor difusién en la esfera

académica.

El uso del lenguaje es un asunto fundamental en los grupos de inmigrantes. En el caso
de Bulgaria, la preocupacion de la primera generacion por mantener su idioma en uso
estd fuertemente vinculada con su concepcion de la identidad que se apoya en la el
idioma. Es por eso que las asociaciones de bulgaros promocionan escuelas de fin de
semana en las que poder ensefar el idioma y el alfabeto cirilico a las generaciones mas

jovenes.

El ciberespacio se convierte en un lugar bastante controvertido en términos linguisticos,
debido en gran medida al papel que desempefian las redes sociales en el proceso
migratorio y en el proceso de integracion. En la actualidad, las redes sociales se han
convertido en una de las fuentes de informacién mas consultada, de tal manera que los
perfiles sociales son la carta de presentacion de los grupos de inmigrantes mas

importantes.

En este articulo se analiza fundamentalmente el uso del lenguaje en el perfil social de la
Asociacion Stara Planina de Valladolid. Esta asociacion realiza numerosas actividades a
lo largo del afio a las que invita de forma sistematica a la poblacion local. De este modo,
con el desarrollo de estas actividades persigue mejorar su integracion. Al mismo
tiempo, estas actividades cumplen el objetivo de fortalecer la sensacién de pertenencia

al grupo.

Esta tension se traduce en el uso el idioma. Asi, de forma general, se escribe en
castellano y en bulgaro en aquellas situaciones que se consideran de interés mas general,
mientras que en el caso de determinadas festividades nacionales, el idioma preferido es
el bulgaro, reduciéndose de forma considerable la explicacién en espafiol. En otras

circunstancias sucede al contrario y es mayor la explicacion en castellano que en



bulgaro debido a que las actividades van encaminadas a difundir la cultura balgara entre

la poblacion local.

Las reacciones del grupo de inmigrantes bulgaros respecto al uso del lenguaje o del
alfabeto cirilico ilustran en gran medida en el alto grado de integracion alcanzado por

esta comunidad y el uso estratégico que se realiza del idioma en pos de esa integracion.



Language in use in the Cyberspace.

Between Bulgarian and Spanish in a migrant community.

Alberto Alonso-Ponga Garcia, Salamanca University (Spain)

Introduction

This paper will enface the question about the use of language by a migrant community
in the cyberspace, showing its relation with the integration process, the cohesion of the
migrants’ group, and the maintenance of the links between the migrants’ community

and their former country.

First of all, the use of the language in the daily life will be explained. As far as the
Bulgarian community seems to be high skilled in the use of Spanish, to use Bulgarian or
Spanish became an interesting election to research about. In this paper I will show how
this election of the language can be considered as strategic attending to the different

situations.

Secondly, I will explain the role of the social networks based on internet for a migrants’
group. From an anthropological point of view, these networks can be understood as
social capital providers which turn relevant for the daily life of individual. They are
connected with the integration process, as well with the flow of information which

keeps the migration system working.

Thirdly, I will analyze the use of language in these social networks focusing in the
expected audience. Through three examples of public profiles it will be shown how
relevant is the election of a language in the cyberspace. The strategic use of Spanish or
Bulgarian language allows the Bulgarian Migrant community to improve their
integration process, to reinforce their internal cohesion, and to be linked to their former

community.
About the field

The following paper will present some aspects and results from my PhD research about
the Bulgarian community settled in Valladolid (Spain). This PhD started on September
2012 under the wise advice of Prof. Dr. Maria Jesis Pena Castro at Salamanca

University (Spain). The fieldwork here reflected has been done in Valladolid. It is a
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medium sized town (350.000 inhabitants) in the region of Castile and Leon. The
Bulgarian community in this region is quite relevant. Until year 2009, Bulgarian
migrants’ were the first group in number of people, surpassed after this year by the
Romanians. For this reason, it attracted the attention of many social researchers
(IBANEZ ANGULO 2007; SLAVKOVA 2012; STANEK 2009; VIRUELA
MARTINEZ 2008).

In the case of the town of Valladolid, Bulgarian are still the biggest group, followed by
eh Rumanian. There are also a lot for migrants from different countries from South
America who have Spanish as their mother language. Not only their number, but also
their high degree of integration is what makes the Bulgarians an attractive collective to
research about. Local authorities as well as local population have a good opinion about
Bulgarian. Actually, most of them are developing personal life’s projects without people
knowing where they from are. My Phd research is focused in the different strategies

developed by both, local and Bulgarian society, to reach this integration stage.

This research is done following a qualitative approach, where participant observation
and field diary are the main tools. Also informal interviews and documental analysis has
been done during research. 1 am carrying out this research project following the
deontological code of the American Anthropology Association. All the Facebook

profiles here mentioned have been reflect after explicit permission of my informants.

Bilingualism in progress

Language is considered one of the most important tools of humanity. It allows us to
communicate ideas to each other. It is the way to build and share ideas, which make the
symbolic world where the culture is developed. Its importance relays on the fact that it
not only is used to transmit ideas, but also to build new ones. It influences people way
of thinking (WITTGENSTEIN 1999)

Language refers to the speech community, the community where people can share ideas
due their use of a language or jargon. In this sense, language is strong related with the
social interaction of the people, placed in the core of the society. People usually belong
to more than one speech community (PATRIK L. 2002)as well as they belong to

different communities and social networks in their daily life. These communities can be
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found among users of the same language who use different jargon, where some concrete
expressions gain a different meaning than in the standardized language. In the
multilingual societies, speakers are usually skilled to use different languages which
allow them to take part into different speech communities. This second situation is to be

observed in some regions in Spain and among the migrant’s communities.

The town where is based this research is located in a monolingual area where Spanish
(or Castilian) is the official language. A good command of Spanish is required to fulfit
the legal documents, to attend to the school, go to the doctor and to solve any practical
situation at the local institutions. Local population uses this language in every situation
in their daily life. In spite of the different uses of the language that we could find in the
town, we can consider that Valladolid is a Castilian speech community. Even we should
take into account the fact that people proudly speak about the proper use and
pronunciation of the Spanish in the town. It shows that language is not only a way to
communicate to each others, but also an important part of the identity construction of

the town.

This view of a monolingual society should be redefined considering the high number of
migrant settled in the town. The different waves of migration in the last fifteen years led
to the settlement of people with different cultural backgrounds, who speak in different
languages. These groups of migrants develop their own speech communities in the
town, changing this monolingual and static idea of the town presented above. Hence,
considering the town and its inhabitants in general, it would be better to present it as a
multilingual situation where Spanish has the hegemonic and official position and is
shared by all the inhabitants, while the other languages are used in the restricted social

space of the migrant’s speech communities.

It could be possible to understand it as a serial of bilingual communities, where the
Spanish is always speak as the lingua franca, as well as the official language at the local
stage. Skills on Spanish language are required to be able to take part in the local life, as
well to be able to communicate with people from a different migrant group. Meanwhile,
the mother language becomes relevant within the migrant group. Each migrant
community has to develop a strategic use of the mother language and the Spanish, in
order to be able to maintain the ties inside the community, as well as to succeed in the

integration process. The good command of the local language is an important factor



close related with the integration and the emotional comfort of the migrants (MAEVA
2012; PORTES 1994)

Regarding the Bulgarian community, we can assets that the majority have a good
command of Spanish. Even when they are skills differences according to economical
and cultural differences, most of them can express their selves easily, having a high
degree of integration in the daily life of the town. They use Spanish language in the
regular situations like at the school, at the work place, at the local administration etc.
Most of them have developed a social life with local people or with other migrants. In
this case, it is relevant to explain that Spanish is the most used language among the
migrants’ in the town due the high number of migrants’ from Spanish speaking
countries in South America. For this reason, they also use Spanish language in their free
time, while drinking coffee with friends, going for a walk, practicing sports. Even when
they have strong ties with other Bulgarians, they often enjoy leisure with local people or

in mixed groups where Spanish is always spoken.

The use of Bulgarian language is restricted to those activities which take place in the
private level; activities in which only Bulgarian people are involved. The private level
can be understood in a double dimension: the community and the domestic one. On the
one hand, considering the migrant’s community as a group, Bulgarian is used in those
activities directed for the Bulgarian population and arranged by one of the official
Bulgarian Associations based on the town. On the other hand, considering the domestic
dimension, private level refers to the interaction inside the family, or the friends’
groups, where Bulgarian is used. It is important to point out that even in these situations
in which Bulgarian is spoken, there are always some Spanish words to hear like the

Spanish expression “Y ya esta” used instead the Bulgarian expression “U taka”.

This different use of each language attending to the different kind of situation means
that the more the people relate to others only at the so defined private level, the more the
Bulgarian language will be spoken. Since the Spanish has a hegemonic position, there
are more regular situations where this language will be chosen instead of the Bulgarian.
A high degree of integration requires a good command of Spanish and, at the same time,
it reinforces the level of Spanish by it usage. This is more obvious regarding the young
people. As far as they have been educated on the national system, the Spanish language

is dominating their daily life. In some situations, they even use Spanish when they are



talking to other young Bulgarian people because for they is a natural way of express
themselves. Families try to keep the Bulgarian in use in their private sphere, and some
collective strategies to preserve the Bulgarian have been developed by the community
like their Sunday School.

Considering Valladolid as a serial of bilingualism included in a monolinguistic frame,
the election of the language becomes a relevant fact to study among the migrants
groups. The good command of Spanish among the Bulgarian community shows its high
degree of integration at the local stage. At the same time, the restricted use of Bulgarian
turns relevant to understand the life of the community at its private level. The language
has both a pragmatical and a symbolic dimension and its use becomes a part of the

strategic of migrants’ integration process.

Social life and Cyberspace

New technologies have increased their importance in the daily life in the last three
decades. The famous mass media and the use of Internet reached a central place in the
daily life, having a big influence in people’s social life. The use of internet became a
relevant skill in order to be integrated in this world. Being able to use internet allow the
individual to connect himself with other people, to find useful information, to access to
a wide world where everyone seems to be potentially connected to everything. Due to
its power as social transformation tool, anthropologist and other social researchers have
focused their attention to it (WILSON M. 2002)

Cyberspace appears as a new field for research, being at the same time, a cultural
production and the place for the new cultural production. The different approaches on
the new technologies move between the pessimistic view to the optimistic one. The first
one points out the fact that internet offers a false image of the world, where the notion
of real and not-real must be redefined. (FERNANDEZ PALOMARES 2003) Here we
could find the position of Derrida and his concept of hyperreality, which stress the
ontological ambiguity of the cyberspace. The second one stresses the potential of
internet for people finding useful information, getting in touch with people, and
accessing to different contents and cultures. Beyond this ontological discussion, the fact

is that internet became an important fact to take into account doing social research.



For the purpose of this paper, it would be useful to pay attention to the potential relation
between the use of internet and the social life of the different people and groups.
Regarding the social networks in internet from an anthropological point of view, it is
worthy to consider them under the traditional social network approach (LIN 1999;
MILROY 1992; MITCHELL 1969; TICHY 1979). Hence, cyberspace can be regarded
as a particular kind of space where people are linked to each other. A kind of
community is established where we can analyze the sense of belonging, the links

between the members, and also the emergence of identities like in the real world.

If the attention goes more precise over the social networks such as Facebook, we can
focus the question about the relationship between the cyber community and the real life.
This social network is one of the most used among young people, and enhances the
particularity that mixes the real life network with the cyber community. Most of the
people use this network not only to keep in touch with close friends, relatives,
workmates, and people from their real environment, but also with people with shared
interests, even if they never meet in person. Facebook can be used to reinforce existent

relationships, and to establish new one with new people.

This characteristically use of social networks can be considered as a social ties provider.
People develop a net of weak social ties that can be activated due the strategic use of
internet, reinforcing these ties which can be needed depending on the situation. In this
sense, the analysis made about social networks and links between people fits perfectly
to this case of study(PUTNAM 1993) (ADLER 2002; BOURDIEU 1989; THOUEZ
2003). Individual use of social networks give them the possibility to develop a wide net
of weak ties, which can turn into strong ties due to personal social skills of individual.
Hence, we can considered that social networks provides the individual with a social
capital which can turn useful in many daily situation like arranging free time plans,
travelling, finding a job, finding information and many other features. The relevance of
the social networks relays on the fact that they can extend the personal networks,
increasing the weak ties and the potential social capital for people engaged on them.
The success on transforming these weak ties into strong ones relays on the personal

skills to the management of this potential social capital.

Considering this different uses of social networks based on Internet, Cyberspace can be

considered as one relevant element not only of the migration process, but also of the



integration of the migrant population. For this reason, it requires a strategic use that
allow the individual to keep its ties with its former community, as well as to develop
and reinforce the ties with the local community where is now based on. A skilled use of
internet becomes important for the migrants, offering them a valuable amount a social
capital in their former communities as much as in the settlement country. As far as in
internet are shared a lot of ideas, and those ideas are expressed writing posts, the

strategic use of language in internet reveals relevant in the migration research.

Migration, language and Cyberspace

Considering a migrant community, the use of internet and the social networks based on
it turns especially relevant. The extended use of internet and the new technologies
allows them to maintain a close contact with the people of their former communities,
like relatives and friends. The relevance of the social capital managed by the cyber

interaction has been highlighted by the Bulgarian community settled in Valladolid.

Most of my informants pointed out the phone calls on internet as one of the most
relevant facilities for them. When they started to arrive to Valladolid, around year 2000,
the use of internet was not so extended. They remember themselves phoning home once
or twice a month, even though most of them came alone and spend the first years
without their families. The possibility to use internet for the phone calls make them
cheaper, and they became one of the most relevant event in the daily life. In this sense,
migrants consider that the use of internet increased their quality of life because they can
call home at any time when needed without worrying about money. That makes them

feel more comfortable in their daily life.

Beyond this personal comfort gained due this easy way to contact home, the social
networks like Facebook play also an important role in the migration analysis. These
networks allow people to keep in touch with people of the former communities without
the need of calling or concrete social interactions. Being linked through Facebook
makes it possible for them to see pictures from old friends and relatives, to see where
they are, some parts of the daily life like situations at work, family or free time
activities. This builds the background for a potential social interaction that can turn this

weak relationship into a strong one. It reveals especially relevant when they are



planning trips to visit their families and friends, increasing their comfort also in their

visit to their home places.

It is also important to consider the relevance of internet from the migration system point
of view. The notion of system applied to the research of migration has been widely
discussed in the last decade, making this concept and its use quite complex (ARANGO
2003; Bakewell 2012; Bakewell 2011; DE HAAS 2010; MASSSEY 1993). Even when
the discussion about the pertinence of considering the migration process as a system or
not is amazing interesting, it surpasses the target of this paper. For analytical reasons we
are considering here a migration system in its more classical definition: as a system that
links the former community and the migrant community, and the different processes and
strategies that keep this migration flow in progress. In a system so defined, the flow of
information has been pointed out as one of the most relevant factors in order to maintain
the migration process. People who arrive to a place rapport about their lives to their
former communities and, if the situation is positive, more migrants start to arrive
developing a migrant system. The use of internet transformed the flow of information. It
increased in a quick way. Social networks offer relevant information to many people at

the same time, having a big influence in the migration process.

The relevance of internet in the flow of information has been object of research about
migrations (DEKKER 2012). Internet became relevant for those who were still in the
former community, providing them with useful information which helps them in the
process of decisions making in order to start the migratory process. It allows them to
shape some ideas about their future life in the country of destination, readjusting their
expectative. In the last years, due to the economic crisis suffered in Spain, a lot of
migrants started to consider the possibility of going back to their origin countries, or to
continue with their migration project in a different country. Here Internet is again
relevant providing information about the life of those who decide to return. Some of my
informants mentioned several times how they use internet to keep in touch with their
friends who returned to Bulgaria in the last two years, and “to see how they are doing. It
is true that with the crisis it is difficult to have a job in Spain, but you never know if it is
better in Bulgaria. | see my friends’ profiles on facebook, the pictures, and then I can

see if they are really doing well there”.



Considering as information provider, Internet is one of the tools of the migrations
systems that decreases the risk in the migration process. Being able to see how people
are doing turns helpful for those who are in the process of decision making to move or
not to move, as much as for them who are about to start with their migration process, as
for those who are considering to go back to their places. Cyberspace becomes a place
between the country of origin and the migration country which can tie both of them,

keeping the flow of information.

Beyond this important fact related with the migration process, we can also take into
account the relevance of internet and social networks in the integration process. As
mentioned above, social network based on internet like Facebook have the characteristic
that are useful to reinforce social ties and networks developed in the real world. Usually
people enjoy themselves uploading pictures of daily life, comment status of friends and
workmates, and sharing music and information about free time activities. It turns
relevant regarding the use of migrants because they have to be able to interact not only
with the people from their former community, but also with the local people of their
migration country. Interacting in internet with the local people includes them in this
local network, offering them a big amount of weak ties at the local stage. These ties can
turn strong and relevant, becoming a worthy social capital that have a big influence in

their integration process.

Once we consider the role of the social networks based on internet in the migrations
system and in the integration process, we can start to analyze the strategic use of these
social networks by the migrant’s community. From an anthropological point of view,
cyberspace becomes an interesting field for research the different attitudes and strategic
developed by a migrant community in order to fulfit these two objectives. In this case,
we are focusing in the use of language, connecting it with this integration will, as well

with the maintenance of the links with the former community.

In spite of the many differences between the different Facebook profiles, all of them
share one relevant characteristic: information is wide spread, and becomes accessible
for a big range of expected and unexpected people. We can consider this group of
people as the audience of the profile. When we are considering personal profiles, there
are several ways to control the privacy of the different uploads and publications. Each

user determines by himself his own privacy, attending to his own reasons. On the



contrary, when we consider the public profiles (i.e. institutions), these are public, and all
the information provided by them is accessible to an undetermined range of people. In
these cases, the control of the privacy is not considered as a good procedure because the
will is to promote the image of the institution. Hence, this public profiles turn quite
interesting for social research. By the one hand, we can explore the way in which they
try to focus their audience. By the other hand, we can analyze which audience actually
they have. In the case of the migrants groups, this audience can be regarded as this
social network of weak ties, in which the information is shared, as well as serve to the

integration o the group.

Here they will be presented three different publics profiles of the Bulgarian Association
Stara Planina. This Association is one of the four Bulgarian Associations based on
Valladolid. It is the biggest one, and develops a lot of different activities along the year,
like the celebration for different Bulgarian festivities like the Martenitza, Kiril and
Methodium Day or Christmas. They also have a group of Folk Dances called “Ritmos
de Fuego” (Rythms of Fire), and a Sunday School called Yuunuiie ITo bearapcku E3uk
"Ceetn CBetn Kupun I Meroauii. There are three different public profiles, one for the

association itself, one for the Dance Group, and one for the School.

The election between Bulgarian and Spanish in each of the profiles and situations shows
how important it is the strategic management of the language in the cyberspace in order
to guarantee the integration and to maintain the links with the former community.
Beyond these two targets, the analysis of the use of language in these profiles show a
third objective: the cohesion and maintenance of the migrant group itself. These three
profiles are public and accessible to everyone. They are going to be presented as follow

with the express permission of Stara Planina.

Profile of Yunaume Ilo bparapckn E3uk ""Cerun CBern Kupua U Metoamii': this
profile is used by the members of the Sunday school to publish about their different
activities at the school. They report about the time-tables, offer information about the
different bureaucracy expected to attend to the lessons, and upload pictures of the
different events arranged along the scholar year like the Opening session, the Christmas
Festival or Poetry Exhibitions. The information offered on it is directed to the Bulgarian
community interested in bringing their children to the School. Hence, all the posts are

written in Bulgarian, using the most correct form of the Kirilik alphabet. People who
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interact with it also use Bulgarian language to comment the pictures, to ask questions
etc. Even when it is directed to the Bulgarian migrants settled in the town, some
comments made by people settled in Bulgaria are to be found. Often it happens after the
publication of pictures of the different events, and most of the comments are made by
relatives of the children. However, it is also useful for those people who decide to move
to Valladolid. It offers information about the developed infrastructure by the Bulgarian
community for the Bulgarian community. As far as Sunday Schools are considered one
of the most efficient tools for the maintenance of the Bulgarian language in the second
generation, it is a relevant factor for some of the families. Hence, the information
offered to the local group turns relevant also within the migration system.

The Facebook Profile of Ritmos de Fuego: This profile shows information about the
folkdance group of the association. They offer information about the different dance
lessons, the different events and new dances they are arranging, and upload pictures of
the dance exhibition where they take part. Although the profile’s name as well as the
general information is written in Spanish, most of the posts are written in Bulgarian.
Even when they accept local people dancing with them, the daily profile’s upgrades are
done in Bulgarian. Their intention is to spread the information about the dance group
among the Bulgarian migrant community. Most of them have told me that they were
happy having local people in the group, but after all the relevant information is offered

only in Bulgarian.

If we make a comparison with the information offered in the school's profiles, we can
see that this one is less formal. More social interaction is to be seen. They usually use
the profile to talk about the weekly meetings in an informal way. Sometimes we can see
Bulgarian written with Latin alphabet, and then some people complaining about this
fact. A correct writing is not so strict observed, as well as occurs in a personal profile
where young people interact. Some characters can be omitted to share time and space,
as usually happens when posting from a smart phone. It is worthy to stress the fact that
is one of the few places where young people use Bulgarian as the written language to
establish a communicative interaction. This information can be considered as relevant
for the migration system because implies the development of social infrastructures, its
main target are the migrant community settled in Valladolid. In this case, the Facebook
profile can be considered as a useful tool to reinforce the internal coherence of the

migrants’ group.
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The Facebook profile of Stara Planina: this profile offers general information about
the association, as well as about the different activities arranged by them and by the
Sunday school and the Dance group. The name of the profile is a Bulgarian name but
written with Latin alphabet. The general information of the profile is written in Spanish.
They also offer relevant official information from the Bulgarian Embassy, like
information for the National Elections in the last year 2013. Most of the post published
on this profile are written in Spanish language, and after translated into Bulgarian. The
earliest posts are published firstly in Spanish, and sometimes were translated into
Bulgarian using the Latin alphabet. After some people complained, they started to use
always the Kirilic alphabet. Even sometimes the information is only written into
Spanish, and people have to ask for a translation. This use of language is relevant

regarding the target of this Association, and the audience of its profile.

On the one hand, this Association wants to introduce the Bulgarian culture at the local
stage. They point out that they don’t want to be isolated, but to work with other
migrants and other people in Valladolid. For this reason, they arrange a lot of activities
along the year, and they always try to invite the local population to take part on them.
They use Spanish language in order to increase their possibilities to become known
among the local population. On the other hand, this information is crucial to the
migration system. It is the most relevant profile in order to plan a migration process to
the town, and many people refer to it when they are asked about how they knew about
the association. Its offer a general view about the collective life of the Bulgarian
community settled in Valladolid. Such a view turns relevant in the decision making
process for the potential migrants. Even people who are not potential migrants but close
friends or relatives of the migrants in Valladolid, check this profile to see about them.
For this reason the Bulgarian translation are required when post are written in Spanish.
In this case, Facebook can be considered as a tool for the integration of the Bulgarian

community in the town, as well as a tool to spread information in the migration system.

These three different Facebook profiles show the different use of the language in the
cyberspace attending to the expected audience. A strategic use of Bulgarian or Spanish
is required in order to succeed in the integration, the cohesion of the migrants’ group,
and in the flow of information in the migrations system. The use of language becomes
relevant in the management of the social networks based on internet. Hence, the use of

language will also affect to the potential weak ties and social capital that the migrant
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community can achieve due its use of Internet. To choose a language or another is
relevant attending to the target of the concrete profile because it allows them to
communicate with a determined group of people, which implies a determined social

capital.

It is also relevant to point out that the relationship between the language and internet is
more complex. As shown above, the management of the social networks can be a tool to
preserve and to reinforce the role played by the mother language among a migrant
community. Posting in Bulgarian at the dance group profile, for example, can be
considered as one the few cases in which the second generation uses the Bulgarian
language to communicate ideas in their daily life. The maintenance of the language on
the second generation is relevant for those who start the migration process because they
want their children being able to communicate with their relatives in Bulgaria. For this
reason, the social analysis of the internet based network can be a fruitful field for the

researchers on migration.

Concluding Remarks

Along this paper | have tried to present the migrants and the strategic use of language in
the cyberspace. From an anthropological point of view, language is a relevant topic
while researching about migrations. Learning the language of the settlement community
IS necessary to succeed in the integration process. At the same time, there is a will to
maintain the mother language alive in the migrants’ community. It is relevant for the
migrants’ group because is the way to guarantee the communication with the former

community. For this reason, both languages are relevant in different stages of daily life.

If we understand modern societies like a so explained serial of bilingualism
communities, it is relevant to point out a strategic use of language. The election between
the mother language and the settlement language will be done to achieve two main
targets: the integration of the community in the settlement country, and the maintenance
of the ties between the migrants’ community and its former country. Hence, it is
interesting to explore which language is used in each context, and how this use is

changing according with the different social situations.
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Internet is a relevant toll in the daily life of most of the people in the modern societies.
It allows the communication of ideas in massive way. Social networks based on internet
can be considered in their relationship with the real world social networks, analyzing the
synergies between them. It can be said that they somehow extend the real life networks,
binding different people from different contexts. In this sense, the internet networks
provide the individual with a big amount of weak social ties that can turn into strong
and useful ties due the personal skills of the individual. Therefore, it can be considered
that cyberspace can provide the individual with a valuable social capital that is useful in

many situations in the daily life.

This social capital provides by social networks based on internet is also relevant for the
migrants’ communities. The management of these social networks can be useful to
maintain the links with the former community, to reinforce the integration process of
the group in the settlement society, and to reinforce the internal cohesion of the
migrants’ group itself. Hence, a strategic use of these social networks is also observed

to fulfil these three objectives.

The use of the language is related with the expected audience of the different social
networks, showing the relation between the migrants’ community, the settlement
community and the former community. They will use the settlement society’s language
when they are focused in the integration process. Meanwhile, the use of their mother
language is to be observed when they are relating to each other, or when they are
offering relevant information for their own community. This is the way in which
language in the cyberspace turns a tool for the integration, the cohesion of the

community, and the communication with the former society.

At the same time, cyberspace becomes a tool to reinforce the use of the mother language
among the migrant community. In a situation as described where the group has a high
degree of integration, many of the regular social interactions use the settlement
language as the preferred one. This turns especially relevant among young people and
the second generation who attended to the national education system. Posting in social
networks is one the ways in which their written mother language becomes useful for
them. In this sense, the management of the cyberspace can be considered as a strategy to

reinforce the use of the mother language in the migrants’ community.
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The migration process requires a wise management of both economic and social
resources. This management is strong related with a successful integration in the new
society as well as in the community construction. Cyberspace becomes a relevant place
for social interaction where the migration process continues, being reinforce by the

cyber interaction between the members of the migrant’s group.
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AOOBPE JOW/TN B KWBEPUA! 3AMNMUCKN OT ANTUTANTHNA TEPEH

YIIOTPEBA HA E3BUKA B KUBEPITPOCTPAHCTBOTO:
MEXAY BbJITAPCKHUA U UCITAHCKHUA E3UK
B MUT'PAHTCKATA OBIIIHOCT

Anbepmo Anonuco-IloHza I'apcus

BvBepeHue

HacTtosiwara ctatma noctaBsa BbNpoca 3a ynotpebaTta Ha e3MKa OT MUTPAHTCKUTE 06-
LWHOCTN B KNOEPNPOCTPAHCTBOTO, HEroBaTa BPb3Ka C NPOLLeca Ha MHTerpauus, CNaoTABAHETO
Ha MUrpaHTCKaTa rpyna v noaabpKaHETO Ha B3aMMOOTHOLUEHUA MEXKAY MUrPaHTCKaTa 06-
LLIHOCT M HEMHaTa poauHa.

MbpBO We pasriegam ynotpebata Ha e3MKa BbB BCEKUMAHEBHMUA KMBOT — LOKONKOTO
n3rnexaa, ye 6barapckarta obuwHocT B MicnaHuAa Bnagee UCNaHCKKM Ha Ao6po HMBO, ynoTpe-
6ata Ha ObArapPCcKM UAM UCMAHCKN €3MK Ce OKa3Ba MHTepeceH 3a u3csaegoBaTtens usbop. B
TEKCTa LLLe NOKaXKa KaK To3n M360p Ha e3MK MoKe ga 6bae pasrnerkgaH KaTto CTpaTernyecku
noAaxon, B Pas/IyHUN CUTYyaLLUN.

Cnep, ToBa We 06sACHA poasATa Ha MHTEPHET COLMANHUTE MPEXKM 338 MUFPAHTCKUTE
rpynu. OT aHTPOMO/IOXKKA FNefHa TOYKa Te3M MPEXM MOXKe Aa ce pa3bupaT KaTo npenocTta-
BAWM COLMaNeH KanuTan, noaxoAAll 3a pa3maHa BbB BCEKMAHEBHMUA KMBOT HA OTAENHUA
yoBeK. Te ca CBbp3aHM C NPOLLECa Ha MHTErpaumsa, KakTo 1 C NOTOKAa Ha MHbOPMALUA, KOMTO
nogAabpiKa MUrpaLMoHHaTa cuctema paborelua.

Hakpas we aHanuMsmpam ynoTpebata Ha e3MKa B coUMaIHUTE MpPeEXU, POKyCcupamnKkm
ce BbpXy OYaKBaHaTa UM ayguTtopua. Ypes Tpu npumepa Ha nNyb6anyHM npoduan we b6bvae
NMOKA3aHO KOJIKO BaXeH e M3bopbT Ha e3uK B KnbepnpocTpaHcTBoTo. CTpaTernyeckaTa ynort-
peba Ha MCNAHCKM UK BBATAPCKM €3UK N03B0IABA Ha 6barapckaTa MUIrpaHTCKa OBLWHOCT Aa
pa3BuMe Npoueca Ha MHTerpaums, Aa NoACcUIM CBOATA BbTPELUHA CN/IOTEHOCT U Aa NOAAbPKA

BPb3KaTa C npeguniHaTa Cn O6IJ.I|HOCT.

84



AOOBPE JOW/TN B KWBEPUA! 3AMNMUCKN OT ANTUTANTHNA TEPEH

3a TepeHa

CratvATa We npeactaByM HAKOW acMNeKkTU M pe3ynTatu OT MOEeTO AOKTOPAHTCKO U3C-
NefBaHe Ha 6barapckaTta obwHocT BbB Bansgonna, Ucnanus. JoKTopaHTypaTa MM 3anoyHa
npes centemspun 2012 r. noa pPbKOBOACTBOTO Ha npod. A-p Mapua Xecyc MNeHa Kactpo B
YHuBepcuteTa Ha CanamaHka. TepeHHaTa mu paboTa bewe nposegeHa BbB Banagonupg —
cpegHo ronam rpag (oK. 350 xun. aywun) B pernoHa Kactunma u JleoH. bbarapckarta obuHocT
B TO3M PErvoH e 3HauntesnHa — 4o 2009 r. TA e Hal-ronAMmaTa MUTpPaHTCKa rpyna, M3mecTeHa
cnep ToBa OT pPyMbHCKaTa, 3aTOBa M NPMBANYA BHUMAHMETO Ha MHOMO COLMaIHM U3Ce[0Ba-
Tenu (Slavkova 2012, Stanek 2009, Viruela Martinez 2008, |bafiez Angulo 2007).

LLlo ce oTHacs o Banagonna, 6barapute BCe OLWLEe Ca HAal-ronamarta rpyna, caenBaHu
OT pyMbHUMTE. MiIMa 1 MHOXECTBO MUTPAHTM OT Pa3IMYHKN CTPaHKU OT KOXKHa AMepuKa, YNITO
MaNYMH e3UK e UCMAHCKUAT. He camo TeXHUAT 6poN, HO U HUBOTO MM Ha MHTErpauus npasu
6bArapuTe UHTEPECEH M3CNeA0BaTE/ICKM OOEKT — MeCTHaTa BAAaCT, KAaKTO M HacefeHUeTo
nmaT fobpo mHeHMe 3a HbarapuTe. BCbWHOCT NOBEYETO OT TAX PA3BMBAT JIMYHUTE CU XKU-
TENCKM NpoekTn, 6e3 xopaTa Aa 3HAAT OTKbAe ca. MoeTo m3cnenBaHe e GOKYCUPaAHO BbpPXY
pasiMyHUTE CTpaTerMm 3a AOCTUraHe Ha CeralHOTO HUBO HA MHTErpupaHoCT, pa3BMBaHU U OT
MECTHUTE, M OT 6b/IrapcKaTa 0bLWHOCT.

N3cnepBaHeTo e HanpaBeHO Ha 6a3aTa Ha KayecTBeHUA NoAX04, NPU KOMUTO BKAtOYe-
HOTO HabnlaeHWe U M3CNefoBaTENCKMAT AHEBHMK Ca BOAELM MHCTPYyMeHTU. Cblio Taka
HanpaBux M HedbOpPMaNHM MHTEPBIOTA M AOKYMEHTasieH aHanu3. B u3cnegBaHeTo cu Cbm
cnefBan AEeOHTOIOTMYHMA Kog Ha AMepPUKaHCKATa aHTPOMO/IOXKKA acounauma 1 BCUYKM Cro-

MeHaTn pencbyk npodnam ca oTpaseHn cnes U3PMUUYHOTO CbrlacMe Ha MouTe MHPOPMATOpPMU.

BunuHrenMsbm B passutue

E3MKbT € cMATaH 32 eAuH OT Hal-BaXKHUTE UHCTPYMEHTM Ha YOBEYECTBOTO — TOM HU
NO3BO/IABA 43 KOMYHUKMpPAMe NMOMEXAY CU, TOW € HAaUMHBT 3a U3rparkaaHe u cnogenaHe Ha
naenTe, CbCTaBALWM CUMBOIHUA CBAT, B KOMTO Ce pa3BMBa KyaTypaTa. 3HAaYEeHMEeTo My ce ocC-
HOBaBa Ha TOBA, Ye He CaMO C/IyXKM 3a NpefaBaHe Ha uaen, HO 1 3a Cb3JaBaHe Ha HOBW. E3u-
KbT OKa3Ba B/IMAHME W BbPXY HAaYMHA Ha MUCeHe Ha xopaTa (Wittgenstein 1999).

E3nKDBT e cBbp3aH C e3MKoBaTa 06WwHOCT — 06LWHOCTTa, B KOATO XOpaTa moraT Aa cro-
aenart naeun, bnarogapeHune Ha e3rKa Uan KaproHa. B To3u cmucbn, e3MKbT e TACHO CBbp3aH

CbC COLManHOTO Baammo,u,eﬁcmme meXxXagy Xxopata, Hamumpalwmn ce B A4POTO Ha O6LLI|eCTBOTO.
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AOOBPE JOW/TN B KWBEPUA! 3AMNMUCKN OT ANTUTANTHNA TEPEH

O6UKHOBEHO XopaTa NpMHaA/eXKaT KbM NoBeye OT efiHa e3uKoBM obuHocTh (Patrik 2002),
KaKTO NpuUHagnexxaT U KbM PasIMyHN 0BLHOCTU U COUMANHU MPEXKM BbB BCEKUAHEBHMUA CU
¥MBOT. Te3n 06LWHOCTM MoraT Aa 6bAaT OTKPUTU cpes Non3BaluTe 0bLL e3UK, KOMTO ynoT-
pebaBaT pa3/IMYEH }KapProH, KbAeTO HAKOW KOHKPETHM M3pasu MoJiydaBaT Pas3/IMYyHO 3Haye-
HWEe CNPAMO CTaHAAPTM3MpPAHMA e3uK. B myntnesnyHmn obuiectsa rosopeLnte 06MKHOBEHO
YMeAT [a M3M0/3BaT Pa3/IMYHK e31LM, KOETO MM NO3BO/IABA Aa Y4acTBaT B Pa3/IMYHN €3UKO-
BM 06OLWHOCTM. Tasn BTOpa cUTyauma moxe aa 6bae HabnogaBaHa B HAKOW perMoHn Ha MUc-
naHMA 1 cpes MUTPAHTCKUTE OBLLHOCTM.

lPaZbT, B KOMTO HACTOAWOTO M3cCaeABaHe e NpoBeAeHO, Cé HaMMpPa B MOHOE3NKOB
PaliOH, KbAETO MCMAHCKMAT (MAM KaCTUACKUAT) e oduumanHuaT e3mKk. M3unckea ce aobpo
BNAJEEeHe Ha MCMAHCKM 3@ NOMb/IBAHETO HAa OPMUMANHMU LOKYMEHTM, 33 MOCeLLaBaHEeTO Ha
YYMAULLE UM Ha IeKap M M306L,0 3a CNPaBAHETO C KaKBMTO M Aa BMN0 NPaKTUYECKN CUTya-
LUK C NOKANHUTE MHCTUTYUMU. MeCcTHOTO HaceneHne M3Non3Ba TO3N e3MK BbB BCAKA CUTYa-
LA OT CBOA BCEKUAHEBEH KMBOT. BbNpeKkn pasnnyHute ynotpebu Ha e3nKka, KOMTo MmoraT Aa
ce OTKPUAT B Fpaga, MOXKEM [a CcMsATame, Ye Banagonmpa e KacTuacka eamkoBa obwHocT. [a-
Xe TpabBa Aa umame npeasui, Ye xopata C ropAoCT FOBOPAT 33 NpaBuaHaTa ynoTtpeba u
NPOU3HOLLIEHME HA UCNAHCKUA B rpaga. ToBa NOKa3Ba, Ye e3UKbT He e NPOCTO HaYMH 3a Ko-
MYHMKaLMA, @ U BayKHa 4acT OT MAEHTMYHOCTTA Ha rpaja.

To3un nornesg KbM MOHOE3UYHOTO 0buwecTBo TpAbBa Aa 6bae NPeocMUCNeH C ornes,
Ha rosiemua 6poi MUrpaHTU B rpaga. PasnmMyHUTE MUrPaLMOHHU BbHM NpPe3 noc/ieaHuTe
neTHaAeceT roAnHU BOAAT A0 3aCe/IBAHETO Ha XOpa C pa3/IMYeH KyATypeH beKkrpayHa, roso-
peLwm pasanyHmn eanumn. Tesm rpynm MUrpaHTM pa3BuBaT TeXHU COBCTBEHM e3MKOoBM 0bLLHOC-
TW, NPOMEHANKN MOHOE3MKOoBaTa M CTaTUYHa Maen 3a Banagonua, npeacraseHa no-rope. U
Taka, UMalKu npensua rpaga v Herosute obutatenm m3obwo, no-gobpe we 6bae ga ro
npeacTaBMM KaTo MyNTUE3MKOBA CPeaa, KbAETO UCNAHCKUAT €3UK MMa Boaewa 1 opuuman-
Ha NO3NLMA M e CNOoAENEH OT BCUYKM KUTENU, AO0KATO APYrUTe e3uum ce n3nonseaT B orpa-
HUYEHUTE COLMANHM NPOCTPAHCTBA HAa MUTPAHTCKUTE €3UKOBU OOLLHOCTM.

Bu 61uno Bb3IMOXKHO rpaabT Aa ce pasbepe KaTo nopeanua ot dsye3uvyHuU obwHocmu,
KbAETO MCMAHCKMAT e3MK BMHArn ce roBopu Kato lingua franca, Kakto u Kato oduumaneH
€3MK Ha JIOKa/HO HMBO. BnageeHeTo Ha MCMAHCKM € HeoHX0AMMO 33 BK/IKOYBAHETO B MeCT-
HWA XKMBOT, KaKTO M 332 KOMYHMKALMATA C XOpa OT Pas/IMYHU MUTPAHTCKU 06WHOCTU. Mex-

AyBpeEMEHHO MaNYMHMAT e3MK OCTaBa peneBaHTEH B PaMKUTE Ha MUTPAHTCKATa rpyna. Bcaka
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AOOBPE JOW/TN B KWBEPUA! 3AMNMUCKN OT ANTUTANTHNA TEPEH

MUrpaHTCKa obLWHOCT TpsibBa Aa pa3BuMBa cTpaTernyecka ynotpeba Ha MatiymMHUA M HA UCMAHC-
KMA e3MK, 3a A3 MOXKe A3 NOoAAbPrKa BbTPELHOOOLWHOCTHUTE BPBb3KM, KAKTO M Aa ycnee B
npoueca Ha uHTerpauma. [JobpoTo BnageeHe Ha MeCTHUS e3UK e BarkeH GaKTop, TACHO CBbp-
3aH C MHTerpaumsaTa u eMounoHanHMA KomoopT Ha murpaHTute (Maeva 2012, Portes 1994).

LLlo ce oTHacA fo 6barapckaTta o6LWHOCT, MOXeM Aa TBbPAUM, Ye NoBeYeTo BRaaeaT
MCNAHCKM e3UK Ha Aob6po HMBO. [lopm KOrato yMeHUATa UM ce pa3/sinyaBaT 3apagn MKOHOMMU-
YeCKM AN KYNTypHM 0cobeHOCTH, MoBEeYeTOo OT TAX MOraT Aa ce M3pas3aBaT JIeCHO M Ca UHTer-
pUpaHM Ha 406pPO HMBO BbB BCEKMAHEBHUA KUBOT HA rpaga. Te M3noa3BaT MCNAHCKU E3UK B
0BMKHOBEHM CUTyaL MM KaTo B yumauLLe, Ha paboTHOTO MACTO, B MeCTHaTa aAMUHUCTPaLMA U
np. NoBe4yeTo OT TAX Pa3BMBAT COLMANHN KOHTAKTU C MECTHUTE WU C APYTrUTE MUTPaAHTU. B
TO3M CNyYyalh € YMeCTHO Aa OBACHUM, Ye MCMAHCKMAT € Hali-M3NON3BaHMAT e3MK cpes, MUr-
paHTUTe B rpaga 3apaan BMCOKUA BPOM MUIPaHTM OT MCMaHOroBopeln cTpaHu oT HOXKHa
AmepuKa. 3aToBa 6BAFAPCKUTE MUTPAHTU M3MOA3BAT UCNAHCKM U B CBOETO CBOOOAHO BpeEME,
[0KaTo NUAT Kade c Npuatenu, XoaaT Ha pas3xoKa, cnopTtysaTt. Jopu KoraTto umaT 34pasu
BPB3KW C Apyrn 6barapu, Te MHOFO YecTo npeKapsBaT cBO6OAHOTO CUM Bpeme C MeCTHU Xopa
WU B CMECEHU IPynu, B KOUTO BMHArN CE TOBOPU MCMAHCKMU.

YnoTtpebaTta Ha 6bArapckm e3mKk e orpaHnYeHa B pamKuTe Ha AeMHOCTM OT chepaTa Ha
JINYHOTO, AEMHOCTM, B KOUTO Ca BKIKOYEHW Camo Hbarapu. YacTHOTO HMBO MoOXKe ga 6bae
pa3bupaHo B ABe M3MepeHUA: 0OLHOCTTa U AOMaKMHCTBOTO. OT eAHa CTpaHa, pasrnexapai-
KM MUTPAHTCKaTa OOLHOCT KaTo rpyna, 6b/rapckuAT ce n3nosi3Ba B Te3un AenHOCTU, KOUTO ca
HAaCoOYeHM KbM ODBIFAPCKOTO HAaCeNEHME U KOUTO Ce OpraHM3MpaT oT edHa oT 6barapckute
acoumaumm B rpaga. OT gpyra cTpaHa, BU3MPaMKM AOMALLIHOTO M3MEPEHUE, TMYHOTO HMBO ce
OTHacs 40 B3aMMOZENCTBME BbTPE B CEMEMNCTBOTO UM B NPUATENCKA 0OLWHOCT, KbAeTO 6bA-
rapCKMAT e3MK ce M3Non3Ba. BaxkHo e Aa ce otbenexxu, ye gopu B Te€3U CUTyaLLMK, B KOMTO ce
roBOpPKM OBAFAPCKKU, BUHArK MoraT Aa Ce YyaT HAKOW MUCNAHCKM AYMM UAW M3Pas3K KaTto Ly ya
estd”, n3nonseaH BMecTo 6barapckua ,u Taka“.

Tasun cBoeobpasHa ynoTpeba Ha e3MKa, HAacoYeHa KbM pas/iMYeH BUA CUTyaLMs, O3-
HayaBa, Ye KONKOTO NnoBeye XxopaTta obLLyBaT NOMEXKAY CM B TaKa ONpeseneHOTO YacTHO HU-
BO, TO/IKOBA NoBeye ynotTpebssaTt 6brapckun. JOKONKOTO UCMAHCKUAT €3UK MMa XereMoHHa
no3uums, CbLLECTBYBaAT nosBeye 0OUMKHOBEHU CUTyaLUU, B KOUTO TOM OM BMA npeanodveTeH
npea, 6barapckuA. BUCOKOTO HMBO Ha MHTErpaums n3nckea 4o6po HMBO Ha BlaZeeHe Ha UC-

NaHCKU U CblLEBPEMEHHO 4pe3 yn0Tpe6aTa Ha UCMAaHCKN HEroBOTO B/1adEeEHE Ce I'IOAO6pﬂBa.
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AOOBPE JOW/TN B KWBEPUA! 3AMNMUCKN OT ANTUTANTHNA TEPEH

ToBa e No-BMAMMO NpuK maaguTe xopa. [JOKO/IKOTO Te ca nosyymnm obpasoBaHne B HaLMO-
Ha/HaTa CUCTEMA, MCMAHCKMAT AOMMHMPA B TAXHOTO BCEKMAHEBME. B HAKOM cuTyauuum Te
M3N0N3BaT MCMNAHCKM AOPU KOraTo roBOPAT C APYrM Mnaau 6barapu, 3aW,0To ToBa € ecTecT-
BEHMAT MM HAuYMH Ha M3pasaBaHe. CemeicTBaTa ce ONUTBAT Aa Na3AT 6bArapckusa, KaTo ro
M3NoN3BaT B YacTHaTa cu cdepa, a M 0BLWHOCTTA Pa3BMBA HAKOU KONEKTUBHWU CTpaTernu 3a
3anasBaHe Ha e3MKa KaTo HeAe/IHOTO YYUAULLE Hanpumep.

Pasrnexparikv Banagonug Kato cepus oT GUANHIBU3MM, BKAKOYEHU B MOHOIMHIBUC-
TUYHA paMKa, M360PBT HA €3MK cpes, MUTPAHTCKUTE FPynu e peneBaHTeH 06eKT Ha uscnes-
BaHe. [lobpoTo BnaseeHe Ha MCNAHCKK cpes 6barapckata obLLHOCT NoKa3Ba BUCOKOTO M HU-
BO Ha MHTerpauma B I0KaNeH NiaH. B cbLoTo Bpeme, orpaHuyeHaTa ynotpeba Ha 6brapckm
€3MK Cce OKa3Ba BaHa 3a pa3bMpaHeTo Ha KMBOTa Ha O6LLHOCTTa B YacTHaTa cdepa. E3MKbT
MMa eAHOBPEMEHHO MPaKTMYECKO U CMMBOJIMYHO M3MEPEHWE W HerosaTa ynoTtpeba cTasa

4acCT OT CTPATErnATa B npoueca Ha MHTeErpauma Ha MUTPaHTUTE.

CouuaneH XMUBOT U KNb6epnpoCTpaHCTBO

MNpe3 nocnegHuTe TpU AeCeTUNETMA HOBUTE TEXHONOTMW MOBULLABAT 3HAYEHUETO CU
BbB BCEKUAHEBHUA KMUBOT. MonynapHuTe meamm M ynotpebata Ha MHTEPHET AO0CTMrHaxa
LEHTPaSIHO MACTO B eXeAHEeBMEeTO, MMAMKN FONSIMO BAUSHUE BbPXY COLMANHUA KUBOT Ha
XopaTa. MI3n0n3BaHeTO Ha MHTEPHET CTaHa Ba*KHO YMEHMe B NpoLEeca Ha MHTerpauma B ceeTa.
YMeHuMeTo aa ce M3non3sa MHTepPHeT N03BOJIABA HA OTAE/IHMA YOBEK Aa Ce CBbprKe C Apyru
X0opa, Aa Hamepwu nosesHa MHPopmaLms, A3 MMa AOCTbN A0 WMPOKUA CBAT, KbAETO BCEKMU
n3rnexaa noTeHLUManHo CBbpP3aH C BCUYKO. 3apaan cuaata My Ha MHCTPYMEHT 3a COLMANHMU
TpaHchopmaLmmn, BbPXy HEro ce poKycupaT aHTPONOI03U U APYrM COLUMANHU U3C/iea0BaTeENN
(Wilson 2002).

KnbepnpocTpaHCTBOTO ce ABSABa HOBO M3CNeA0BaTE/ICKO MOJie B KAa4ecTBOTO CU ef-
HOBPEMEHHO 1 Ha KYATYpPEeH NPOAYKT, U HAa MACTO 33 HOBA KYATYpHa NpoAyKumMA. PasnnyHute
noaxoaM KbM HOBUTE TEXHONOMMM Ce ABUMKAT MeXAY MEeCUMUCTUYHUA U ONTUMUCTUUHUA
norne. MbpBMAT NnogyepTaBa TOBA, Ye MHTEPHET Npej/iara rpellHa KapTuHa Ha CBeTa, Kbae-
TO nNpeacTaBaTa 3a peasHO W HepeanHo Tpsbsa ga 6bae npeaeduHupaHa (Fernandez
Palomares 2003). Tyk moXeM Aa OTKpuemM nosnumata Ha [lepuaa v HerosaTa KOHLENUMA 3a
XMMNEeppPeanHocT, KOATO aKLEHTMPA BbPXY OHTO/IOFMYHATA ABYCMUCAEHOCT B KMbepnpocTpaHx-

CTBOTO. BTopaTa rneaHa To4Ka nocCrtaBA yaapeHUe BbpXy NOTEHUMANNA HA UHTEPHET, KbAETO
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XopaTta moraTt ga HamupaT nosiesHa MHbopmMaLms, Aa ce CBbP3BaT C APYrX Xopa, Aa A0CTbMN-
BAT PA3/INYHM CbAbPXKAHUA U KYATYPU. 3a4 Ta3n OHTONOTMYHA AUCKYCUA € GaKTbT, Ye MHTEp-
HeT cTaHa Ba)KeH $aKT, KOMTo TpAGBa Aa ce MMa NpeaBua, B COLMANHUTE U3CAeABaHUA.

3a Hy»KAUTe Ha Ta3u CTaTUA Nose3HO We 6bae Aa ce 06bpHE BHUMAHME Ha NOTEHUM-
aZiHaTa BPb3Ka mMexay ynoTpebata Ha MHTEPHET M COLMAIHUA }UBOT Ha Pas3/IMYHUTE Xopa U
rpynu. Mmamkm npeasua, CouManHUTE MPEXM B MHTEPHET OT aHTPOMO/IONKKA rNeaHa ToYKa
noAaxoAAll0 € Aa M pasrfiexaame npes TpaauLMOoHHMA NOAX0A Ha coumanHata mpexa (Lin
1999, Milroy 1992, Tichy 1979, Mitchell 1969). ChegoBaTeniHO KN6epnpoCTPaHCTBOTO MOXKe
na 6bae pasrnexagaHo KaTo oTAesleH BMA, NPOCTPAHCTBO, KbAETO XOopaTa ce CBbp3BaT Mno-
mexay cu. Cb3aaBa ce 0BLWHOCT, B KOATO MOMEM [a aHa/M3Mpame YyBCTBOTO 3a MPUHAA-
NIEKHOCT KbM Hesl, BPb3KMTE MEX/y YIeHOBETE 1, a Cbll0 Taka M NposBaTa Ha UAEHTUYHOC-
TU, TOYHO KaKTO B peasiHuA CBAT.

AKo pasrnegame no-BHUMATENHO COLMANHUTE MPEXM KaTo PeincbyK, moxem aa ce
KOHLUEHTPUpPame BbpXy BbMPOCA 33 B3aMMOBPb3KaTa MeXKAy KMOepoOLLIHOCT U peaneH Xu-
BOT. Tasn coumanHa mpeka e cpes Han-u3noa3BaHUTe OT MIaauM Xopa M ycuaBa cneunduKa-
Ta CU @ CMECBa MperkaTa OT peasiHuA XKUBOT ¢ KubepobulHocTTa. [ToBeyeTo Xxopa M3non3saT
Tasn MpeXKa He camo 3a ga noaabpKaT Bpb3Ka C npuAtenn, 611M3KuM, Konerm n xopa oT pean-
HaTa CM CpeAa, HO CblLO TaKa U C Xopa, C KOUTO CnoAenAaT oblim nHTepecu, AopU 1 Aa He ca
ce cpewann HUKora. Pelicbyk moske ga 6bae M3non3BaH 3a NOACUIBaHE Ha BeYEe CbLLLECTBY-
BallM, HO U 33 YCTAaHOBABAHE Ha HOBU BPb3KMU.

Ta3u xapakTepHa ynotpeba Ha couMaNHUTE MPEXKN MOXKe Aa 6bae oCMUC/IEHA KaTo
npeaocTaBALlLa CoUMasHN BPb3KU. XopaTa pa3BMBaT MpeXKa OT cnabu coumranHm BPb3KK, KO-
MTO moraT Aa 6bAaT akTMBUPAHKM Ype3 CTPaTErMYecko U3Mnoa3BaHe Ha MHTEePHeT, NoACUNBa-
KM OHE3M OT TAX, KOUTO B 3aBMCMMOCT OT CUTYalLMATa MOXKe Aa Ce OKaxaT Heobxoaumu. B
TO3U CMUCDH/1 aHA/IU3BT HA COLMANHUTE MPEXKU M BPb3KUTE MEXKAY XopaTa nepdeKkTHo nacea
Ha HacTosAwoTo nscneasaHe (Thouez 2003, Adler 2002, Putnam 1993, Bourdieu 1989). UH-
AvBuAyanHaTta ynotpeba Ha CoOuManHUTE MPEXKN AaBa Bb3MOMKHOCT 33 pa3BMBaHe Ha LWNPO-
Ka Mpexa OT c/1abu BPb3KK, KOUTO MOraT [ia Ce NPeBbPHAT B CUIHU Ype3 NepCcoHaNHUTE Co-
LUMaNHU YyMEeHUA Ha nHanBKMAa. CnegoBaTelHO MOXKEM Aa 3aK/H0UYMM, Ye colManHaTa mpea
nNpeaocTaBa Ha MHAMBUAUTE COLMANEH KanuTa/l, KOUTO MOXe [a Ce OKaXKe NoJjie3eH B MHOro
BCEKMAHEBHU CUTyaUUK. PeneBaHTHOCTTa Ha COUMaNHUTE MPEXKM Ce OCHOBABa Ha TOBA, Ye Te

MOTaT ga PaswWnpAT NepCoHATHUTE MpPEeXKN, yBenmanaﬁKM cnabute BPB3KN U NOTEHUMNANHNA
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COUMANeH KanuTas Ha aHraXKupaHute B TaAX xopa. YcnexbT B TPaHCHOPMUPAHETO Ha Te3u
CNabu BPb3KM B CUIHM € CBbP3aH C IMYHUTE YMEHUA 338 MEHUAKMBHT Ha MOTEeHUMANHUA
COUMaNeH KanuTan.

Mmaiku npeasu Te3mn pasiMyHn ynoTpebu Ha coumanHUTe MPEeXun B UHTEPHET, Ku-
6epnpocTPaHCTBOTO MOXKe A3 6bAae pasriex[aHo KaTo BaXKEH e/leMeHT He CamMO B MUTPaHT-
CKMA MPOLLEC, HO U B MHTErpaumMaTa Ha MUIPAHTCKOTO HaceneHue. Mo Ta3un NnpuyYmHa ce usuc-
KBa CTpaTernyecka ynorpeba, KOATO MO3BOAABA MHAMBUABLT A3 33a4bPXKWU CBOUTE BPH3KU C
npeAuwHaTa cu 06LLHOCT, KaKTO U Aa pa3BMBa M A3 NOACK/IBA BPbB3KM C MECTHATa 06LWHOCT,
B KOATO Ce e ycTaHOBWA. BellaTa ynoTpeba Ha MHTEpPHET CTaBa Ba*KHa 3a MUTPaHTUTe, Npes-
Nlaraiikv UM 3HaYMM COUMANEH KanuTan B TEXHUTE NPeAULLHM OOLLHOCTU, KaKTO U B CTpaHaTa
Ha ycTaHoBABaHe. [lOKO/IKOTO B MHTEPHET Ce CNOAENAT MHOFO UAEN U TE3N UAeun ce u3pasa-
BAT Ype3 nucaHe Ha MOCTOBe, CTpaTerMyeckarta ynotpeba Ha e3uMKa B MHTEPHET ce OKa3Ba

penesaHTHa B U3CneaBaHETO Ha MUTPALLUAUTE.

Mwurpauums, e3aMk U KnbepnpocTPaHCTBO

OT rnepHa TOYKa Ha MUTPAHTCKUTE 06WHOCTM ynoTpebaTta Ha MHTepHET 1 basmpaHuTe
Ha Hero couMasiHM MpeXu ce okasBa ocobeHo BaKHa. PaswupeHaTta ynotpeba Ha MHTepHeT
M Ha HOBWUTE TEXHOJIOTMM MM MO3BOJIABA A3 NOAABLPXKAT O6/IM3BK KOHTAKT C XopaTta OT npe-
ANWHUTE MM OBLLHOCTU KaTo POAHMHWU U NPUATENU. 3HAYMMOCTTA Ha COLMANHMA KanuTan,
ynpasnABaH ype3 KMbepB3anMoaencTBma, e nogyepTaHa oT 6b/arapckata O0bLHOCT, YCTaHO-
BWAa ce BbB Banagonng,.

MNoBeyeTo OT MHPOPMATOPUTE MU U3TbKBAT UHTEPHET TenedOoHUATA KaTo eaHO OT
Han-3HauMMMTe 3a Tax yaobcrea. KoraTo 3anoyHanu ga npucturat BbB Banagonna, okono
2000 r., ynoTpebaTa Ha MHTepHET He bMa YaK TONIKOBA LIMPOKA. Te CU CMOMHAT KaK ca ce
obaxkaanu BKbLUM BeAHBXK WX ABa NMbTU B MecCeLa, BbMPEKM Ye NOBEYETO OT TAX Ca AOLAM
CamMM U ca NpeKapaan NbpBaTa cU roanHa 6e3 cemencTsaTa cu. M3non3BaHeTo HA UHTEPHET
3a rnacosu obarkgaHuA rv NpaBu NO-eBTUHM U TW NPEBPDBLLA B HAl-BaXKHUTE CbOMTMA OT BCe-
KMAHEBUETO. B TO3M CMUCHA MUTPAHTUTE CMATAT, Y€ U3MNON3BAHETO Ha UHTEPHET € NOBULIN-
/10 KayecTBOTO MM Ha MBOT, 3al,0OTO MOraT Aa ce 06aKaaT BKbLUWM BMHArW, Korato mmat
Hy»Aaa, 6e3 ga ce npuTecHABAT 3a napute. ToBa 'M Kapa Aa ce 4yBCTBAT NO-KOMPOPTHO BbB

BCeKnaHeBmeTo Ccu.
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OTBbA TO3M NepcoHaneH KomdopT, AOCTUTHAT bnarofapeHne Ha NecHMA HayYuH 3a
KOHTaKT C KblLM, COLMANHUTE MpPeXM KaTo PelcbyK UrpanT Cbllo BayKHa pO/iA B aHa/M3a Ha
MurpaummTe. Tesn MpeXku No3BoasBaT Ha XopaTa Aa NoAAbpKaT BPpb3Ka C YleHoBeTe Ha
6uBwKNTE cn obwHOCTM, 6e3 Aa MMma HyXKaa Aa ce obarkaaT uan Aa npeanpuemat KOHKPETHM
COLManHu B3anmogencrTema. Bpb3kaTta npes ¢peicbyk MM gaBa Bb3MOXKHOCT Aa pasrnexkaat
CHMMKM Ha CTapu NPUATENN U POAHMHW, A3 Y3HABAT KbAe Te Ce HamuMpaT, 4a UMaT AOCTbMN A0
4acTW OT TeXHUA BCEKUAHEBEH XUBOT KaTo paboTHU MOMEHTU, CEMENCTBO MU AeMHOCTU OT
cBobogHoTO Bpeme. ToBa M3rpaxga cpega 3a NOTEHUMANHW COLMANHU B3aUMOAENCTBUSA,
KOMTO MoraT ga npeBbpHaT cnabute Bpb3KM B CUAHU. TOBa ce OKa3Ba 0cobeHO BaXKHO, Kora-
TO NAaHMpPAT NbTyBaHMA 33 NOCELLEHME Ha CEMECTBATa U NPUATENUTE CU, NOBULLABANKN U
KomdopTa Npu NoceLeHNATa MM No pogHUTE MecTa.

CblLLO TO/IKOBA BaXKHO € Aa pasriegame 3HaYeHUEeTO Ha MHTEPHET OT r/iegHa TOYKa Ha
MUTpaLMOHHaTa cucTema. MaeaTa 3a cMcTema, NPUNOXKEHA KbM U3C/eABaHETO Ha MUrpayum-
ATa, € WNPOKO AUCKYTUPAHa Npe3 nocneaHuTe AeceTUNeTvs, NpaBenkn Ta3u KoHUenuua m
HeMHaTa ynoTpeba pocta cnoxHu (Bakewell 2012, 2011, De Haas 2010, Arango 2003,
Masssey 1993). MaKap 1 AWUCKyCMATA 3a TOBA AaN € YMECTHO MUTPALLMOHHUAT NpoLLec ga ce
MUCAN KaTO CUCTEMA U HEe A3 € UK/IUYUTENIHO MHTepeCcHa, TOBa HaAMMHaBa LienTa Ha CTa-
TMATa. MNopaayn aHaIUTUUYHU NPUYMHU TYK LLLE pasraekgame MUrpauMoHHaTa cMcTema B He-
HaTa MoO-Knacuyecka geduHUUMA: KaTo CMCTeMa, KOATO CBbp3Ba NpeguuHaTta obLLHOCT U
MUTPAHTCKaTa 06LWHOCT, U Pa3/IMYHUTE NPOLLECU M CTPATErnKN, KOUTO Ca MOCOYEHW KaTo eaHU
OT HaM-3HauYMMMTE GaKTOPU C Len noaabprkaHe Ha MUTPaLMOHHKUA npouec. XopaTa NPUCTU-
raT Ha A4aZeHO MACTO, Pa3Ka3BaT 3a XKMBOTA CM Ha CBOMTE NpPeaULIHN OBLHOCTU 1, aKO CUTY-
aumATa e No3uTMBHA, 3aMoYBaT A4a NPUCTUraT NoBevye MUrPaHTU, Pa3BMBAMKN MUTPALMOHHA-
Ta cuctema. YnotpebaTta Ha UHTepHeT TpaHchopmmpa MHPOPMALLMOHHMA NOTOK, KOMTO Ha-
pacHa MHoro 6bp30. CoumanHUTe MpeKn npegaarat BaxHa MHGoOpmauua eAHOBPEMEHHO 33
MHOT0 XO0pa, UMaMKK roNsiMo 3Ha4YeHe 3a MUTPaLMOHHMA NpoLec.

3HaYeHMeTo Ha UHTEPHET B MHPOPMALIMOHHMA NOTOK € BUNo 0BeKT Ha uscneaBaHe
BbB Bpb3Ka ¢ murpaummte (Dekker 2012). MHTepHET cTaBa 3HA4YMM 3a T€3UM, KOUTO BCE OLLLe ce
HamupaT B NbpBOHa4YasIHaTa CM OOLLHOCT, OCUIYpPABaKN MM Mose3Ha MHbopmauma, KoATo
MM Momara B MpoLeca Ha B3eMaHe Ha pelleHWe Aanu Aa 3arnoyHaT MPoLec Ha murpaums.
Mo3sonaBa UM aa GopmupaT NpeacTaBu 3a 6bAELLMNA CM KMBOT B HabennasaHaTta CTpaHa, Ko-

pmrmpaﬁKM TexXHUTe o4yakBaHMA. B nochegHuTe rogmHm, 6naro,u,apeHme Ha MKOHOMUYECKATa
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Kpu3a, obxBaHana McnaHuA, MHOTO MUTPaHTKM 3ano4YHaxa Aa 06MUCAAT Bb3MOXKHOCTTa Aa ce
BbpHAT B pOAMHATA CU UAKM Aa NPOAbLANKAT MUIPAHTCKMA CU NPOEKT B Apyra cTpaHa. U Tyk
WHTEPHET e Ba)KeH, NpeaocTaBAnKkM MHOOPMALMA 33 KMBOTA HA Te3U, KOMTO pellaBaT Aa ce
BbpHaT. HAKon oT mouTe MHPOPMATOPU CMOMEHAXa HAKOJIKO MbTU, Y€ M3MON3BAT UHTEPHET,
3a Aa NoAAbP)KAT BPb3Ka C TEXHUTE NMPUATENM, KOMTO Ca ce BbpHaau B bbarapua npes noc-
negHvTe ABe roguHu, M ,0a BUAAT Kak ca. BAPHO e, ye ¢ Kpu3aTa e TpyAHO Aa umalw paboTa
B MicnaHMsA, HO HMKOra He 3Haew Janu we e no-aAobpe B bbarapua. Buxkaam npopunmte Ha
Mmoute npuatenn Bbe OelicbyK, CHUMKUTE, U Taka Mora Aa BMAA Aa/M HauCTMHA ca aobpe
Tam”.

AKO pasrnexgame UHTEPHET KaTo A0CTaBYMK Ha MHPOPMaLUS, TO TOM Ce OKa3Ba eauH
OT MHCTPYMEHTUTE Ha MUTPALLMOHHUTE CUCTEMM, KOUTO MOHUMKABAT PUCKA B MUTPALMOHHUSA
npouec. Bb3MOMKHOCTTa Aa BUAAT KaK }KUBEAT XOpaTa Ce OKa3Ba Nojie3Ha 3a Te3n, KOUTo ca B
NpoLec Ha B3eMaHe Ha pelleHne Aanu Aa ce NPeMecTAT UAWU He, KaKTo U 3a Te3u, KOUTOo ce
noAroTBAT Aa MUTPUPAT, UAN NMbK Te3M, KOUTO 0OMUCAAT Aanun Aa ce BbpHaT. KubepnpocT-
PaHCTBOTO Ce OKa3Ba MPOCTPAHCTBOTO MeXKAy CTpaHaTa Ha MPOM3XoA W CTpaHaTa Ha murpa-
LMA, KOETO MOXe Aa MM CBbPIKe, NoAAbPKaNKM MHOOPMALMOHHUA NOTOK.

OTBbA TO3M BaKeH GaKT, CBbP3aH C MUTPALMOHHMA MPOLLEC, MOMKEM [a B3eMeM
npeasua U 3Ha4€HUETO Ha UHTEPHET N COLUMANHUTE MPEXKN B MHTErPaALMOHHMA npouec. Kak-
To 6elle cnomeHaTo Mo-rope, CounanHUTe Mpexkn, basmpaHn B MHTEpPHET, KaTo PeincbyK ca
nosie3Hu 3a NoACUNBAHE Ha COLMAIHU BPB3KU U MPEXKK, Pa3BUTU B peasHua cBaT. OBUKHO-
BEHO XopaTa 06MyaT Aa NybAMKYBaT CHUMKKM OT eXXeQHEeBMETO CU, @ KOMEHTMpPaT cTaTycuTe
Ha NPUATENM U KONEern, Aa CnoaenaT My3mka U nHpopmaums 3a ceoboaHoTo cu Bpeme. Tosa
ce OKa3Ba Ba)KHO, MMaWKK npeasua ynotpebata My oT MUrpaHTUTE, 3aW,0TO Te Tpabsa Aa
MMaT Bb3MOXHOCTTA Aa B3aMMOJENCTBAT HE CamMOo C XopaTa OT 6MBLUaTa CU CTPaHa, HO U C
MECTHUTE B CTpaHaTa Ha murpauus. B3aumoaencTtBMeTo B MHTEPHET C MECTHUTE M BK/OYBa
B /IOKa/IHaTa Mpexa, npegnaraikn Mm ronsm 6poit cnabu BPb3KM Ha MECTHO HMBO. Tesu
BPb3KM MOKe fa 6baaT TpaHCPOPMMPAHN B CUIHU U 3HAYMMU, NPEBPDBLLANKK Ce B LieHeH
couManeH KanuTas, MUMall, roNsiMo Bb3EeNCTBUE BbPXY MHTErPaLMOHHUA UM NPOoLEC.

BeAHBK OCMUCIMAM PONATA HAa COLMANHUTE MPENKN B UHTEPHET BbPXY MUTPALLMOHHA-
Ta CUCTEMA U UHTErPaLMOHHUA MPOLLEC, MOXEM BeYe Aa 3aNoYHEeM aHa/IM3a Ha cTpaTernyec-
KaTa ynoTtpeba Ha Te3u coumnasHU MPEXKN OT CTPaHa Ha MUIPaHTCKuTe obuHocTu. OT aHTpo-

NONOXKa rnegHa TO4Ka Kl/l6epI'IpOCTpaHCTBOTO CTaBa UHTEpPEeCHO noJsie 3a mn3caegBaHe Ha
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pPa3NnMYHUTE Harnacu n 6usa cTpaTerMyeckn pasBmMBaHO OT MUTPAHTCKUTE OOLLHOCTM 33 U3-
MbIHEHWETO Ha Te3u ABe uenn. B to3m cnyyan we ce dokycmpame Bbpxy ynotpebaTa Ha
€3MKa, KaTo A CBBPKEM C KelaHMEeTO 3a MHTerpaLms, KakTo 1 ¢ No4Abp)KaHEeTO Ha Bpb3KaTa
C poAHaTa 06LWHOCT.

BbnpekrM MHOroTo pasiMKkn mexay otaenHute ¢encbyk npodunm, BCUUKKM Te cnoae-
NIAT eHa BaKHa XapaKTepuCcTUKa: MHbopmaumaTa 61Ba LWMPOKO Pa3npoCcTpaHaBaHa U e Aoc-
TbIMHa 32 ro/IAM AMana3oH OT O4aKBaHM M HeoYaKBaHM xopa. Moem Aa Hapeyem Tasu rpyna
xopa ny6aunKa Ha npoduna. KoraTto pasriexgame AMYHUTE NPOdUIN, UMA HAKONIKO HayMHa
33 KOHTPO/ Ha KOHOMAEHUMANHOCTTA HA Pas/IMYyHUTE CbAbPXKAHMA U Nyb6anKauuu. Bceku
notpebuTten onpegens cam AOCTbMA A0 /IMYHUTE CU AaHHWU cnopes COOCTBEHUTE CU BUXKAA-
HuA. O6paTHOTO — KOraTo pasrnexgame nyoandyHu npoduam (T.e. MHCTUTYUUK), Te ca nyb-
NINYHU 1 uAnaTa nHbopmauma, NnpeaocTaBAaHa OT TAX, € AOCTbMHA 32 HeonpeaeneH Kpbr oT
Xopa. B Te3n cnyyam KOHTPOABLT BbPXY KOHOUAEHLMANHOCTTA HE Ce cYMTa 3a A06pa NpaKkTu-
Ka, 3alLLOTO KeNaHWeTo e Aa ce nonynapusmpa obpasbT HA UHCTUTYUMATA. U Taka, Te3un nyob-
JNINYHM NPOdUIM Ce OKa3BaT MHOIO MHTEPECHW 3a coumanHu uscneasaHua. OT egHa CTpaHa,
MOXEeM [a uscneaBame HaumHa, NO KOMTO Te ce onuTBaT Aa GOKycMpaT CBOSATA ayaUTOpPUA.
OT gpyra — MOXeM A3 aHanM3Mpame KakBa ayaAnTopma BCbLHOCT MMaT. B cayyas Ha murpaH-
TCKMTE TPynu Tasu ayauTopma moxe fa 6bae pasriexaaHa KaTto coumanHa Mperka oT clabu
BPB3KM, B KOATO ce cnogena MHGopmauma, HO U CNYXKKU 3a BbTPELLHA MHTerpauus Ha rpynarTa.

TyK Wwe npeactaBa TpU pasnnyHM nybamyHm npodwmna Ha 6barapckata Acoumaums
,Stara Planina®. Tasu acouunauma e eaHa oT YeTUpUTe OBArAPCKU APYKecTBa BbB Banagonna.
TA e Hall-ronamata M pa3BMBa MHOrO pa3Hoobpa3HM aKTUBHOCTU Mpe3 rogMHaTa KaTo npas-
HyBaHe Ha Pa3/INYHM 6bArapcku npasHuum — 1 mapT, 24 main, Konega. Kbm Hes PyHKLUMOHU-
paT M rpyna 3a HapoAHu TaHuu ,Ritmos de Fuego” (OzHeHU pummu) v HeAeNHO yuunuuie
(Yuynnuuwe no 6barapckm esuk ,,Ceetn ceetn Knupun n Metoanin“). ColiectsyBaT TPU OTAE/HU
nyb6ANMYHN CTPaHUUM — efHa Ha camaTa acoumaumsa, eaHa Ha TaHUOBaTa rpyna U eAHa Ha
yunaneto’.

N360pbT Mexay 6bArapckm M UCNAHCKM e3MK BbB BCAKA OT CTPaHMUMTE MOKa3Ba A40-
KOMIKO € Ba*KeH CTpaTernyeckUAT MEHUOKMBHT Ha e3MKa B KMbepnpocTpaHCTBOTO C Len Aa

ce rapaHTMpa MHTerpauma 1 noadbpskaHe Ha BpPb3Ka C poaHaTa obuHocT. OTBbA Tesn ase

! delicbyk npodun Ha acoumaumnaTa — facebook.com/AsociacionStaraPlanina; npodun Ha TaHuoBaTa rpyna —
facebook.com/ritmosdefuego; npodun Ha yumnnweto — facebook.com/svetisvetikirilimetodii (6en. pea.).
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Luenu, aHanM3bT Ha ynoTpebaTa Ha e3nKa NoKasBa U APYro: KOXe3msaTa U NoAabpyKaHeTo Ha
camaTa MUrPaHTCKa O6LWHOCT. Te3n Tpu CTpaHnLmM ca Nyb6IMYHM 1 AOCTBbMHKU 33 BCEKU. Te e
6baaT npeAcTaBeHN No-40y C U3PMYHOTO paspelleHne oT cTpaHa Ha ,Stara Planina“.
delicbyK cTpaHuuaTta Ha Yuunuue no 6barapcku esuk ,,Ceetu ceetn Kupun n Me-
TOAMﬁ”Z ce M3MNon3Ba OT Y/JeHOBETE Ha HeAesIHOTO yuyuauile 3a Nyb/nKyBaHe Ha TexHuTe
pa3NYHKN geHocTU. Tam ce cbobuwasaT rpaduunTe, npegnara ce MHopmaums 3a odbmum-
aZIHUTE FOCTU, KOUTO LLLE NOCETAT YPOLUTE, U Ce NYDBIMKYBAT CHUMKM OT Pas/IMYHU OPraHu3n-
paHU cbOUTUA KaTo OTKPMBAHETO Ha yyebHaTa roanHa, KoAeaHOTO NPA3HEHCTBO U/IN N3N0 XK-
6u. NMpegnoxkeHaTta Tam MHGopmMaLMa € HacoyeHa KbM bbarapckaTa 0OLLHOCT, 3aUHTEPECO-
BaHa Aa 3anuLle AeuaTta cv Ha yumauuie. M Taka, BCUYKM NOCTOBE Ca HanMCcaHW Ha 6barapckm
€3UK, N3NO0N3BaKM Hal-KopeKTHaTa Gopma Ha KupuanuaTta. XopaTa, KOUTO B3aMmoaencreaT
C Ta3u CTPaHMLA, CbLLLO M3MON3BAT Ob/ITAPCKN €3UK 38 KOMEHTAPU Ha CHUMKUTE, 3aJlaBaHe Ha
BbNPOCK U T.H. [lopn Korato ob6pbLLEHNETO € KbM BbArapCcKkMTE MUTPaHTU B rpada, MoraT aa
ce OTKPUAT KOMEHTapK Ha xopa oT bbarapua. ObMKHOBEHO TOBa cTaBa cnen nyb/nKkyBaHe Ha
CHMMKM Ha Pas/INYHM CbOUTUA U MOBEYETO KOMEHTapKM ca HanpaBeHU OT POAHMHM Ha Aeua-
Ta. Bce naK ToBa CbLW,O € N0/Ie3HO 33 XOpaTa, pewnan ga ce npemectaTt BbB Banagonma. Tyk
ce npeanara MHGOpMauUMa 3a Pa3BUTUETO Ha MHPACTPYKTypaTa OT 6barapckaTa obLWHOCT 3a
6barapckata obuwHocT. [IOKO/AIKOTO HeAeNHOTO YYM/IULLE € CYMTAHO 3a eAWH OT Hal-
edUKaACHUTE MHCTPYMEHTM 33 NoAabpskaHe Ha ObArapckma esuk cpen BTOPOTO MOKOJIEHUE,
TO ce OKa3Ba BaykeH GaKTop 3a HAKOM cemencTBa. ChegoBatenHo MHPopmaumsTa, npeanara-
Ha Ha MecTHaTa ObLLHOCT, Ce OKa3Ba PeneBaHTHA MU B PaMKUTE Ha MUTPaLMOHHATa cucTeMa.
delicbyK cTpaHuuata Ha Ritmos de Fuego cbabprka nHdopmauma 3a rpynarta 3a Ha-
POAHM TaHUM, OYHKUMOHMpALLA KbM acoumaumaTta. Ta npeanara cBeAeHMA 3a OTAENHUTe
YPOLUM NO TaHUM, pa3HU CbOUTUA U HOBM TaHLM, KOUTO OpraHU3npa, U Nyb6aMKyBa CHUMKU Ha
TaHLUOBMUTE MPOABKU, B KOUTO Ce BKAOYBA. BbNpekn 4e MMeTo Ha CTpaHMLaTa, KaKTo U uaiaTa
nHdopMaLMA € Ha UCMAHCKKU, NOBEYEeTO OT NMOCTOBETE ca Ha 6barapcku esmk. [lopu KoraTo
npMemaT MecTHW Aa TaHLyBaT C TAX, eXXeaHeBHUTe 0OHOBABAHWA Ha CTpaHMLATa ce NpaBAT
Ha 6barapckn. HamepeHreTo MM e Aa pasnpocTpaHABaT MHPOPMaLMS 3a TaHLOBATa rpyna
cpepn 6barapckaTa MUrpaHTCcKa obuwHOCT. MoBeYyeTo OT TAX ca MM Ka3Ba/iM, Ye ca WacTInBM aa

MMaT MECTHM B rpynara Cu1, HO BbNPEKM BCUYKO BayKHaTa MHbOPMaLMA e camo 3a bbarapum.

2 o
BbB deichyK MMEeTO Ha YYMIULLETO Ce U3MMCBA MO TO3M HauuH: Yyunuuwe Mo bvneapcku E3uk ,,Ceemu Ceemu
Kupun U Memoduii“ (6en. pea,).
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AKO HanpaBum cpaBHeHMe ¢ MHPpopMaLUMATa, NpeacTaBeHa Ha CTPaHULATa Ha yYnnun-
LLLEeTO, MOXEM Aa BUAUM, Ye TYK Ta e no-HeodumumanHa. Habnwoaasat ce noseye CoUMaIHK
B3anmopgencTema. OBMKHOBEHO CTpaHWLATa Ce M3M0/3Ba, 3a Aa Ce FOBOPU 3a CegMUYHUTE
cpewy no HepopmaneH HaymH. NMoHAKOra MOXKEM Aa BUAUM ObArapCcKku, U3nuMcaH Ha natm-
HWLA, U cnep ToBa HAKOM NOTpebuTenn ga ce onaakeaTt oT ToBa. [1paBMIHOTO M3NMUCBAHE He
ce cneaun CTPUKTHO, KaKTO ce CAyyYBa W B MEPCOHANHUTE NPOdMAN, KbAETO MAaauTe Xopa
KOHTaKTyBaT. HAKOM 3Haum morat ga 6b4aT nponycHaTv 3a MKOHOMUA Ha BPeMe M NPoCTpaH-
CTBO, KaKTO 0OMKHOBEHO Ce C/ly4yBa MPW NOA3BaAHETO Ha cMapTPoH. BaxkHO e Aa ce noauep-
Tae, ye TOBa € e4HO OT MAJIKOTO MecTa, KbAEeTO MaguTe Xopa M3Mos3BaT 6bArapckm Kato
NMUCMeEH e3MK 3a YCTaHOBABaHE Ha OOWHOCTHM B3aMmoaeincTemna. Tasm MHGopMaLMNa MoxKe
0a 6bae pasrnexaaHa KaTo 3HaYMMa 3a MUIPaHTCKATa CMCTEMA, 3al,0TO Npeanonara passu-
TMETO Ha CoUMaNHUTE MHPPACTPYKTYPU, OCHOBHATA M LLeN € MUIpaHTCKaTa 0bLWHOCT BbB Ba-
nagonua. B 1o3n cayvai ¢elicbyk cTpaHuLaTa moxe ga 6bae pasrnerkgaHa Kato yaobeH
WMHCTPYMEHT 3a 3acCU/IBaHe Ha BbTPeLLHATa CNAOTEHOCT HAa MUIPaHTCKaTa rpyna.

deicbyK cTpaHuuaTa Ha ,Stara Planina” npegnara ocHoBHa MHGoOpMmaumMaA 3a acouu-
aumMATa, KaKTo U 33 Pas3/IMYHUTE AEMHOCTU, OPraHN3MpPaHN OT HEA U OT HeAE/IHOTO YUYUJIULLE U
TaHUoOBaTa rpyna. MmeTto Ha cTpaHuMuaTa e 6bArapcko, HO € U3NMCcaHo Ha natuHMua. OblwaTa
nHdopmauma B npoduaa e HanncaHa Ha UcnaHckn. Moxe ga ce Hamepu 1 BaxkHa oduuman-
Ha MHbOPMAUMA OT 6BArapPCKOTO MOCOACTBO KAaTO HOBMHW 33 HaUMOHaNHUTE nsbopu npes
2013 r. NMoBeyeTo OT nocTtoBeTe, NY6ANKYBaHM Ha CTPaHMLATA, Ca HAanMCcaHM Ha UCMAHCKU U
cnep ToBa npeBeAeHU Ha 6barapcku esuk. MNo-paHHUTE NocToBe ca NyH6AMKYBaHW MbPBO HA
MCNAHCKM M NOHAKOra npeBexKAaHW Ha 6bArapckM ¢ NaTMHCKM BykBu. Cnes KaTo HAKOMKO
Ayl ce onsiakBaT, agMMUHUCTPATOPUTE 3ano4yBaT Aa M3M0N3BaT camMo Kupuauua. Jopu no-
HAKOra MHOpMauMATa € CaMo Ha MCMAHCKM M xopaTa TpsabBa Aa uUcKaT npesos,. Tasu ynot-
peba Ha e3nKa e pefieBaHTHA NpeaBMA LLeNTa Ha acoumaumaTa 1 ayamtopmaTa Ha cTpaHuuara.

OT efHa cTpaHa, Y1eHOoBeTe Ha acouMaumATa UCKaT Aa NpeAcTaBAT 6barapckaTta Kya-
Typa Ha MeCTHO HMBO. Te M3TbKBAT, Ye He XKenaaT ga 6baAaT M30AnpaHK, a Aa paboTart ¢ gpy-
rMTe MUIPAHTU U MECTHUTE BbB Banagonuma. Mo Ta3m npuymHa opraHn3mMpaT MHOTO AENHOCTH
npes uanata rognHa 1 BUHaArm ce onMTBaT Aa NOKAHAT MECTHOTO HaceneHMe Aa Ce BK/KUM B
TAX. M13non3BaT MCNAHCKM €3UK, 32 Aa NOBMLIAT Bb3MOMXKHOCTUTE CM A3 CTAHAT pa3no3HaBae-
MU cpen mectHuTe. OT Apyra cTpaHa, Ta3m MHPopmMaLma e OT KJAOYOBO 3HaYeHMe 33 MUrpa-

LMOHHaTa cmctema. Tosa e Haﬁ—peneBaHTHaTa CTpaHMUa B KOHTEKCTA Ha NMN1IaHNPaHE Ha MUT-
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PaLMOHEH NpoLuec KbM rpaZia U MHOFO XOpa Ce MO30BaBaT Ha HeA, KOraTto MM nNuTaT Kak ca
pa3bpanu 3a acoumaunaTa. Ta npegnara obuy, nornes KbM KONEKTUBHUA XUBOT Ha H6barapc-
KaTa 06WHOCT BbB Banagonua. TakbB Nornes ce okasBa BakeH B MpoLeca Ha B3eMaHe Ha
peweHne oT NoTeHUMANHUTE MUTPAHTU. [lopM XOpa, KOUTO He ca NOTEHUMANHN MUTPAHTK, a
NPOCTO NPUATENN AW POAHUHU HAa MUTPaHTUTE BbB Banagonuna, nposepasaTt Tasm cTpaHuLUa
3a MHbopMmaLma 3a 61M3KMTE cU. 3aTOBa OBArAPCKUAT NpeBos e HeobxoaMMm, Korato nocTo-
BETE Ca HanMcaHM Ha UCNAHCKK. B To3uM cnyyain delicbyk moxke aa ce pasrnexaa Kato UHCT-
PYMEHT 3a MHTerpauma Ha 6barapckaTa obWHOCT B rpaga, KakTo M 33 pasnpocCTpaHeHMe Ha
MHPOPMALMA B MUTPAHTCKATA CUCTEMA.

Te3u Tpu pasnnyHu delicbyk cTpaHnLM NoKaseaT cneundmnyHaTa ynotpeba Ha e3mKa B
KMbepnpoCTpaHCTBOTO, HaCOYEHa KbM HAKAKBA Npeanonaraema ayautopua. CtpaTermyecka-
Ta ynotpeba Ha HbArapcku UAM MCMAHCKM Ce Hanara C Luen ycnewHa MHTerpauus, BbTpeLwwHo
CNAOTABAHE HAa MUMPAHTCKATA rpyna 1 NpoTUYaHe Ha MHGOPMALLMOHHMUA NPOLEC B MUFPAHTC-
KaTa cuctema. Ynotpebata Ha e3uKa CTaBa peneBaHTHA B MEHWAXMDBHTA Ha COLMANHUTE
MpPEeXKM B MHTepHeT. Taka ynotpebaTa Ha e31Ka CcbLLo 61 NoBAMANA Ha NOTEHLMANHUTE cnabu
BPB3KU U COLMANHUA KanuTal, KOMTO MUrpaHTCKaTa OBLWHOCT MOXKe Aa NOCTUTHe Ypes3 WH-
TepHeT. M360pbT Ha e4MH UAKN A PYT €3UK MMa 3HaYEeHME 33 U3MbJHEHME Ha LLe/INTE Ha KOHK-
peTHaTa CTpaHuLa, 3aLL0TO NO3BOSABA HA AAMUHUCTPATOPUTE M A3 KOMYHUKMPAT C Pasiny-
HW rpynu xopa, KOeTo Npeanoaara pasiMyeH coumaneH KanuTan.

Tpabea aa otbenexkmm mn Ye Bpb3KATa MeEXKAY €3UK U MHTEPHET € No-CNoXKHaA. Kakto
Helle NOKa3aHO No-rope, yNpaB/ieHMETO Ha COLMANHUTE MPEXM MOXKE Aa 6bae MHCTPYMEHT
3a 3anas3BaHe M NOACW/IBAaHE Ha PONATa, KOATO MAWUYMHUAT e3MK Urpae cpes, MUrpaHTCKaTa
ob6wHocT. MybanMKyBaHeTO Ha ObArapckM B CTPaHMLATA HA TaHLOBAaTa rpyna Hanpumep e
cpes, ManKoTO C/ly4au, B KOMTO BTOPOTO MOKONEHWe M3Non3Ba O6bArapckm e3nK 3a BCEKUA-
HeBHaTa CM KOMYyHMKaumA. NoaabpiKaHETO Ha €3MKOoBaTa KOMMETEHTHOCT Ha BTOPOTO MOKO-
JIeHNe e BaXKHO 3a Te3M, KOMTO CTapTUPAT MUTPALLMOHEH NPOLLEC, 3aLL0TO Te UCKaT AeuaTta UM
4@ MMaT Bb3MOMKHOCT @ KOMYHUKUPAT C POAHUHUTE cM B Bbarapus. 3aToBa COUMANHUAT
aHaNN3 Ha MHTepHeT H6a3mpaHuTe mpexku moxe aa 6bae NNo0AO0TBOPHO NoJse 33 uscnenoBa-

TENNTE Ha MUTPaLLUAUTE.
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3akntountenHun 6enexkku

B HacToAwaTa cTaTMA ce onuTax Aa NpeacTtaBA MUTPAHTUTE U CTpaTernyeckaTa ynoT-
peba Ha e3MKa B KMbepnpocTpaHCTBOTO. OT aHTPONONOMKKA rNeAHa TOUYKA €3UKDBT € peneBaH-
THa TeMa B U3C/aeABaHeTO Ha murpaummte. M3yyaBaHeToO Ha e3MKa Ha MecTHaTa obLWHOCT e
HeobxoAMMO 33 ycnewHaTa MHTerpauma. B cbLLOoTO Bpeme e Ha/uue 1 KenaHue 3a Noaabp-
YKaHe Ha POAHMA e3MK KUB Cpes, MUrPaHTCKaTa O6LWHOCT. TOW e BaXKeH 3a MUrpPaHTCKaTa
rpyna, 3al,0TO € Ha4yMH 3a rapaHTMpaHe Ha KOMyHUKaumATa ¢ bmBliata o6WwHOCT. 3aToBa U
[BAaTa €3MKa Ca BaXKHM B Pa3IYHU chepu Ha BCEKUAHEBHUSA KMUBOT.

AKo pa3bupame cbBpemeHHUTe obLiecTBa KaTo cepmua OT BUANMHIBUCTUYHU ObBLLHOC-
TW, BaXKHO € Aa M3TbKHEeM CTpaTerMyeckarta ynoTtpeba Ha e3mka. M360pbT merxay ManymHua
M MeCTHMA e3uK We 6bae HanpaBeH 3a NOCTUTaHe Ha ABe BaXKHU LeNn: UHTerpauma B ob-
HOCTTa Ha CeNULLETO M NOAADbPIKAHE HA BPb3KMUTE MEXAY MUTPAHTCKATa OOLLHOCT U pOANHa-
Ta. CnefoBaTeNHO MHTEPECHO € Aa Cce U3c/ieBa KO €3UK B KaKbB KOHTEKCT 6MBa M3N0a3BaH
M KaK Ta3u ynotpeba ce NpoMeHs Npu pasIMyHUTE COLMANHN CUTYALUN.

MHTEepHET e BaXKeH MHCTPYMEHT BbB BCEKUAHEBHMUA XMBOT Ha NOBEYETO XOpPa B CbB-
pemeHHUTe obliecTsa. Toi NO3BOASBA MOLLHA KOMYHUKauMA Ha naen. CoumanHute Mpexu
B MHTEPHET MoraT Aa 6bAaaT pasriexnaHn B TAXHATA BPb3Ka C PpeasHUTE CBETOBHU COLMAHU
MPEXKN, aHANIM3UPANKM CUHEPTMUTE NoMeXKay UM. MorKe fa ce Kaxe, Ye Te HAKaK CM npo-
Ob/1KaBaT MPeEXKUTE OT peasiHUA }KMUBOT, CBBP3BAT PA3/IMYHM XOPa OT Pa3/IMYHU KOHTEKCTU. B
TO3M CMUCH/I MHTEPHET MpPEeXUTe NPeaoCcTaBAT HAa UHAMBUAUTE FOIAMO KOIMYECTBO C/1labu
COUMAHM BPB3KM, KOMTO MoraT Aa 6baaT TpaHCPOPMUPAHU B CUTHM U MOJIE3HN BPB3KM Ypes
WHOMBUAYANIHUTE YMEHUA Ha OTAEeNHMA YoBeK. 3aToBa 6BU Morno ga ce cmAaATa, Ye Knbepn-
POCTPAHCTBOTO MOXe Aa CHabasBa MHAMBMAMTE CbC 3HAYMM COLMA/NIEH KAMWUTan, KOWTO e
nosieseH B MHOTO CUTYaUMKM OT BCEKUAHEBHMA KMBOT.

CouManHMAT KanuTan, HabaBaH Ype3 COUMANHUTE MPEXKMN B UHTEPHET, € CbLLo pene-
BAHTEH 32 MUTPAHTCKMUTE OBWHOCTU. YNPaBAEeHMETO Ha TE3N COLMANHN MPEXKM MOXKe Aa 6b-
[le MONEe3HO 3a NOAABbPKAHETO HA BPbH3KUTE C M3MpalLalLaTa obLWHOCT, 33 NOACUAIBAHETO Ha
npoueca Ha MHTerpaumaA Ha rpynarta cpes MecTHaTa O6LWHOCT M 3a NoAKpPena Ha BbTPELIHOTO
CUENIeHNE Ha camaTa MUrpaHTCKa obuwHocT. CnefoBaTeNIHO MOXKe Aa ce 3abenexu, ye cTpa-
Ternyeckata ynotpeba Ha Te3m COUMANHN MPEXKN CbLLO CAYXKM 33 U3NbAHABAHETO Ha Te3u

TpY Lenu.
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YnoTpebaTta Ha e3MKa e cBbp3aHa C O4YaKBaHaTa ayaUTOPUA Ha Pa3IMYHUTE COLMAJTHN
MPEXKK, NOKa3BaMKM Bpb3KaTa MeXKAYy MUrPaHTCKaTa 0bLHOCT, MecTHaTa 0BLWHOCT M poaHa-
Ta 06LWHOCT. MUrpaHTUTE e M3N0N3BaT e3MKa Ha NPUEeMHOTO 0bLLLEeCTBO, KOraTo ca GoKycu-
paHM BbPXY NpoLeca Ha UHTerpauma. MexxayspemeHHo ynoTpebaTta Ha MauMHUA €3UK MO-
e aa ce Hab/oaaBa, KOraTo ce OTHACAT eAMH KbM APYr UAM KOraTo npejasiaraTt BarKHa UH-
dopmauma Ha cBosaTa 06LWHOCT. TOBa € HAYMHBT, MO KOMTO e3UKbT B KMOEpPnpOCTPaHCTBOTO
ce npeBpblla B MHCTPYMEHT Ha MHTErpaumaTa, Cn/ioTABaHETO Ha OOLLHOCTTAa U KOMYHUKaLL K-
ATa ¢ u3npawawoTto obuiecrso.

CblieBpeMeHHO KMbepnpoCcTPaHCTBOTO CTaBa MHCTPYMEHT 3a MOACKM/IBaHe Ha ynoT-
pebaTa Ha MaMYMHUA €3MK cpea, MUrpaHTCKaTa obwHOCT. B cMTyauma KaTto onucaHaTa, Kora-
TO OBOLIHOCTTa Ce XapaKTepusmpa C BUCOKO HMUBO Ha MHTErpaLusa, MHOrO OT O6UMKHOBEHUTE
COLMANHU B3aMMOZAENCTBUA NPOTUYAT Ha MECTHMA e3MK. ToBa Ce OKasBa 0COOeHOo BaXHO
cpen, MiaguTe Xopa M BTOPOTO NMOKOJIEHME, KOMTO Ce BKAKYBAT B HalMOHanHaTa obpas3oBa-
TenHa cuctema. Myb6AnKyBaHETO B COLUMANHUTE MPEXU € eiUH OT HAaYMHUTE, MO KOUTO Tex-
HUAT MMCMEH MaNYMH e3MK e NoJie3eH 3a TAX. B TO31 CMUCH1 MeHaXKMpaHeTo Ha Knbepnpoc-
TPaAHCTBOTO MOMKe Aa 6bAe MUC/IEHO KaTo CTpaTerns 3a NoAcuaBaHe Ha ynotpebaTa Ha mani-
YMH e3MK cpes MUTpPaHTCKaTa ObLLHOCT.

MuUrpauMOHHUAT NPOLLEC U3NCKBA MbAPO YNpaB/ieHne eaHOBPEMEHHO Ha UKOHOMMU-
YyeckuTe U coumnanHuTe pecypcr. MeHUIMKMbBHTBT € TACHO CBbP3aH C ycrnelwHaTa MHTerpaums
B HOBOTO 06LLECTBO, KaKTO M B camaTa MUrPaHTCKa 0b6LWHOCT. KMbepnpocTpaHCTBOTO CTaBa
BaXKHO MACTO 3a COUMANHO B3aMMOAENCTBME, KbAETO MWUIPALMOHHUAT MPOLLEC MPOAb/XKABA,

6Mﬂ,el71KVl nogcuneH ot KM6epB3aMMOAeﬁCTBMeTO mexay 4aeHoseTe Ha MUTrPaHTCKaTa O6LLI,HOCT.
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From Bulgarian to European: The Role of Interculturalism in the Identity

Construction of Migrant Communities.

El objetivo de este articulo es explorar la relevancia de las estrategias de integracion
desarrolladas por las comunidades de inmigrantes y las consecuencias que estas
estrategias tienen en los procesos de construccion identitaria. Para ello se analiza el caso

de estudio de la comunidad balgara asentada en Castilla y Ledn.

En primer lugar, se muestra la relevancia de las estrategias locales de desarrollo
comunitario y el modo en el que influyen en la vida cotidina de los inmigrantes. Para
ello se estudiara el papel de las asociaciones de inmigrantes que se promocionan desde
las instituciones locales. Estas asociaciones cumplen una doble funcién. Por un lado,
moldean la comunidad de inmigrantes. Por otro, dan forma a la propia sociedad en
general en la que se integran, puesto que se convierten en un medio para la participacion

en la escena local y en los procesos de toma de decisiones que se efectian en ella.

En segundo Ilugar, se analiza la relevancia de los discursos globales del
interculturalismo que provienen en su mayoria de la politica comun establecida por la
Unidn Europea. Es interesante ver el modo en el que estos discursos son entendidos por
parte de la poblacion local. La gestion de la inmigracion se convierte en un caso de
estudio relevante puesto que ilustra una problematica global, cuya respuesta descansa
sobre las autoridades locales. Estas entidades locales tienen que dar una respuesta
concreta a una situacion concreta que se trata de ver desde la Optica de la
interculturalidad. Esto permite obtener perspectivas de anlisis interesantes para las

sociedades occidentales del mundo actual.

En tercer lugar, se investiga el modo en el que estos dos discursos influyen en los
procesos de creacion identitaria de las comunidades de inmigrantes. En este caso de
estudio, la identidad se mueve entre presentarse como simplemente bdlgaros, como
inmigrantes o como ciudadanos europeos. Es interesante ver como la habilidad para

utilizar cada uno de estos roles maximiza las posibilidades de integracion del colectivo.
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Introduction

The aim of this paper is to explore the significance of integration strategies developed
by migrant communities and its consequences on the identity construction process. In
order to do that, we will analyse the study case of the Bulgarian Community in Castile y
Leon.

First of all, we will consider the importance of the local strategies of community
development, and how they affect to the migrants daily life studying the function of
migrants’ associations. By promoting the creation of different migrants’ associations at
the local level, a specific model of social organization has been implemented. Hence,
these associations play a double role, shaping the migrant communities and at the same
time, building up the local community itself, as far as they enable the participation of
the migrants in the local decision making processes.

Secondly, we are analysing the relevance of the global discourses of interculturalism
promoted by the European Union, and the way in which they are assumed by the local
population. The migration management is an interesting field to research the way in
which the global logic of the interculturalism merges with the local logic and the
concrete requirement and necessities of the local community. Understanding how these
different discourses affect this integration process provides us with a useful framework
to understand the modern societies.

Thirdly, we are researching the way in which these two discourses affect to the identity
making processes of the migrants’ communities. The case of the Bulgarian settled in
Castile and Leon provide us with an interesting case of study where their identity
swings from the mere Bulgarians to migrants, to European Citizens. The wise
management of these three layers of identity facilitates to understand the group making
processes in the complex society of our contemporary world.

Community development, interculturalism and integration network.

Migration has become one of the most outstanding social facts in the contemporary
world. The number of people moving around the world increases year after year, rising
the complexity of the societies. Since the last decade of the XX century, Spain became a
country of destination for many people who considered that this country offered them
the possibility to improve their life conditions(Rengifo Calderon & Oporto del Olmo,
2005). At the beginning of the XXI century Castile and Leon increased its popularity
among migrants, especially for those who came from the east European countries.
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Many other regions became relevant in terms of migration before this one, because of
the labour market requirements(Moreno Fuentes, 2007). Madrid, Valencia, Catalufia
and Pais Vasco have been the most desiderated destinies in the last two decades due to
the amount of jobs related with industry and tourism. However, Castile and Leon is nor
an industrial area in the country, nor as touristic as the seashore. In fact this region is
characterized by medium sized towns and many small villages were there are not so
many job vacancies to find. Its economy is traditionally based on agriculture, and not in
industrial development.

Nevertheless, this area has found in migration a way to enface the challenge of an
ageing population. Promoting the arrival of people turns into a strategy to fight against
the low rate of population. For this reason, it started to arrange specific strategies to
attract migrants as a solution to its demographic problem. Meanwhile other areas in
Spain were in the need of people to enter in the labour market, Castile and Leon had the
increase of population as the main goal to accomplish. Hence, migrants’ integration
turned the core of their migration politics, in order to become a permanent place of
residence.

According to the Spanish legislation, Migration General Laws are promoted by the
country government, but they need to be developed at the local level. Castile and Leon
has its own migration legislation which acquires the concrete form at the local level of
the towns and villages. Legal framework requires the migrants to be registered at the
local council to have access to the national health system and to the public schools. For
this reason, specific and concrete actions carried out at the local level become quite
relevant for the migration settlement.

Many towns and villages were conscious about the relevance of migration and promote
some community development strategies to improve the integration process, shaping a
new society(Garcia Alvarez, 1984; VV.AA., 2010). Usually, these strategies were
implemented by the municipality council and a different amount of NGO’s, emerging a
network to provide migrants with different services and to promote their integration in
the local society. In this sense, migration and integration strategies are not an exception.
NGO’s and associations are relevant social actors in the civil society in Spain, who
work together to arrange the many different aspects of local life. I this case, the
influence of the local patterns of organization can be observed as well in the
organization of migrants’ life style.

These NGO’s and local political agency provide the migrant population with different
services, such as free Spanish language lessons, legal support, intercultural mediation
expertise, job training and also some economic support for different basic aspect of the
daily life. For this reason they develop a relevant position in the migrants’ life, evolving
into social centres where migrants meet each other(Thouez, 2003). The aim of these
reception network composed by the city council and the NGO’s is to promote the
integration of the new habitants in the local context. Spanish learning and making new
acquaintances in the town are the most outstanding strategies to achieve this goal.
Therefore, this network gives relevance to some concrete places in the urban landscape
which turn relevant to shape the migrants’ community.



The reception network itself promotes the formation of many different migrant’s
associations as a tool of local development. By this way, a formal migrant network
emerges which is useful not only in terms of reinforcing the migration process, but also
for the purposes of the local agency to integrate the migrants. Through the associations
migrants become a relevant social actor at the local level, starting a process of co-
working with the local associations and NGO’s. They can be regarded as a way to
organize the social life of the different migrants’ communities at the same time that they
guarantee the participation of the migrants in the daily life of the different towns.

The fact that these association are built in the context of the reception network makes
them to inherit the rules and principles of the local level. One of the most relevant
guideline of work is the interculturalism(Degregori, 1999; Hernandez, 2005). This has
been the main ideology in the last decades after the many problems showed by the
multiculturalism ideology applied before. Both ways of conceiving social coexistence
of different collectives with different cultural identities are based on the aim to promote
the integration and communication of different collectives at the same time that they
protect the cultural particularities of each of them. Multiculturalist focuses on the
protection of the cultural differences, being hardly criticised by many politicians and
social scientists because of the fact that it puts the group rights over the individual.
Interculturalism tries to avoid this problem, promoting the cultural difference but in a
different sense, stressing the communication between the different collectives, shaping a
framework of tolerance and equality between the different communities. It can be
understood as the legal warranty to express and maintain cultural differences at the
same time that enable people from other communities to take part in the own group
activities. Interculturalism focuses in the promotion of cultural differences but
accessible for each member of the whole society. That facilitates the integration of the
different migrants’ collectives due the participation of different people in their activities
but at the same time has been criticised because it implies the commodification of
cultural identities. Cultural particularities reach a controversial position between their
roles as community makers and product of consumption for other members of the local
community.

This way of migration management is not an original local initiative but the reflection
of the general framework promoted by the European Union. The European contexts
enfaces the challenge of building a society based on a general and shared notion of
citizenship and, at the same time, on the maintenance of the different cultural identities.
For this reason it enhances many different political structures where the identities can be
expressed, where different guidelines to promote the particularities and where the right
of difference is assured, while also ensuring equality between the members of the
different groups. The implementation of this way of understanding social life at the
political level influences the way in which cultural identities are shaped and expressed
by the different groups and countries.

Regarding this fact, we can understand the local strategies of development and
integration in Castile and Leon as a crossroad between the global logic of
interculturalism and the logic of the local context where civil society is based on the
common work of different associations. The challenge of migrants’ integration has
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found a kind of solution in the promotion of migrants’ associations which take part in
the local life as well as the local associations do. That shows the relevance of the global
theoretical perspectives in terms of migration and the local particularities of social
organization. At the same time, has a big influence shaping the migrants’ community
itself, enabling for them spheres of participation in the local scenery. Interculturalism
implements a dynamic framework where the cultural particularities are stressed
meanwhile equality and tolerance is assured. That makes the different migrants’
communities to develop their activities between the equality and tolerance in the local
context and the reinforcement of their own groups, reaching a dialectic position between
the integration and segregation.

Identity role play at the local level.

The implementation of interculturalism through the different concrete politics at the
local scenery has a big influence in the formation and function of the migrants
associations. The case of the Bulgarian migrants settled in Castile and Leon provide us
with a good example to explore the way in which the global and local politics converge.
They are the second biggest migrant group with their permanent residence in the region
and they have reached a high degree of integration in the local context(Gomez Mestres,
2014; lbafez Angulo, 2007; Stanek, 2009; Viruela Martinez, 2008). They have
established some associations in the different towns, and take part in the public life and
rituals of the city through them. Therefore, associations become a crucial place to
research the way in which the implementation of interculturalism carried out, besides
their role as relevant social actors in the migrant community making.

Bulgarian associations emerged because of two main reasons. On the one hand, they
were made to link the Bulgarian community together, trying to achieve common goals
in cooperation with their embassy. On the other hand, they were the Bulgarian answer
to the local requirements to participate in the daily urban life. In both cases, they have
proved themselves as useful for the migrants’ purposes and the local goal of integration.
In these processes the management of identity turns crucial and reflects the influence of
the interculturalism promoted by the local agency.

In this paper we are considering identity from a constructivist approach(Brubaker
Cooper, F., 2000), which makes it to be in a permanent process of redefinition by the
contact of the group and the context. Borders of the group are reshaped by the action of
its members, enabling a common identity used by the whole community in the
integration process. Regarding the local stage, we would like to outline the fact that
most of the Bulgarian associations have incorporated to their identity discourses the
ideology of interculturalism. That means that they have learnt how to promote an image
of cultural difference in the framework of equality and tolerance.

Ritual is an interesting social fact to explore the way in which this framework and affect
not only the pragmatic level of performance, but also the discourse done around
it(Rappaport, 1999; Turner, 1967). Hence, most of the rituals performed by the
Bulgarian associations in the region are arranged to incorporate the local population, as
well as other migrants associations. They usually invite relevant people in the town
council, as well as relevant people from the other migrants associations and NGO’s at
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the local terrain with the target of making their culture be known among the local
population. That has an influence in the way they perform their rituals, trying to make
them more attractive for the profane population who attend to them. At the same time,
these rituals are the place where they express their notion of community and identity in
front of the local society.

This identity expressed in the rituals spreads in many different levels, emerging a
properly game of roles. The fact that these associations emerged at the local scenery
after the impulse of the local agency make them to have a common past with other
migrants’ associations. This common past acts as a key fact in the identity construction
when it is useful to achieve a common goal. Hence, sometimes they present themselves
as mere migrants, developing a clever discourse to claim for more resources at the local
stage, adding votes to their cause in other migrants’ associations. This turned especially
relevant in the last times when migrants became a collective in risk of social exclusion
due to the economic crisis suffered in Spain. In these situations, the bigger is the
collective, the easier is to achieve a goal and exert political pressures.

However, not always it is useful to be regarded as migrant. Bulgarian are conscious of
the risk of exclusion enhanced in the notion of migrant, hence they developed as well a
discourse of identity based on the fact that they are European citizens and, because of
this fact, they are legal citizens at the local stage. This can be observed particularly in
the migrants’ meetings, where to stress the difference can be crucial to reach a better
position under the other migrants’ associations. The word Europe appears more often
when is necessary to make visible to the other migrants the different legal status derived
from this fact. It has been observed during our fieldwork, especially when they need to
assure a position with the different NGO’s at the local scenery.

In both cases, they always add the notion of tolerance and equality to their public
speeches to match the promoted interculturalism. For example, we analyse the changes
observed in the celebration of one the most relevant festivities for the Bulgarian
community: the Martenitza. This is an interesting ritual to research because of the
merging of national tendencies and the mentioned aim of integration in the local
context. The 1 st March Bulgarian celebrate a festivity related with the coming spring.
According to the tradition, the elderly Baba Marta comes down from the mountain and
visits people announcing the next season(Borisova, 2012). People usually make or buy
brace lace with red and white colours appealing to an ancient legend of the medieval
period of Bulgaria when the kingdom has to fight for its own survival against the many
other folks and enemies in the Balkan Peninsula. This brace lace is a high valuated
present that people offers to each other, wearing it until the arrival of spring. This
tradition is as well observed in Spain by the migrant community, and a special festival
is arranged for it.

The case of Stara Planina, one of the biggest associations in Valladolid, capital of the
region, illustrates the relevance of this ritual and the many other identity aspects merged
in it. They usually arrange a big celebration of this festivity which enhances an
exhibition of traditional culture and history, and the performance of some traditional
dances. They use for it one of the theatres o he Community Centres, as the local
associations do for their own performances. They invite the local authorities, as well as
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relevant people from other political parties, and the representatives from other migrants’
association, and reserve for them the best and honoured places in the theatre. They are
conscious of the relevance of the proper management of this ritual in order to promote a
public image of the Bulgarian community which helps in the integration process.

To understand the relevance of this festivity it is worthy to mention that it includes, at
the same time, the celebration of two other relevant festivities in Bulgaria. First of all,
the 3th March is celebrated the independence of Bulgaria from the Ottoman Empire.
Hence, it is a highly nationalistic festivity, completely relevant in the nation making
process in the contemporary Bulgaria. Secondly, the 8" march is celebrated not only the
Women Day but also the Mother’s Day in Bulgaria. According to their gender ideology,
this festivity is quite relevant and is properly celebrated, in contrast with the Women
Day in Spain. While in Spain it is a vindicatory act with some demonstrations in the
public sphere, in Bulgaria it is a community and family celebration, relevant for people
beyond any vindication aim.

All these three different festivities merge when the Martenitza is celebrated in
Valladolid. The first aspect modified by the aim to make their culture to be known
among the local population is the date. They usually chose one of the first Fridays of
March, depending on the schedule of the events in the town, in order to make it more
accessible to everyone. Then second aspect is the name. This festivity is always
officially called “Martenitza” in spite of the fact that it is celebrated thelst, 2rd or 8™
march. They use this name because this celebration became popular in the local context
due to the tradition of offering red and white bracelaces. Hence, in 2013, they celebrated
this ritual the 8" March. The called it Martenitza and so was referred in the official
invitations and publicity made in the town, but then they keep talking about “Osmi
mart” inside the Bulgarian community because it is the name given to this day in their
country of origin. They explained us that they used “Martenitza” instead because it is
well-known in the town and so people would attend to the event. The third aspect refers
to the performance. They have developed a complex way to arrange the celebration,
having a lot of activities for the own community, such as some traditional dances and
poems readings, and some long discourses and explanations directed to the local
population.

These discourses are quite relevant to show the effectiveness of the interculturalism
implemented by the local agency. They usually hold the speeches in Bulgarian and
Spanish, and these discourses explain the different Bulgarian tradition to be observed in
the performance of the ritual, as well as the ideal of integration and community
supported by them. These ideals enhance the notion of tolerance, bringing the Bulgarian
community to the framework of the migration and integration context. They use these
speeches to handle this migrants’ identity role, as well as the Bulgarian and European
citizens. In the last years they stress the migrant identity in order to appeal to the other
migrants who attend this ritual to exert a bigger pressure over the local politicians who
usually are sat down in the first line of the room. That shows a strategic management of
identity by this community in terms of goals achievement. This provides us with a good
example of the many meanings developed inside the ritual where we can observe the



reinforcement of the Bulgarian community as well as their integration in the collectives
of migrants in the town.

We can find other good example of this phenomenon in the case of Rodina, a Bulgarian
Association in Segovia. Segovia is a small town in the region o Castle and Leon closed
to Madrid. This area is known by its traditional dances and many dance festivals are
celebrated along the year. Rodina has developed a strategic use of the Bulgarian
traditional culture in order to be able to take part in most of those festivals. In the early
years, they tried to arrange a spectacle based on Bulgarian Folks dances. As far as it was
not too commercial at the local level, they decided to rethink their work, preparing a
Balkan Dances Show, which happens to be easier to place in the local festivals. In the
last years, they evolved this identity discourse presenting themselves as a kind of
Slavonic representatives. In the last 2014, they were invited to take part at the local
performance of the Russian Ballet Katiuska. Local organizations assumed that they
were the most suitable people to participate on it as the Russian ballet. From the local
point of view, it makes sense to consider this association as an official representative of
the East of Europe, in spite of the fact of the many differences to be observed between
the Bulgarian and the Russian traditions.

They explained us that they did these things because they believe that “all of us are just
people, it doesn’t matter where we are from”. They don’t mind presenting themselves as
Balkan or Slavonic representatives in their official discourses. They arranged a program
of local community development based on the performance of different dances. They
explain that appealing to the fact that it is a good way to shape the so desired
interculturalist society. In fact, they are usually performing Bulgarian folk dances,
adding one or two from other Balkan countries to their shows. Hence, it can be regarded
as a strategic management of identity discourses which enable them to promote the
Bulgarian culture thanks to its conversion to a wider cultural horizon. When they
explain the relevance of sharing their own traditions with other associations, local or
migrants, they use the rhetoric learnt in the time of their arrival, when they were helped
by the local agency and NGO’s.

These examples illustrate the relevance of the local answer to the migration in terms of
identity. The different migrant identities are transformed due to the integration process.
This process consists in the many local development strategies based on the
implementation of associations and the interculturalism. Migrants can’t be regarded as
passive parts in this process, but active subjects who redefine the interculturalism
promoted at the global level of the European Union, giving it a concrete form at the
local level of the daily life in the towns.

Concluding remarks

This paper has explored the way in which strategies of local development and
integration affects the identity definition process not only of the local community, but
also the migrants. ldentity is a cultural construction which enables the belonging and
inclusion sense to a community. It is not a fixed complex of features and characteristics,
but the result of a process of permanent definition guided by different social actors.



In terms of integration, the way in which the community is shaped is crucial in the
promotion of different identities. The contemporary society can’t be considered a
homogeneous group of people with a unitary cultural background, but the result of a
cohabitation of several different groups of people with different cultural traditions. The
local strategies implemented by different NGO’s and associations prevent social
exclusion since they promote the integration of the different migrants in the different
associations. At the same time these associations become a tool for migrants to take part
in the local decisions making processes.

This way of deal with migration and integration is guided by the interculturalism
promoted by the European Union. Hence, the local strategies of integration of the
migrants’ communities are an interesting place to research the merging of the global
logic and the local answers. As discussed before, the local level actors incorporate these
discourses of interculturalism in different situations, and they turn especially relevant
regarding the integration. It provides the migrants with the possibility to exhibit and
maintain their cultural particularities while communication and cooperation between the
different groups is promoted.

Furthermore, this crossroad between the local and the global logics intervenes in the
identity making process. In the context of the interculturalism, the different migrants’
communities develop a group identity expressed in the different rituals in the town. The
case of the Bulgarian community provide us with a good example of this exercise,
where they build up different identities as different layers, and used them differently to
achieve their goals depending on the situation. As we have explored in this paper, they
swing between their identity as mere Bulgarian, migrants or European citizens. This
way of managing identity makes evident the relevance of the context in the identity
construction processes.

Identity can’t be considered the core of the essence of the group, but as a tool of group
construction itself, which evolves and changes according to different contexts. The
integration process of a migrants’ community exemplifies the way in which the actual
society works, developing strategies between the global discourses and trends, and the
local concrete requirements and conditions.
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CONSIDERACIONES EPISTEMOLOGICAS

A la hora de plantear un proyecto de tesis doctoral, resulta fundamental realizar una
cuidadosa tarea de reflexion sobre la epistemologia que subyace a la propia
investigacion. Una tesis, con independencia del campo en el que se desarrolle, persigue
contribuir a incrementar el conocimiento de su disciplina. No se trata de llenar paginas
de un modo azaroso, sino que se busca llegar a conocimientos cientificos que puedan
hacer avanzar el campo de estudio. Se pretende alcanzar conocimientos verdaderos. En
este sentido, la tradicion académica occidental tiene una deuda innegable con la

filosofia griega y la distincion clasica entre doxa y episteme.

Socrates-Platén, uno de los primeros grandes héroes fundacionales de nuestra tradicion
cultural, se enfrentd por esta cuestion a los Sofistas, primeros proscritos culturales de lo
que hoy en dia se considera civilizacion europea(Kirk, C.S., Raven, J.E., Schofield,
1970; Russell, 1972). Los Sofistas, denostados por la Academia Platénica, no eran
capaces de generar conocimientos solidos y verdaderos sino que utilizaban el lenguaje
para disfrazar la doxa, la opinion, de conocimiento. Socrates y Platon, por su parte,
fueron capaces de llegar a ofrecer episteme, conocimiento real, de un nivel cualitativo
superior(Platon, 1982). Este conocimiento se logra siguiendo unos pasos, un método. La
verdad no se alcanza por casualidad, o fruto de la imaginacion, sino que es necesario

buscarla, investigarla, y ser escrupuloso en el modo en que se hace.

En realidad, si la metodologia es un aspecto fundamental de una tesis doctoral hoy en
dia es precisamente por eso. La exposicion del rigor metodoldgico permite a la
comunidad cientifica evaluar la calidad de los hallazgos del investigador. Ademas, la
propia metodologia va a definir el objeto de conocimiento y la posibilidad de que éste
sea dado al investigador. Por lo tanto, considero que no se puede exponer la
metodologia sin exponer, ademas, la epistemologia subyacente. No se puede generar
conocimiento cientifico sin que el propio investigador se convierta(Marcos, 2000;
Ortega y Gasset, 2002), al mismo tiempo, en un filésofo de la ciencia que le lleve a
plantearse cudl es el objeto de conocimiento de su disciplina y hasta qué punto se

pueden generar conocimientos ciertos y verdaderos dentro de ella.



Por eso considero justo comenzar por una breve exposicién de los principios que
subyacen a la antropologia, para mejorar asi la comprension de la metodologia
seleccionada y que la comunidad cientifica esté en mejorar condiciones de evaluar la

calidad de mi trabajo del modo méas acertado posible.

La obsesion metodoldgica ha estado presente en toda la tradicion académica occidental
desde que el mismo Platén fundara la Academia. Se trata, pues, de asumir que existe la
posibilidad de llegar a conocer las cosas tal como son y, en virtud de esa posibilidad, se
pueden generar conocimientos cientificos. Mas adelante, el método se asentara con
firmeza gracias a Descartes. Descartes tuvo el mérito de plantearse de un modo muy
elegante la cuestion sobre la posibilidad de conocimiento, y de exponer de forma clara y
ordenada todos los pasos que daba(Descartes, 2002). Es, pues, un ejemplo muy bueno
de exposicion metodoldgica y de investigacion sistematica. Se pregunta sobre si
podemos llegar a obtener certeza sobre algun tipo de conocimiento en un momento en el
que el cambio de paradigma habia dejado obsoletas muchas teorias cientificas que hasta
ese momento se habian considerado verdaderas. A pesar de que proponga la duda como
método, Descartes sucumbe a la tentacion de afirmar la posibilidad de certeza y recurre
a una artimafa teista para resolver su problema epistemoldgico. Al margen de que su
solucion sea ampliamente criticable, hay que destacar que logro afianzar la obsesion por

la certeza en la tradicion cientifica y filos6fica occidental.

Esta certeza que Descartes suponia accesible al ser humano se derrumbé como un
castillo de naipes en mitad de la tormenta con el soplo de los vientos del escepticismo
de la escuela anglosajona. David Hume es uno de los pensadores a los que més debemos
como civilizacién(Hume, 2002). Con un envidiable sentido del humor dirige su critica
de forma contundente hacia la posibilidad de conocimiento. Todos nuestros
conocimientos comienzan a partir de la sensibilidad. Y, jay! Nuestros sentidos son
falaces. No hay una recta razon capaz de enderezar el engafio propio de la sensibilidad,
asi que se impone la prudencia a la hora de afirmar cémo son los hechos del mundo. No
podemos tener certeza de la existencia ni de la no existencia de Dios, ni del mundo, ni
tan siquiera del propio sujeto pensante. Su propuesta empirista redefine la nocion de
verdad en términos epistemoldgicos. Las ciencias proporcionan conocimientos pero
siempre a partir de datos sensibles, por lo tanto hay que ser cauto. Desde esta

perspectiva, la metodologia se muestra importante puesto que mejora el grado de



veracidad de los conocimientos obtenidos, sin caer en el suefio dogmatico de poder

hallar conocimientos ciertos, claros y distintos que habia perseguido Descartes.

El escepticismo de Hume hizo temblar el edificio epistemoldgico occidental,
asentandose también en sus cimientos de forma irremediable. Asi, incluso hoy,
cualquier reflexion sobre la propia praxis investigadora lleva aparejada una inevitable
sospecha y puesta en tela de juicio de la veracidad de la propia disciplina. Dudar del
propio trabajo, dudar del sentido de la propia investigacion y, mas aun, del sentido de la
propia disciplina, es una emocion-en el sentido Humeano de la palabra- que cualquier

doctorando ha experimentado con mayor 0 menos crudeza.

El escepticismo, aunque hermoso, resulto terriblemente duro y descarnado para la
tradicion académica occidental, de tal forma que pronto surgieron intentos para tratar de
volver a poner en pie un grado de certeza razonable que posibilitara mayor tranquilidad
en la praxis investigadora. EI méximo exponente de este intento de superacion de
Hume, aunque con un éxito solo parcial, fue Immanuel Kant. Desde su despacho en su
casa de Konigsberg creyd ser capaz de recuperar la vertiente racionalista de corte
cartesiano, incorporando los sabios hallazgos de Hume. Supuso la existencia de una
capacidad universal, inherente y definitoria del ser humano: la Razon Pura. Esa Razén
era la que permitia afirmar que se podia tener certeza de determinado
conocimientos(Kant, 1995, 1999). Al margen de lo ilusoria de esta idea, que tan
habilmente atacaron Nietzsche, Freud y Marx, Kant resulta fundamental para la

epistemologia contemporénea.

Hasta ese momento la ecuacion sujeto-mundo habia permanecido sin grandes cambios.
Se trataba de despejar si el sujeto podia 0 no conocer el mundo, y si esto era posible, de
qué modo lo conocia. A partir de Kant esta ecuaciéon se modifica. El sujeto realiza una
labor activa de creacion de conocimiento con el material que recibe del mundo. Todo el
conocimiento surge a partir de la percepcién del mundo sensible, pero esta percepcion
no es pasiva, sino que el sujeto percibe en funcién de unas categorias que transforman el
mundo percibido. Coincide con Hume en que no podemos percibir el mundo tal como
es. Percibimos aquello que nuestras categorias nos permiten percibir. Nuestro
conocimiento del mundo no puede decir cdmo es el mundo real, sino que se limita a
decir cdmo es nuestro mundo percibido. Sin embargo, la Razdn garantiza que ese

conocimiento y esas percepciones son las correctas porque permite establecer un



método de investigacion. La obsesion de Kant por la epistemologia y la metodologia le
llevd a establecer un complejo cuadro de ciencias y tipos de conocimiento cierto que
podian ofrecer. Cada disciplina es capaz de responder a unas preguntas, y de llegar a un
tipo determinado de certezas. A pesar de que mantiene la Razén como criterio dltimo
que fundamenta su epistemologia, su analisis abre la puerta a la posibilidad de l6gicas

diferentes para disciplinas diferentes.

En esta tension entre certeza e incertidumbre, entre escépticos y racionalistas, nos
encontramos en el siglo XIX, siglo en el que las Ciencias Sociales se desarrollan con
fuerza. Este desarrollo comienza con una fundamentacion epistemoldgica acompafiada
de una reflexion metodoldgica. Mientras que las Ciencias Naturales, con la Fisica a la
cabeza, habian logrado un desarrollo considerable que se plasmaba en el progreso
tecnoldgico de la Humanidad desarrollada, las Ciencias Sociales parecian atascadas en
un lugar incognoscible, incapaces de proporcionar progreso social a la humanidad. A los
multiples nuevos inventos y mejoras de la calidad de vida de una élite, seguian revueltas
sociales, guerras, hambrunas... Era l6gico, pues, preguntarse por la capacidad de las

Ciencias Sociales de alcanzar conocimiento, preguntarse por su epistemologia.

Dilthey fue uno de los pensadores a los que mas debemos todos aquellos que
desarrollamos nuestra labor investigadora dentro de las Ciencias Sociales. Tomo el
relevo de la epistemologia Kantiana y fue mas alla en el reparto de competencias de las
ciencias(Dilthey, 1922). Diferencio entre las Naturwissenschaften, o Ciencias de la
Naturaleza, y las Geistwissenshaften, o Ciencias del Espiritu. Las Ciencias de la
Naturaleza tienen una epistemologia que permite llegar a formular leyes universales, a
definir con un grado bastante elevado de precision las condiciones en las que se
cumplen esas leyes y, en virtud de ese conocimiento, realizar predicciones con un
elevado grado de certeza para los acontecimientos del futuro. El caso de las Ciencias
Naturales es bastante diferente. Es mas complejo hallar leyes universales y las

predicciones de futuro suelen ser una auténtica equivocacion.

Como buen kantiano, Dilthey sefialé que la diferencia mas radical entre ambos grupos
de ciencias se encuentra en el tipo de relacion que se produce entre el sujeto mundo. En
el caso de las Ciencias de la Naturaleza, el ser humano investiga un objeto externo,
ajeno, que sélo afecta con sus propias categorias en el acto de conocer e investigar. Sin

embargo, cuando investigamos la sociedad no podemos ignorar que formamos parte de



ella, de tal forma que el objeto de la investigacidn y el investigador Illegan a confundirse
muchas veces. Esto afecta de forma necesaria al desarrollo de la investigacion,

exigiendo una epistemologia mas compleja que dé cuenta de esta particularidad.

La escuela francesa se resiste a abandonar el suefio dogmatico de la razén propiciado
por Descartes. Asi, Comte y Durkheim sientan las bases epistemol6gicas de las Ciencias
Sociales con la ilusion de que la aplicacién de un método adecuado llevaria a la
consecucion de conocimientos ciertos y verdaderos que permitirian el progreso social y
mejorarian la calidad de vida del grupo(Comte, 1998; Durkheim, 1998). Al margen de
las muchas dudas que este proyecto me suscita, y de lo sospechoso que me resulta el
término progreso, considero que ambos autores estdn en la fundamentacion

epistemoldgica que subyace a la praxis en investigacion social.

El siglo XX, en términos de teoria del conocimiento, puede verse como un intento de
sobrellevar la nada sencilla resaca dejada por el neopositivismo del siglo X1X, y la atn
no superada crisis escéptica habilmente formulada por Hume. Por un lado, las Ciencias
de la Naturaleza se mueven en un horizonte metodologico que presume de alcanzar
grandes certezas, mientras que, por el contrario, la teoria epistemoldgica se vuelve cada
vez més cautelosa. Husserl, Heiddeger y en version espafiola, Ortega y Gasset, tratan de
apuntalar el maltrecho edificio kantiano(Ortega y Gasset, 2001, 2002; J. San Martin,
1986, 1994). Buscan el modo de restituir la racionalidad del ser humano, de rescatar una
cualidad universal que permita formular leyes generales, llegar a la verdad. Sin
embargo, en todas sus propuestas, y a pesar de las diferencias entre ellos, aparece el
perspectivismo como aspecto fundamental del modo en el que conocemos. EI mundo, el
objeto en si, no puede ser conocido. S6lo conocemos aquello que percibimos, y esta
percepcidn estd mediada por el propio sujeto y las categorias que éste impone. Mas aun,
cada sujeto percibe una perspectiva que, incluso cuando pueda ser contradictoria en
apariencia con otras diferentes, no anula su relevancia epistemologica. Varias
perspectivas nos permiten acercarnos al objeto, al mundo, a das Ding in sich. Se trata,
pues, de intentar obtener el maximo nimero posible de perspectivas y asi, entre ellas,

completar una vision del mundo.

Heiddeger lleva aun mas lejos sus reflexiones epistemoldgicas y, arrastrado por una
profunda reflexién metafisica, las entremezcla con el sentido de la vida. ;Qué se puede

conocer? Poco, muy poco. Nos aproximamos al mundo que se nos da, que se nos



muestra, pero das Dings an sich permanece oculta a nuestra capacidad por mucho que lo
intentemos. La época de las grandes consignas y los grandes ideales ha pasado. Ya no
existen grandes paradigmas cientificos y sociales capaces de dotar de sentido a la vida.
El individuo ha irrumpido con fuerza y se descubre a si mismo como un Da-sein, un
permanente estar ahi, arrojado a un mundo que solo puede conocer parcialmente,
viviendo de forma constante con la conciencia de la propia muerte. En este punto, y una
vez comprendida la inutilidad de la obsesion de la busqueda de la verdad, se abre el
camino para el arte y la poesia. Al igual que hizo Nietzsche, la constatacion de que la
busqueda racional de sentido al mundo esta condenada al fracaso les llevé a descubrir el
arte como forma de expresar cosas mas profundas y que, en cierta forma, guarda verdad

en términos vitales(Nietzsche, 2005).

Un autor fundamental en este intento de reconducir el espiritu kantiano y tratar de
levantarlo después de la crisis escéptica es el heredero de la Escuela de Frankfurt Jirgen
Habermas. Firmemente convencido de que el conocimiento debe ser posible, y que esta
posibilidad de conocimiento debe permitir formular leyes generales incluso en campos
como la ética o la politica, realiza una profunda revision epistemolégica de la Filosofia
Practica(HABERMAS, 1998). Reformula la vieja Razon del sefior Kant asumiendo las
criticas recibidas principalmente desde Freud y sus seguidores. No se puede sostener la
racionalidad del ser humano con la misma contundencia que hiciera Kant. Lo irracional
irrumpe de forma contundente, plasmandose en catastrofes sociales como las guerras
mundiales. Sin embargo, tampoco es justo afirmar que todo es azaroso y que el hombre
es totalmente irracional. Para rescatar la posibilidad de una epistemologia sélida, lo que
hace Habermas es reconducir al sujeto al grupo. La racionalidad no es una cuestion de
cada uno sino que se ejerce de forma discursiva. En el hecho de establecer un dialogo
estd implicita la aceptacion de una serie de normas racionales que posibilitan ese
didlogo. La imposibilidad de tener un lenguaje privado expuesta por Wittgenstein se
plasma asi en un criterio de racionalidad que permite refundar la posibilidad de
conocimiento(LUDWIG Wittgenstein, 1999; Ludwig Wittgenstein, 2002).

No se puede conocer el mundo en si, solo obtenemos perspectivas, pero estas
perspectivas pueden ser contrastadas, pueden ser puestas en comun y revalidadas por la
comunidad. EI grupo entra en juego para sortear el solipsismo al que nos habia llevado
de forma irremediable Husserl en su interpretacion de Kant. El sujeto no esta solo. El

didlogo garantiza que el lenguaje precede al individuo, trasciende al individuo, y



permite que el conocimiento sea contrastado. Permite que el conocimiento emerja en el
propio acto de la discusion, de la exposicién de motivos y de hechos. A pesar de que el
desarrollo filos6fico de la epistemologia de Habermas presenta numerosas dificultades
de aplicacién, considero que reconducir la posibilidad de generar conocimiento a la
comunidad mediante el discurso como horizonte referencial tiene un valor
incuestionable para la epistemologia de las Ciencias Sociales en las que se ha movido la

praxis de esta investigacion.

Otro pensador fundamental para poder hacer antropologia en la actualidad es Georg
Gadamer. Desde su catedra en Heidelberg se dedicO a pensar en la posibilidad de
conocimiento y, de forma muy concreta, en el horizonte epistemoldgico en el que se
mueven las Ciencias Sociales(Gadamer, 2010). Frente a una vision neopositivista que
pretende imponer a las Ciencias Sociales objetivos y metodologias de las Ciencias de la
Naturaleza, Gadamer plantea que los objetivos y objetos de estudio son tan radicalmente
diferentes que esa pretension carece de sentido. El objetivo de las Ciencias Sociales es
comprender el mundo, no formular hipdétesis sobre el futuro. Es un conocimiento de tipo
diferente. Ese mundo, ademas, no puede ser conocido de forma directa. Es cambiante,
evoluciona, y es percibido por el sujeto desde las categorias que tiene. Estas categorias
son algo innato, sino que derivan de su momento social y cultural. El individuo
investiga desde su propio grupo, lastrado por la vision del mundo heredada de ellos.
Decir como son las cosas resulta poco Util y poco posible. En lugar de ello, su propuesta
hermenéutica reconduce la investigacion a la interpretacion cultural. Se trata de hacer
accesibles los significados de un grupo para otro grupo. Esto supone una epistemologia
radicalmente diferente a la de las Ciencias Naturales que conlleva una diferente

reflexion metodoldgica.

Por altimo, me gustaria destacar el papel de Paul Feyerabend y su propuesta
epistemologica. Este austriaco se muestra totalmente en contra de la idea de que exista
un conjunto de reglas y de métodos de investigacién aplicables a la ciencia, que sea
rigido y garante por si mismo de la adquisicion de conocimiento(Feyerabend, 2003,
2007). NI siquiera en el caso de las Ciencias de la Naturaleza podemos hablar de un
dogmatismo metodoldgico tan grande puesto que esto imposibilitaria el avance y los
descubrimientos. En su lugar propone considerar las diferentes metodologias como
diferentes herramientas que el investigador tiene a su alcance y que tratara de utilizar en

cada caso, buscando la metodologia mas adecuada, combinando todas ellas en lo que ha



Ilamado y definido como anarquismo metodoldgico. Ya no se trata de buscar un Unico
corpus metodolégico que garantice la veracidad de la investigacion, sino que el
investigador debe ir comprendiendo el objeto investigado y adecuando sus métodos a

ello en cada caso. En Ciencias Sociales, esta propuesta es claramente Util y fructifera.

El avance en los diferentes campos cientificos no es lineal, y casi nunca es fruto de la
aplicacion sistematica de una metodologia de forma escrupulosa. Realiza una
interesante revision de los ultimos avances en las Ciencias de la Naturaleza mostrando
como, en el fondo, la excesiva sistematicidad de los laboratorios permite comprobar
teorias y descartar determinados errores estadisticos pero no hace avanzar a la ciencia.
El conocimiento, la episteme, aparece precisamente fruto de un cierto grado de
anarquismo metodologico que deja atras la dictadura de la investigacion académica y se
lanza a crear, a innovar, a romper las reglas dadas. El yugo del lenguaje académico
lastra la propia posibilidad de hacer ciencia porque mutila esa creatividad que debe
tener un cientifico que quiera avanzar, y no s6lo conformarse con comprobar las

hipotesis de otros.

En el caso de las Ciencias Sociales, su propuesta metodologica resulta alun mas
interesante, y va méas alla en su critica al totalitarismo metodoldgico y linglistico de la
academia. Hay que incorporar otros lenguajes, a abandonar la trillada senda de las
publicaciones cientificas si realmente se quiere poder llegar a aprehender el objeto que
se pretende investigar porque. Las Ciencias Sociales son, en definitiva, Ciencias
Humanas. Y la vida humana es muy pocas veces sistematica. Esta propuesta
metodologica lleva una epistemologia dura y severa. Es necesario ser reflexivo sobre la
propia investigacion y explicitar muy bien la filosofia subyacente a la propia
investigacion. En este sentido, es una propuesta mas solida que la norma académica que
supone fotocopiar los protocolos de laboratorio de un equipo, adoptar un determinado
tipo de escritura académica, sin cuestionar ni asimilar la epistemologia y la ideologia

que se esconden detréas de ello.

Esta propuesta de Feyerabend permite, en mi opinién, que el desarrollo de la propia
investigacion sea el lugar para que el investigador se replantee su metodologia. Ofrece
un marco epistemoldgico que facilita la labor cientifica al permitir que se vayan
incorporando diferentes ideas y diferentes metodologias a medida que el objeto de

investigacion se va volviendo méas accesible al investigador. ElI proyecto no es



definitivo, es un permanente borrador, un boceto que debe ir puliéndose y borrandose
casi a cada paso. La investigacion no puede ser un proyecto cerrado, racionalmente
fijado, aséptico. Es mas bien un laberinto que se va abriendo a medida que nos
adentramos en él. Es un paseo racional por el Jardin de los Senderos que se bifurcan, en
el que nunca se pueden desandar los pasos y el avance se ve lastrado por la inevitable
nostalgia de la senda abandonada. Un intento de nadar hasta la otra orilla en un rio que,
como el de Heraclito, nunca vuelve a ser el mismo. Sélo se pueden extraer determinadas
trayectorias, que pueden compararse con otras, y validarse en una racionalidad

intersubjetiva carente de certezas.

En este sentido, la similitud de esta concepcidn epistemoldgica con las descripciones
que los antropdlogos dan del trabajo de campo resulta sugerente y claramente visible.
La antropologia es una disciplina orientada a una comprehension profunda del ser
humano partiendo de la variabilidad cultural como algo positivo. A lo largo del siglo
XX, la confluencia de las diferentes disciplinas parecian poner en cuestion la necesidad
de la antropologia. Si el capitalismo ha logrado que el mundo entero haya caido bajo las
piedras del molino satanico de Polanyi, creando una cultura globalizada(Boltanski, L.,
Chiapello, 2010; Polanyi, 2001), ¢qué sentido tiene una disciplina que, en teoria, se
dedica a estudiar tribus antes remotas? La antropologia se orienta hacia las sociedades
industriales, y parece chocar asi con los objetivos de la Sociologia. Su potencial de
documentar la vida de los otros parece cede terreno ante el imparable avance de los
periodistas y fotdgrafos free lance que han convertido al mundo en un perverso Gran

Hermano. ¢ Tiene sentido, entonces, la antropologia hoy?

Mi respuesta es un si rotundo. Esta pregunta filosofica de primer nivel se responde
precisamente en la propia epistemologia que legitima la capacidad cientifica de la
disciplina. La antropologia, con el trabajo de campo como metodologia fundamental,
permite una aproximacion mas holistica a los fenomenos vitales que cualquier otra
disciplina. Impone al investigador una convivencia prolongada, una comprension
interna del objeto de estudio, al tiempo que se hace inevitable una labor permanente de
produccién tedrica, de reflexion sobre la praxis cientifica y sobre la propia
investigacion. Ademas, es capaz de hacer que esa comprension particular se transfiera a
un horizonte social mas amplio, encontrando asi el horizonte intersubjetivo subyacente

a la comunicacion cientifica.



La presente investigacion se apoya basicamente en metodologias cualitativas.
Tradicionalmente, el apartado de metodologia consiste en una exposicion de métodos y
criterios de validacion que resultan tediosos de leer y que, sin embargo, generan estrés
al doctorando a la hora de redactar el documento final. Parece que es necesario ser
capaz de citar un numero elevado de metodologias y que, ademas, hay que extenderse
bastante en la exposicién si uno quiere demostrar la cientificidad de su investigacion.
Pienso que esa forma de proceder no es del todo correcta. Por eso he preferido realizar
una exposicion epistemologica y dejar que el trabajo de campo como el gran paraguas
metodoldgico que permite realizar una tarea de reflexion investigadora a medida que ha

ido avanzando la propia investigacion.

A lo largo de estos afios he realizado muchas entrevistas formales, muchas de las
Ilamadas entrevistas semiestructuradas, grupos de discusiéon mas o menos cerrados,
documentacion fotografica, recogida de canciones... Sin embargo, ninguna de estas
cosas me ha permitido avanzar ni un poco en mi investigacién. Mas bien han sido cosas
que he hecho por un imperativo académico. Eran procedimientos que, al igual que los
test psicoldgicos, imponian una absurda distancia entre mi praxis investigadora y el
objeto de estudio. Lo que realmente me ha permitido llegar a un cierto grado de
comprension de la complejidad del fendomeno migratorio de Bulgaria, de su integracion

en la region de Castilla y Ledn ha sido el propio trabajo de campo.

El trabajo de campo es similar a la propuesta ética de Aristoteles. La areté no se obtiene
por un dogmatismo racional, sino que debe ser una actividad esencialmente practica. La
virtud no se piensa, se ejecuta(Aristoteles, 1995). Pero, al mismo tiempo, no se puede
llegar a un pensamiento virtuoso sin que antes haya una tarea racional de eleccién de
fines y de medios. Asi, pues, la areté es el fruto de una intensa tarea reflexiva que surge
de la praxis vital. Pienso que el trabajo de campo es muy similar a esta vision
aristotelica de la filosofia practica en el sentido de que es una praxis permanente que

emerge de la reflexidn constante e imparable sobre el propio quehacer antropolégico.

Ademas, esta praxis es siempre praxis social. Aristoteles decia que fuera de la polis sélo
puede vivir un monstruo o un dios(Aristételes, 2000). Un antropdlogo esta lejos de ser
alguna de estas dos cosas. Mas bien al contrario, la praxis antropoldgica remite
necesariamente al zoon politikon. El antrop6logo se aisla de su propio grupo para

integrarse en el grupo que va a investigar. Al menos asi parece entenderse de forma



general la concepcion del trabajo de campo heredada de Malinowski(Malinowski,
1961). Sin embargo, durante el trabajo de campo el antrop6logo no sélo no se aisla de

su grupo, sino que se refuerza mas en él.

En primer lugar, el campo, si es un poco prolongado, hace inevitable que emerja una
intimidad y una confianza con el grupo con el que se trabaja. Convivir con un grupo
humano hace que, ademas de poder entender muchas cosas y obtener un monton de
datos presuntamente relevantes para la investigacion, se desarrollen relaciones
emocionales con el grupo. Esto no es sino una profundizacion de Dilthey. En
antropologia no sélo investigamos un objeto del que participamos, sino que nuestra vida
sigue transcurriendo en y durante la investigacion. La produccion de conocimiento es

social desde el principio y, ademas, es de caracter vital para el antropdlogo.

En segundo lugar, y retomando la linea epistemoldgica con la que comenzaba este
anexo, el antropologo nunca esta solo. No podemos percibir el mundo. El sujeto pone
unas categorias que filtran ese mundo. En el caso el antropdlogo, esto se hace ain mas
evidente ya que una gran parte de la investigacion consiste en explorar hasta la saciedad
la construccion de esas categorias(R. San Martin, 2003). Asi, cuando la sensacién de
soledad se apodera del antrop6logo en sus jornadas mas negras de campo, en su cabeza
resuenan con mas fuerza las lineas tedricas de otros, los trabajos leidos de otros. Es un
sentirse solo pensado desde la colectividad de los pilares epistemoldgicos que guian la
investigacion. Asi, el conocimiento es social desde el principio, también desde la

perspectiva de la formaciédn de las categorias de los propios investigadores.

Durante el trabajo de campo el antropdlogo afronta la doble tensidn de intentar conocer
al grupo que investiga al tiempo que satisface la inscripcion de Delfos de Condcete a ti
mismo. Es un viaje hacia dentro desde fuera y hacia fuera desde dentro que impone una
tarea constante de reflexion sobre quién soy yo y quiénes son los otros. Una tarea de
epistemologia préctica a partir de la vivencia cotidiana para intentar llegar a ofrecer a la
comunidad cientifica una nueva perspectiva que contribuya a incrementar el

conocimiento social sobre la particularidad humana.

El desarrollo de esta investigacion ha sido un cuestionarse de forma casi permanente el
desarrollo del trabajo de campo. Tras unos meses de lecturas y conversaciones de un
inestimable valor moral y epistemologico con mi directora de tesis, comencé con una

pequefia aproximacién al campo en el otofio de 2012. La idea era tener una intuicion un



poco acertada de qué me esperaba en el campo futuro para intentar hacer un disefio de la
investigacion lo mas atil posible. Esta aproximacion al campo consistié en tomar
contacto con una asociacion de Bulgaros de Valladolid que lleva el nombre de Stara
Planina. Se trata de una de las mayores asociaciones de bulgaros de Castilla y Ledn y

una de las mas activas.

La decision de comenzar por una asociacion fue fruto de muchas conversaciones con mi
directora de tesis y de muchas reflexiones. El objetivo era intentar comprender por qué
los bulgaros de Castilla y Ledn habian logrado una integracion tan grande en la
poblacién local que llevaba incluso a su invisibilidad. Por eso parecia interesante
comenzar por una asociacion, que era la antitesis de la invisibilidad. Ademas, suponia la

existencia de un colectivo definido a partir del que se iria abriendo el campo.

Los primeros meses podrian resumirse en una profunda sensacion de torpeza. Comencé
a visitarles de forma muy regular y a participar en todas sus reuniones. Incluso consegui
que empezaran un curso de bulgaro para espafioles que comenzamos cuatro personas y
terminé yo sélo. Esta asociacién tenia un grupo de baile y la escuela para nifios. Yo iba
y les veia ensayar, veia a los nifios ir al colegio, y trataba sin éxito de entrar en su
dindmica cotidiana. Me generaba mucha ansiedad ser torpe y no ser capaz de superar
esa barrera. Eran majos conmigo y muy hospitalarios, pero seguia estando fuera. La
ansiedad era logica y era culpa mia. Intentaba imponer ritmos de investigacién a una
cuestion meramente vital. Asi, con el tiempo, y de un modo que ain no he llegado a

comprender, fue entrando en las esferas mas intimas de la asociacion y de esas personas.

Casi tres meses despueés tenia una rutina agradable de visitas en sus casas, de ayudarles
con mudanzas, de cocinar, beber, cantar, hacer papeleo de la asociacion. Me converti en
un tonto util al que fueron cogiendo carifio y pude asi llegar a una mayor intimidad. Eso
permitié que los relatos sobre el proceso migratorio fueran mas humanos, mas
dolorosos, méas vivos. Empece a formar parte de sus vidas como ellos de la mia, aunque
siempre estaba la tension de la produccion epistemoldgica, la reflexion permanente
sobre lo que veia y sentia, el llenar libretas y libretas de anotaciones que en su momento
parecian relevantes, luego una tonteria y que luego a veces rescataba en mi proceso de

comprension del campo.

Mi progreso con el idioma era mas bien nulo. Iba a clase todas las semanas y ponia

mucho interés pero el bulgaro resultd ser un idioma extremadamente complicado. A



ellos les hacia mucha ilusion que lo intentara aprender, pero alli nadie parecia dar un
duro porque algun dia pudiera hablar algo. Le hacia gracia ver mi caligrafia en cirilico,
pero me contemplaban mas bien como a un nifio jugando a ser mayor, con ternura y

compasion y mucha condescendencia.

En febrero de 2013 di un paso mas en mi campo y me apunté al grupo de baile. Fue toda
una sorpresa para ellos que les sittio entre la ilusién y el miedo. Para ese momento yo ya
me habia convertido en su objeto exdtico que ensefiar a otras asociaciones, pero el
grupo de baile era un lugar demasiado intimo como para dejar entrar a un extrafio.
Comencé a ir a los ensayos. Ponian mucho empefio y dedicacién en intentar que yo
diera algin paso minimamente ritmico. Aquello era ain méas frustrante que el balgaro.
Muchas veces llegaba a mis limites emocionales al verme en el espejo de la sala de
ensayo incapaz de girar en la misma direccién que ellos. Les escuchaba comentar en un
idioma incomprensible, intentando ejecutar pasos imposibles. Aprendi asi el significado

profundo de la palabra frustracion.

En ese momento, ademas, habia descubierto que la investigacion iba a ser mucho mas
dura de lo que habia pensado a priori. Habia logrado ya un mejor acceso a mas
personas, compartia méas intimada con ellos, y la cuestién de la historiografia nacional y
la religion habian comenzado a aflorar. Intenté sin éxito realizar campo en la Iglesia
Ortodoxa de la ciudad. La realidad de mi campo excedia mi capacidad de comprension

y Yo queria correr mas de lo que mis piernas me permitian.

En los primeros meses de 2013 sucedieron muchas cosas que mejoraron mi trabajo de
campo. Me quedé en paro. Eso fue una catastrofe vital, pero buena para investigacion ya
que me acerc6 mucho emocionalmente a las personas con las que investigaba. Yo
también era vulnerable en términos laborales, como ellos, asi que era mas uno de ellos.
Ademas, me permitié disfrutar de mucho tiempo libre que pude dedicar a hacer méas
campo, a estar mas en sus casas, a acompafarles en su vida cotidiana, a leer méas

antropologia y a pensar.

La primavera de 2013 fue decisiva para mi investigacion. Tras varias conversaciones
interesantes con mi directora de tesis decidi gastar el poco dinero que percibia como
prestacion por desempleo en realizar una estancia de investigacion en Bulgaria.
Comenzamos a buscar de forma desesperada informacion sobre algun departamento que

pudiera acogerme. Mi objetivo era aprender bllgaro y entender un poco mas mi objeto



de investigacién. Lo primero que descubrimos es que encontrar informacion era
bastante complejo. Por suerte para mi, después de muchas vueltas logramos dar con el
Departamento de Etnologia Balcanica del Instituto Etnografico Nacional que depende
de la Academia de Ciencias de Bulgaria. A pesar de lo mucho que buscamos, escribir a
este departamento fue un disparo al aire que, por suerte para mi, sali6 bien y dio en el

blanco.

El mero hecho de ir a hacer este viaje cambié mucho mi relacién con el campo. Los
balgaros se abrieron un poco mas a mi pero, al mismo tiempo, tenian miedo de que
fuera a conocer su pais. La percepcidn que tiene de Bulgaria se mueve entre la nostalgia
y el pesimismo, de forma que pensaban que me iba a decepcionar. Durante el mes
previo fui a clase de bulgaro a diario. Como mi situacion financiera era muy penosa las
intercambié por clases de refuerzo para la hija adolescente de la profesora. A diario veia
a los bulgaros que me daban consejos sobre Bulgaria, direcciones de familiares...
Incluso me ayudaron a encontrar un lugar en el que vivir. Y fue asi como terminé

residiendo en la casa del hijo de uno de mis informantes.

Llegué a Bulgaria el dia 30 de Abril de 2013 y alli permaneci hasta el dia 31 de Julio de
ese mismo afio. Fue todo muy diferente a lo esperado y muy productivo en términos
vitales y de investigacion. Mi compariero de piso resultd ser un simpatico adolescente
que cumpli6 19 afios durante mi estancia, de tal forma que mi casa resulto ser el lugar
de reunion de la pandilla del barrio. Yo me converti en el elemento exético de esa
pandilla. Demasiado viejo y demasiado raro para ser uno de ellos, me converti pronto en

su protegido y me fueron abriendo los diferentes lugares del barrio.

Lo primero a lo que tuve que hacer frente fue al complejo entramado burocratico del
pais. A pesar de que Bulgaria esta en la Unién Europea, mi situacion de desempleo
hacia necesario que me registrara alli incluso para una estancia tan corta si queria seguir
cobrando el dinero que tanto necesitaba. Eso me hizo iniciar una serie desesperante de
viajes a diferentes oficinas. Alli me miraban con estupor porque, segin me dijeron, era
una rara excepcion a la norma que consistia, precisamente, en moverse de Bulgaria
hacia Espafa en busca de un trabajo. Tuve que hacer cola en la oficina de extranjeria, en
los servicios de inmigracidn, en los registros municipales de la policia y en la oficina de
empleo de mi distrito. Vitalmente fueron unos dias muy duros. No hablar bulgaro

dificultaba mucho cualquier trdmite, y todo ello suponia meter el dedo en la llaga del



desempleo que tanto dolia. Por suerte para mi tuve la oportunidad de conocer gente

durante este proceso que me permitié iniciar el campo alli.

Las clases de bulgaro fueron otra experiencia decisiva. Acudi durante tres semanas al
servicio de idiomas de la Universidad que por suerte para mi estaba situado en mi
barrio. A pesar de que éramos tres en clase, y que el precio del curso era tan elevado
como cualquiera de los que alguna vez he hecho de alemén en Alemania, el método de
aprendizaje era bastante anticuado y poco eficaz. La profesora acudia a clase
profundamente desmotivada por un salario muy bajo y unos alumnos nada brillantes.
Nos obligaba a repetir ejercicios del libro sin sentido y se mostraba incapaz no ya de
explicar la gramatica, sino de entender siquiera que pudiéramos tener interés en

aprenderla.

El primer mes fue duro en gran parte por la barrera linglistica. Pasaba largas horas del
dia en casa o en la calle con mis tarjetas de vocabulario, incapaz de que lo que yo
pronunciaba fuera comprensible para la gente del lugar. Vivia en lo que yo sigo
juzgando el paraiso. Un bloque de casas bastante viejo de la época soviética a cinco
kilometros del centro. Sofia es una ciudad con una belleza que te atrapa de forma
progresiva. Hay arboles y vegetacion por todas partes, de tal forma que a veces uno
tiene la impresion de que la naturaleza por fin ha decidido recuperar la superficie de la
tierra y rescatarla del asfalto. Mi calle estaba asfaltada solo hasta la mitad y enfrente de
mi portal habia un descampado en el que los perros vivian en estado de semisalvajismo.
Los vecinos de mi bloque habian improvisado una mesa con un antiguo rollo de cable
eléctrico y unos palés. Habia una tienda que siempre estaba abierta en la que uno podia
conseguir casi de todo, y la gente del barrio parecia habitar en aquella mesa de forma
permanente. Con timidez al principio, comencé a sentarme alli con ellos. La
comunicacion era imposible, pero pronto me converti en su espafiol y se acostumbraron
a mi en cierta forma. Asi empecé a conocer a gente que tenia familia que habia
emigrado a Espafia. Empecé a hacer campo mientras intentaba aprender alguna palabra.

Fueron dias duros pero bonitos.

También empecé a conocer a la gente de mi departamento y me explicaron cémo usar la
biblioteca del Instituto y la Biblioteca Nacional. La verdad es que en esas primeras
semanas yo no entendia nada. Me sentia realmente estpido y abrumado por la cantidad

de informacién. Pasaba los dias atrapado entre horas interminables de estudio de



balgaro, clases tediosas y sesiones de departamento en las que me sentia profundamente
humillado por mi falta de formacién. Por suerte para mi cai bien alli y poco a poco me
fueron orientando en mi basqueda bibliografica. Gracias a esto pude descubrir una
cantidad muy significativa de articulos muy relevantes para mi investigacion. Resulto
que mi departamento estaba especializado en migraciones y que algin profesor habia
hecho campo en Castilla y Ledn. El valor de aquellas conversaciones y lecturas resulta
incalculable ya que me permitia ejercer de forma discursiva la reflexion sobre mi praxis
antropologica. Fue una produccién social del conocimiento que me permitio confrontar
con el horizonte intersubjetivo de la Academia Bulgara mi investigacion. Y fue asi
como, contra todo pronostico, descubri que, a pesar de mis temores y mi ansiedad, no

estaba tan equivocado.

En el segundo mes cambiamos de clase de bulgaro a un profesor mas joven y mas
moderno que estaba en el centro. Para entonces yo empecé a balbucear algo que se
parecia remotamente al habla de esa gente de forma que, poco a poco, logré hacerme
entender. Caminaba diariamente de mi casa hasta el centro y aprovechaba los cinco
kilometros para entrar en panaderias y poner en practica mis pocos conocimientos de
balgaro. Una de mis panaderias favoritas tenia una deliciosa empanada de queso y
calabacin y una anciana panadera que se mostraba muy entusiasta con mis progresos.
Cuando a la sexta semana ya me logré hacer entender un poco y tuvo conocimiento de
mi extrafia historia (para ellos mi proceso migratorio era contracorriente), se alegrd
mucho de saber por fin que yo era espafiol y me recitd en bulgaro un poema de Lorca.
Escuchar alli, en medio de Sofia, el Verde que te quiero verde, me produjo una profunda
sensacion de belleza sélo comparable a la que me producia ver las estrellas en las calles

mal iluminadas.

Mi campo avanzo a ritmo exponencial. Comencé a visitar a las familias de los bulgaros
emigrados en mi region, y eso me permitid comprender mejor mi objeto de estudio.
Empecé a también a entender la profunda dimensién de la cuestion étnica para la
sociedad de Bulgaria y aprendi mucho de su historia nacional. Recuerdo esos dias como
largas jornadas de preguntarme quién era yo, leer mucho, y conocer a un nimero
increiblemente elevado de personas. De un modo que aun no comprendo, mi nivel de
bulgaro me permiti6 tener una sociabilidad normal de forma que pude ampliar mucho

mi trabajo de campo hacia el final de mi estancia.



Mi primera visita al Museo de Historia Nacional fue un hito decisivo en mi
investigacion. Mi profesora de balgaro en Espafia me escribié diciendo que estaba en
Sofia. Al parecer habia ido alli para acudir al dentista porque es mucho mas barato que
en Espafia. Dijo que le gustaria que desayundramos juntos y que visitaramos ese Museo.
Y asi lo hicimos. Fue un momento en el que alcanzamos un alto grado de intimidad. Se
mostré muy sorprendida con el hecho de que me gustara Bulgaria. Al parecer, el hecho
de que las calles y las casas estén en un estado un poco lamentable deberia echarme
atras. Y la verdad es que yo estaba encantado. Visitamos ese museo a propuesta de ella
porque para ella, como para el resto de los bulgaros, era importante que yo conociera su
historia para poder comprender su presente. Y fue una visita muy interesante. El Museo
Nacional de Historia de Bulgaria es un ejemplo muy claro de construccion de una
identidad a partir del patrimonio cultural. Las lecturas de Handler, Howbsbaum y
Herzfeld adquirieron un nuevo sentido, ya que sus lineas tedricas aparecian con total

claridad en la construccién de ese museo.

Esto me permitio mejorar mucho mi forma de aproximacion a la cuestion étnica y
empezar a entender con mas precision su relevancia. Mi campo mejoro sustancialmente
y de forma que aun no he logrado entender, las diferentes piezas empezaron a encajar.
Empecé a entender cosas que habia registrado varias veces con sensacion de absurdo y
estupidez, empecé a hacer mejor las preguntas, a entender mejor las respuestas. Esto me
brindé un poco de aire fresco y de optimismo que contrarrestaba mis frecuentes crisis
personales y vitales que me llevaban a sufrir y preguntarme por mi mismo y por mi

terrible situacion de desempleo.

Hubo, ademas, otro hecho importante que aceleré mi forma de investigar de forma
considerable. En esos meses tuve que enviar el texto de una comunicacién que me
habian aceptado para un congreso de migraciones en Oxford y, casi a la vez, tuve que
preparar una comunicacion y una conferencia sobre la integracion de la comunidad
balgara en Castilla y Ledn. Esto fue un trabajo intelectual bastante duro pero muy
interesante. Mis frecuentes y penosos mails a mi directora de tesis se complementaron
con interminables conversaciones y discusiones en el departamento. Logré asi
confrontar intersubjetivamente los postulados tedricos subyacentes a mi investigacion,
apuntando asi a los criterios de validacion que emergen de la epistemologia y

metodologia explicadas al comienzo de este anexo.



Mi regreso a Espafia en agosto de 2013 fue emocionalmente complejo. Me resulté uy
duro aterrizar en la dureza de la meseta castellana después de haber habitado los
bosques de Bulgaria tanto tiempo. Poco a poco fui recuperando el contacto con mi
antigua asociacion y todo cambio de forma muy inesperada. Ahora hablabamos de
forma habitual en bulgaro y la cuestion étnica por fin se me hizo accesible. Antes de ir a
Bulgaria habia preguntado varias veces por los gitanos y los turcos, pero siempre me
respondian con evasivas. Sin embargo, a mi regreso, me empezaron a hablar con mas
franqueza de esta cuestion. Asi descubri que el grupo emigrado reproducia los patrones
de expulsién étnica de Bulgaria, imponiendo el criterio de identidad nacional en el
extranjero. Descubri, ademas, que esa produccion social de la identidad étnica resultaba

muy provechosa para la comunidad en términos de integracion.

En septiembre de 2013 asisti al Congreso de la Asociacion Nacional de Antropologia
Portuguesa y, unas semanas después, al Congreso del International Migrations Institut
de Oxford. Fueron dos foros muy productivos en términos académicos ya que me
permitié exponer mis ideas con franqueza en los debates y ser corregido por auténticas
eminencias en el campo de las migraciones en nuestras discusiones de bar y cerveza.
Esto permitié que el conocimiento de mi investigacién continuara con su dimensién
social y de praxis en sentido aristotéelico, al tiempo que me permitia reorientarme dentro

de mi trabajo de campo.

Por supuesto, el trabajo de campo continio siendo desesperante muchas veces. Con
frecuencia me sentia perdido. Pero, a diferencia de antes de ir a Bulgaria, ahora me
sentia un poco mas seguro. Era como si alguien me hubiera dado una antorcha en medio

de mi laberinto. Si, seguia perdido, pero al menos ya no me sentia ciego.

Asi pude repetir algunas entrevistas, sabiendo por fin lo que estaba buscando, y mejoré
mucho mi relacion con el grupo. Empecé a bailar mas enserio. Se constituyé un grupo
de baile para principiantes y la élite de la asociacion decidié que yo, aunque torpe,
formaria parte del grupo principal. Me habia convertido en capital simbolico para ellos.
Les gustaba llevarme a sus eventos y exhibirme como el espafiol que estuvo en Bulgaria
y le gusto, el espafiol, que hablaba bulgaro, el espafiol que sabia cocinar recetas
balgaras... Incluso me dieron un papel en la funcion de Navidad. Esto hizo que el

namero de historias de migracién y de vida se multiplicara.



Ademas, al mismo tiempo, fui conociendo a otras asociaciones. La primavera de 2014
transcurrié entre Valladolid, Palencia y Segovia. Eran las tres asociaciones mas
importantes de la regién y esto me permitié acceder a mas historias de vida, a mas
procesos migratorios y de integracion. Fui poco a poco completando el mosaico de mi
investigacion, empecé a sentirme mas seguro y a mejorar mucho mi conocimiento de mi
tema de tesis. Continle, ademas, asistiendo a congresos y empecé a publicar. Todo esto

contribuia a ir validando poco a poco mis avances.

Mi situacion vital comenzd a ser angustiante el verano de 2014. Mi situacion de
desempleo era ya muy larga y habia gastado casi todos mis ahorros en asistir a
congresos. Ademas, en los altimos meses, a pesar de haber intensificado mi trabajo de
campo, tenia la impresion de estar escuchando lo mismo una y otra vez. Mi directora de
tesis, mucho mas sabia que yo, me plante6 la posibilidad de levantar el campo y
empezar a escribir. Yo era reticente a dar este paso. La verdad, no era una cuestion de
que pensara que podia avanzar mucho mas en mi trabajo de campo sino mas bien un
temor vital. Estar en situacion de desempleo es un ataque constante a la linea de
flotacion. Investigar en el campo me hacia tener al menos un rol que desempefiar y
sentirme un poco menos basura. La perspectiva de encerrarme a escribir en casa me

parecia demasiado deprimente.

En septiembre de 2014 levanté el campo de forma definitiva y sélo volvi a ver a mis
informantes de forma puntual para pulir algunos detalles. Sin embargo, no me alejé de
forma real de los bulgaros. A estas alturas muchos de ellos se han convertido en amigos
de verdad con los que a dia de hoy sigo compartiendo rutinas vitales impagables. No

dejé de verlos aunque si que dejé de hacer campo con ellos.

Septiembre de 2014 fue, ademas, mi regreso a la vida laboral. Logré dos empleos de
forma casi simultanea, uno en Valladolid y otro en Salamanca. Entre los dos sueldos no
Ilegaba a una retribucion de mil euros al mes. Mi situacion financiera, unida al precio de
la gasolina, me llevd a la penosa situacion de tener que pedir dinero a mis padres para
poder arrancar el coche muchas semanas. Me sentia entonces muy cerca de la clase de
trabajadores pobres que habia conocido en Bulgaria. Por suerte para mi, ambos trabajos
eran intelectualmente muy estimulantes. Ademas, mis frecuentes visitas a Salamanca
me permitieron tener una relacién aln mas estrecha con mi directora de tesis que se

materializo en la publicacion de los articulos que dan cuerpo a esta investigacion.



Luego vino la desesperacion propia del doctorando de no ver salida ni fin. El trabajo de
campo empez6 a estar cada vez mas lejos, y la tarea de escribir se convirtié en algo
penoso Yy tedioso. Mientras que el trabajo de campo y las conversaciones y discusiones
en congreso entraban dentro del mundo de la vida, de la epistemologia préactica, la
escritura académica era una mutilacion progresiva de la sensacion de belleza ante el
mundo. Por suerte para mi, mi directora de tesis me exigi6 madurez y no me dejé
abandonar en las muchas veces que me lo planteé. Me ensefio incluso a escribir de
forma ordenada mis ideas, dando coherencia y publicidad a la investigacion que habia

desarrollado durante tanto tiempo.

Durante todo este tiempo, la cuestion epistemoldgica ocup6 una parte fundamental de
nuestras conversaciones y nuestra correspondencia. Puedo decir, por tanto, que tal vez
no he sido un investigador sistematico, ni he generado datos validables al estilo de la
sociologia o de la psicologia. Sin embargo, dese el comienzo de la investigacion, he
trabajado de forma activa por explicitarme a mi mismo y al mundo mis categorias de
andlisis para intentar mejorar mi trabajo de campo. Ademas, he intentado en la medida
de lo posible hacer que mi investigacion fuera accesible a profesionales del campo de la
antropologia, en pos de esa validacién intersubjetiva de nuestra ciencia. Es por ello que
considero que esta investigacion goza de un cierto grado de valor intelectual que la hace

poder ser presentada como tesis.

Sin embargo, aun a dia de hoy, considero que hay que ser prudentes con los propios
trabajos y su veracidad. Muchas veces pienso que, en realidad, esta investigacion no ha
sido mas que una pagina de mi vida toda, un modo méas de intentar responder a esa
pregunta definitiva de Delfos, a ese “Condcete a ti mismo”. Y, una vez mas, no puedo
sino recordar tiernamente a Hume y la imposibilidad de alcanzar certeza sobre la
existencia del propio sujeto. Asi, huyendo de la pretension de certeza, considero que he
explicitado sobradamente la metodologia de esta investigacion con sus implicaciones

epistemoldgicas.
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